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. T
2, The metaphor of the kingdom of God as a (first) historical pms“;L

position of the eschatological preaching of Jesus

In his preaching of the kingly rule of God, Jesus revitalizes the rraditional Israg;

metaphor of the king in the framework of a modified eschatological expectation, l]-l_lt
metaphor of the king' and ‘apocalyptic’ are the two presuppositions for Ié_
eschatological preaching of Jesus. Therefore we shall first devote a section to eqg) :
and 3, before describing the characteristic features of Jesus’ eschatological Pr@ﬂfhin,:

2.1 The origin of the notion of the kingdom of God

Worship of YHWH as king was added to belief in YHWH only ar a relacyy,
late point — along with the rise of (earthly) kingship.

r. Historically, the complex of ideas relared ro God's kingship comes from ¢y
Canaanite world. Here in Israel the static kingship of El (God is king) could have b
fused with the dynamic kingship of Baal (God becomes king) and both could have bee
transferred to YH WH.*¥ At all events, from the beginning we find “timeless’ 1
‘dynamic’ statements abour God's kingship side by side in Old Testament texts.

2. The Sitz im Leben is temple worship in Jerusalem {perhaps an ancies
Jebusire* heritage). The connection with the temple cult which persists downu
the Qumran sabbath hymns is atrested by:

¢ Isaiah’s vision in the temple at his call: ‘I have seen the king, Y HWH Sabaoth
with my eves® (Isa. 6.§: the earliest instance which can be dated with certaintyl

* The divine predicate of the cherubic thrones: “Y HWH, God of Isracl, you whi
are enthroned above the cherubim . . ." (I Kings r9.14f. = Isa. 37.[4—I6:t‘l
Ps. 47.9; 99.1). Accordingly, the cherubim in the temple of Selomon wer
regarded as YHWH’s throne,

o Numerous allusions in the Psalms artest the close connection hetween the fitd
of king, the temple and Zion (cf. ¢.g. Pss. 24.7-10; 29.9f.; 68.17F., 25 etc., &
especially the psalms of Zion and the 'Y HWH is king’ psalms (see below}."

3. Sociologically, a connection between the cmergence of the 1

. . . . - 2 - [
picture of God and the introduction of the monarchy as a state form in Ibmflr
probable; here the notion of the kingship of God can and did serve both 1o con®
the earthly kingship and to exercise a critical function rowards it,*

#“Thus W, H. Schmidt's classical thesis in Kénigtum Gortes in Ugarit und Israel, BZAW"
Giessen 1966,

“The ‘Jebusites' are the original Canaanite population of Jerusalem. After the congt
the city by David, the Jerusalem temple became the centre of the fusion of the ancient _1-‘“"1 i
and Canaanite heritage. Probably the pre-lsraclite city god Zedeq was already worshipP*
god-king, cf. the name of the priest-king in pre-lsraclite Jerusalem handed down in Gen. 14 -
[Melchizedek]: prg-"25a (= my king is [the god] prs).

I -_.
&3
W

Jesus as Prophet: Jesus' Eschatology 247

Old Testament texts from the exilic and post-exilic period, generally
ing a distinction can be made berween a theocratic (z.2) and an eschato-
(2.3) notion of the kingdom of God. Theocracy means the acknowledg-
of the present rule of God, as distinct from eschatology, which expects the
ishment of God’s rule in the end-time.*”

e theocratic notion of the kingdom of God in the post-exilic period

' cultic community in post-exilic Jerusalem was regarded as the realization of
ingly rule of God already in the present, Examples of this notion are the
(W H is king’ psalms, Chronicles and Josephus.

» The post-exilic (?) 'YHWH is king’ psalms {47; 93; 96—99): the rule of God
ver the world is celebrated in the sanctuary in Jerusalem (cf. Ps.93). However,
is notion may be older, even if we assume that the psalms were composed
ter the exile.

md [I Chronicles were conceived as an aetiology of the cult community of
rusalem with its theocratic constitution. For example, Solomon sits on
:HWH ’s throne’ (11 Chron. 9.8). There are no tensions berween his kingship
“and that of God.

ljﬁs&pbus sees the Jerusalem communiry as a ‘theocracy’; here he himself
‘probably coined the term (Ap 2, 164-166). By it he means a constitution in
w"_@hich God himself rules, through his laws and a priestly aristocracy. ‘Aristo-
“eracy is the best . . . in which you have the laws as rulers and do everything in
“accord with them. For God shall be sufficient ruler for you’ (thus Moses to the
':’?fﬁple according to Antt. 4, 223).

*# The eschatological expectation of the kingdom of God in the
 exilic/post-exilic period
_&?@utero—lsaiah (Isa. §2.7), Obadiah {21) and Zephaniah (3.15), the kingly rule
oy _ Zep _
\ -ﬁQd becomes the expectation of salvation after the carastrophe of the exile.
rding to Deutero-Isaiah the content of the *good news' (LXX: edayyeh-
HEVOC) is the proclamation ‘Your God has become king’ (52.7). Additions to the

Gy J-Jcrcmias. Das Kénigtum Gottes in den Psalvien, FRLANT 141, Gotingen 1987; B,
kl.“[]:ls Kénigtum Gottes in den Psalmen’, ZThK 86, 1989, 389—454; . Spiecker-
Heilspepenwart. Eine Theologie der Psalpen, FRLANT 148, Gottingen 1989,

* N. Lohfink, ‘Der Begriff des Gortesreiches vom Alten Testament her gesehen’, in ],
er {sed.). Unterwegs zur Kirche, Alttestamentliche Konzeptionien, QD 110, Freiburg ete,
3 3-86.

s distinction is made following O. Ploger, Theocracy and Eschatology, Oxford 1968,
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.
prophetic books show the transformarion of this expectation by apocalypy.
notions into a growing dualism between this world and a future one.

e The so-called ‘lictle apocalypse’ {Isa. 33): God becomes king through judgmen,
on foreign powers and his entry into Zien (Isa. 33.17-22).

* The Isaizh apocalypse (Isa. 24-27) proclaims: 'YHWH Sabaoth has becom,
king on Mount Zion and in Jerusalem’ (24.23) — not least by conquering the
kings of the earth {24.21f.). Bur he will give all peoples a feast on Zion. Deay),
will be destroyed (z5.6-8).

e Trito-Zechariah (12-14) promises after a judgment on all hostile peoples.
‘And Y HWH will be king over the whole earth’ (Zech. r4.9).

¢ The Daniel apocalypse {Dan. 2 and 7): the kingdom of God replaces the
kingdoms of the world symbolized by beasts! This kingdom of Ged comes
without human collaberation.

In the time of Jesus all these statements stood in what by that time were already
canonized scriptures of the Bible. The phrase ‘kingdom of God’ could therefore
arouse expectations of a victory over the Gentiles and the establishment of an
cternal kingdom of Israel.

3. Apocalyptic as a (second) historical presupposition of the eschato
logical preaching of Jesus

The notion of the kingdom of God is transformed by apocalyptic in the intertesta-
mental period (as had already been the case in the Old Testament texts last
discussed). The further development of prophecy into apocalyptic is presupposed
by Jesus. Bur in addition to apocalyptic ‘kingdom of God sayings’, there are still
non- apocalyptic statements about the eternal kingship of God over this world.
Both are taken up in liturgical passages, e.g. prayers, and are familiar to Jesus and
his contemporaries from this context.

3.1 Prophecy and apocalypric: a comparison

‘Apocalyptic’ is the expectation in writings containing a secret revelation of a new
world in which God consummates his plan for Isracl and the creation — against the
resistance of evil powers which dominate this world. This new sworld had beel
accessible to a few seers and visions in ‘primal’ prehistory in visions and raptures, an
they wrote down their knowledge in books. In the present these books, ‘sealed’ for th
end-time, which have now been opened for privileged circles, communicate sect¢!
knowledge about this world, whereas obedience to the Torah to the point of
marryrdom bestows the right to belong ta it through the resurrection of the dead.
Despite many transitions, ideally prophecy and apocalyptic can be distinguished:
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prophecy Apocalypric

[rnanent eschatology: Trcmscend.cn{ eschatology:

prophecy predicts the consummation of f\wcalypnc‘ forecasts a new worldraﬁftf:r
¢chis history by God's action this world. (the c_iuallsm of two ages) in
which the just will rake part through the
resurrection of the dead

e ' istorical de RISt
Open expectation of history: Historical determiinismi:

prophecy proclaims the will of God | Apocalyptic reconstructs a determined
which can be revised at any time as a | plan (8¢ veveafuu/ic must take place,
result of the conversion of human | Dan. 2.28f; Mark 13.7)

beings (cf. Jonah)

3 . ) .r. - b
Individual propbetic figures proclaim Pseudonymous  secret  writings by
God's will under their own name = sup- | authors allegedly from prehistory
plememcd by the (pseudonymous) (Adam, Enoch, Moses, etc.) come to

_Lprophccy of disciples light in the present

In subsrance Jesus presents a variant of apocalyptic c.xpcctation, 'b.ut formalls'. it
‘appears as prophecy — not in the form of an €s0teric secret Writing f,m,?v im
‘prehistory but as a proclamation (in oral form) tied to his person. His preaching 1s
‘a revitalization of apocalyptic in prophetic form.

' i ' in the i St tal
3.2 Apocalyptic statements about the kingdom of God in the intertestamen
period

‘The statements about the ‘kingdom of God’ in the extra-canonical ap(lC&ll)r‘Ptlf;
‘Writings of judaism accentuate the escharological sayings in the canonica
“scriptures {see above §2.3) by a dualism berween God and Satan.

® TestDan §.10-13 (the Testaments of the Twelve Patriarchs' were wrictenl between
the second century BCE and the first century CE) intensifies the c?uallsm. God
establishes himself against Satan (= Beliar): ‘and he him_s.elt w:l_l wage waé
against Beliar and give victorious vengeance over his enernies . . . for the Lor
will be in their midst and the holy one will be king over them’ (5.(9, 13).

$ 1QM VI, 6 (c. first century BCE): ina final battle against the enemies of Israe}
the *sons of light'** will be victorious. ‘And sovereignty shall be to the God o

B
“The rerm that members of the Qumran community used of themselves in contrast to the

“sons of darkness’, of. 1QM 1.1,3 1€
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Isracl. He shall accomplish mighty deeds by the saints of his people.’ The batl
against Belial runs parallel to the battle against the Gentiles.*

* AssMos. 10.1ff, (final version, beginning of the first century CE): after a greq,
religious persecution comes the decisive wurning-point: ‘And then his (G(‘d’sj
kingdom shall appear throughour all his creation, and then Satan shall be
more, and sorrow shall depart with him' (ro.1). There follows a descriptigy

of the bloody judgment on the Gentiles, accompanied by cosmic signs and the
exaltarion of Israel in heaven, in God’s immediate presence.®

¢ Sib 3, 767 {second century BCE}: in contrast to the expectations supported by
narionalistic thoughts, in the rhird book of the Sibylline Oracles there is also 3
universalistic conception of the rule of God. After a terrible war there will be 4

rumning point which favours the good: ‘And then indeed, he will raise up 3
kingdom for all ages among men, he who once gave the holy Law to the
pious . . .""* The centre of this divine universal kingdom is Jerusalem, and all
people will be united by God's law, interpreted by the prophets. A world-wide
kingdom of peace is sketched out in utopian fashion. Here, too, cosmic
revolutions are indicated as a sign.

* A common characteristic of the apocalyptic statements abour the kingdom of
God is the dualistic opposition between the kingdom of God on the one hand
and the Gentiles and Saran on the other. The apocalyptic background of Jesus'
Pactheia preaching is evident in the contrast between the Paci)eia and the
demons {with Satan at their head) as this appears e.g. in Martt. 12.28; Mark
3.23=27. By contrast, in Jesus there is no opposition to the Gentiles,

3.3 Non-apocalyptic sayings about the kingdom of God in the intertestamenn-
tal period

If Jesus can also speak of the present kingdom of God without further explana-
tion, this will have been familiar to his hearers, as the notion of a timeless kingdom
of God in many writings shows.

* Ps. 145.1, 11, 13: this late Old Testament psalm is a prototype of non-
apocalyptic statements about a timeless kingdom of God which is evident 11
God's care for his creatures, The one who gives food ro all his creatures in due
season (145.15f.) is praised with the words: ‘Your kingdom is an everlasting
kingdom, and your dominion endures throughout all generations’ (145.13).

* Wisdom 6.4; o, ro: all kings are ‘servants of his kingly rule’ and are subject 10
God’s will and judgment, Wisdom shows the righteous {Jacob) God’s kingdo

=Quoted from Vermes, 169, eQuoted from Barrett, 331,

“'Quoted from Charlesworth 1, 379.
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' .'in a dream at Bethel (exegesis of Gen. 28): ‘She showed him the kingdom of
God and gave him knowledge of the saints’ (Wisdom 10.12). }
s PSSDL 17.1-3, 46: in the framework of this messianic psalm rh_erc is mention of
”; rimeless rule of God: * . . .and the kingdom of our Gaod 1s for ever over the
" Gentiles with judgment’ (17.3). “The Lord himself is our king for ever and ever’
{17.46). . _
lesus’ Puciheia preaching cannot be understood solely in terms of these
rimeless’ starements about the kingdom of God. Ar all events, in Matt. 6.33
(*Seek first the kingdom of God . .. and all this (clothing and k){x_i} will be
added to you') statements about the kingdom of God as care to_r God’s
creatures could be fused with the apocalyptic notion of the kingdom of God.**

3.4 The juxtaposition of future and present/rimeless statements about the
~  kingdom of God in prayer and liturgy

the time of Jesus the notion of God's present and ar the same time future kingly
‘nule was anchored in prayer and liturgy, and in conerast 1o the esoteric apocalyptic
itings it was known to broad strata of the population.

r. In these contexts cultic-present statements often occur about the eternal,
avenly kingdom of YHWH in which a share can be gained through participa-
on in the cult:

A berakab formula (formula of praise or blessing) already customary in the
. liturgy of the Second Temple as a response to the mention of the name of
Y HWH ran: ‘Blessed be the name of the glory of his kingdom for ever and ever
{730 89w n1oYn Tad or P3). i
¢ In the Book of Jubilees {c.150 BCE), the sabbath is called a ‘day of the holy
kingdom'’ (50.9); here the observance of the sabbath is to be understood as a
-~ confession of this kingdom and a place in the heavenly court.™
' In the Quimran sabbath liturgies (c.150-50 BCE), the glory of the kingly rule
of YHWH is praised by believers who thus join in the choirs of angels nndvtakc
part in the heavenly worship. The kingly rule (ma%n) praised here is exclusively
located in the heavenly divine sphere, The sevench hymn which forms the

- “Thus M. Hengel and A, M. Schwemer [ed.), Kdnigsherrschaft Goltes Hnd !;imm.hscbes'r Kt
1t Judensum, im Urchristentum wnd in der Hellenistischen Welt, WUNT 535, Tibingen 1991,
L,
BQuoted from AM. Schwermer, *Gorr als Kénig in den Sabbatliedern’, in K(’irn{;:{r'ﬂ’!:rscbaff
An.32), 46 n.3;¢f. also 62f. The fixed lirurgical connection between the hallowing af God's name
nd the rule of God which occurs here (see also in the Kaddish) also governs the fisst two
Etitions in the Our Facher (Matt. G.9fLuke 11,2). e
 "Quoted from Charlesworth 2, 142. There are further indications about interpretation in

wemer, *Gott” (n.33), 52-4.
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climax of the thirreen hymns begins with the invitation: ‘Let the holy one;
the “gods” sancrify the King of glory . . . for in the splendour of praises is tI
glory of his kingship. In it are (contained) the praises of all the “gods” fOQtthc
with the splendour of all [his] king[ship].”* However, these sabbath Ilturg!
were known only to the members of the Qumran community.

According to Pharisaic and rabbinic understanding the contession
monotheism and especially the recitation of the sh“ma were known as takiy,
upon oneself the ‘yoke of the malkuth’.*

1. The petition for the establishment of the kingdom of God in the fury,
appears in two prayers which were possibly already spoken in the time of Jesy,
This would suggest thar this notion was widely known:

* In the Eighteen Benedictions: ‘Restore our judges as before . .. and be ki
over us, you alone’ {Elevench petition).
* In the Kaddish: ‘Magnified and sanctified be His great name in the world.

may His kingdom be established during your life and during your days, and
during the life of all the whole house of Israel, even speedily and ar a nex
time.”*?

3. Itcan be inferred from the examples given thar in a lirurgical conrext Jews
the time of Jesus could equally praise the present rule of God and ask for it
coming without seeing an irresolvable contradiction here. Evidently the etcrnil
kingdom of God must be regarded as a presupposition and basis for the furun
realization of the kingdom.'™ In doxological language what has still to come it
reality is experienced and believed in as already present. The characteristic featur
of Jesus’ preaching does not then lie in an unresolved juxtaposition of present and
future sayings abour God's rule, but in the fact thar he believed that the futart
Puciieia had already dawned.

4. The relationship between present and future in the preaching of Jesus

The Jesus tradition contains both future and present statements abour ¥
kingdom of God. Those who regard a ‘non-eschatological Jesus' as hisrore

1¥4Qq03 fragl, 1, 31,33, quoted from Vermes, 325, For the interpretation see Schweme
*Gott', esp.9g-103,
1#Cf, L. Jacobs, ‘Herrschaft Gottes/Reich Gottes L1,
Puored from Barrett, zas.
¥CE Schwemer, *Gott’ (n.33),

salvation is eternally present,”

TRE 15,1986, 192f.

117: *In heaven what on earth is expected in the fuuf

A
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dispute the future statements; those who accept only the ‘apocalyptic Jesug?

st dispute the present statements, Nowadays both series of sayings are usually
ﬂ;eprcd as authentic.

I The future rule of God

Sayings about the future rule of God appear in (almost) all currents of tradition: in
Mark (¢.g. 10.15, 235 14.25), Q (Luke 6.20; 11.2; 13.28f; etc.), Mare." (cf. 21.31)
Luke® (cf. 14.15). In the Gospel of Thomas the future eschatology is put on the

i of the disciples and is explicitly corrected by Jesus: ‘His disciples said to him,
“When will the repose of the dead come about, and when will the new world
wme?” He said to them, “What you look forward to has already come, but you
donot recognize it” ' (51; ck. 3, 113). Here too a furure eschatology is presupposed
historically, but it is replaced by the Gnostic identification of the kingdom of God
with the true self. In view of this broad attestation we can hardly deny Jesus a
{upure expectation, especially as his forerunner, John the Bapmt similarly put it
wrward, as did his followers, the first Christians, who lived in it. Some of the
gamples cited below are certainly authentic.

1. The petition for the coming of the kingdom of God (Luke 11.2/Mart. 6.10).
he second perition of the Our Father, *Your kingdom come’, is focussed on a
f_t:l:fure kingdom. The phrase about the ‘coming’ of the kingdom is new in Jesus.
tikes the place of talk of the coming of God (cf. [sa. 35.4; 40.9f, ete.). The
ffimitive Christian expectation is orientated on the coming of the *Lord" {cf. I
Cor. 11.26; 16.22). Therefore this petition of the Our Father can hardly be
lerived from primitive Christianity. Also in support of the authenticity of the
_@ion is the fact that the New Testament knows a wealth of songs and
fonfessional formulations, but attributes only this one prayer to Jesus and depicts
itas having been ordained by him. Had it been usual to attribute primirtive

istian prayers to Jesus, we would necessarily have found thar in texts much
More closely related to the liturgy. Furthermore, had the Our Father not been
Protected’ by the authority of Jesus in a special way, it would surely have been
Ssimilared much more markedly to the post-Easter faith of the Christians® (there
Smore on the Our Father at 4.3 below).

2. The three oldest beatitudes (Luke 6,20f.; Matt. §.3f., 6}, The beatitudes on

€ poor, the hungry, the sorrowing and the persecuted were in the Logia source.

ereas the last of them could reflect the experiences of post-Easter persecutions,

e first may be original in the following form:

Blessed are the poor,
for rheirs is the kingdom of God.
_—
!;’For a detailed discussion of the authenticity of the Our Father see Meier, Marginal Jew 2%,
4.
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Blessed are those who hunger (now),
for they shall be satisfied.

Blessed are those who weep (now),
for they shall be comforted.

Poverty, hunger and sorrow are not positive qualities. Rather, in accordang,
with an ideal of kingship widespread in the ancient Near East (cf. Ps. 72), Gog
intervenes on behalf of the poor and weak, so that their fortunes soon change fo,
the better. Just as there is a request for food in the Our Father, so here the COming
kingdom is associated with the prospect of a (festal?) meal. The ‘spiritualizing’ of
the bearirudes which soon began, and which in Matthew leads to the ‘poor iy
spirit’ and *hunger and thirst for righteousness’, shows that in primitive Christian-
ity there was a rendency to understand the specific material promises in
‘spiritual’ way. Thart supports the authenticity of the original beatitudes under-
stood in a concrete way.

3. The expectation of the pilgrimage of the peoples (Luke 13.28f./Marr, 8.11),
A banquet with the patriarchs also stands at the centre of the future pilgrimage of
the peoples to the kingdom of God. Here the Jesus tradition takes up expecrations
trom the pilgrimage of the peoples to Zion (Isa. 2.2ff.; Micah 4.1ff.) with which
the expectations of the return from the Diaspora were bound up (cf. [sa. 43.1ff;
Bar. 4.36ff., erc.}), except that, contrary to the tradition, neither Jerusalem nor
Zion appear as the goal. This logion cannot come from primitive Christianiry.
There the notion was very soon established that the Gentiles do not find access to
salvation only in the future end-time (beyond the frontier of death, as the
appearance of Abraham, Isaac and Jacob shows), bur already in the present. Ara
very early stage there was no longer an expecration that God would bring the
Gentiles from the ends of the earth in a miraculous fashion; rather, they werc
canvassed by active mission. 1

4. The eschatological eucharistic saying (Mark 14.25). An authentic saying ol
Jesus has also been banded down ro us from rhe context of the Last Supper - one
of the few sayings of Jesus the original situation of which can be defined:

“Truly, I say to you,

I'shall not drink again of the fruit of the vine
until that day

when [ drink it new in the kingdom of God.

The saying can be understood as a prophecy of death: Jesus is drinking for the
last time before he takes part in the ineal in the kingdom of God, Bug possibly he
hopes that the kingdom of God will break in so soon that it will spare him the wa¥
through death. Ar all events, this logion hardly came into being in primin¥¢
Christianity: Jesus has no special role ar the escharological meal. Ir is not hus
person but the furure kingdom of God that stands at the centre,

5. The sayings about admission. Sayings about admission like Mart. 7.215

Jesus as Propbet: Jesus' Eschatology 255

iﬂ!lark 9.43ff; 10.15, 23 ew. formulate conditions for future entry into the
gingdom of God: *Not every one who says to me, = I,orfi, Lord,” shalll enter the
kjngdom of heaven, but he wha does the will of my l-ath.(fr who is in hea\*.cn‘
(Matt. 7.21). In structure they are suited to formularing ethical condmons_whlch
ystify entry into the kingdom of God. The paradoxical character of these
'pbnditions for entry is characteristic of Jesus: the rich have little chance of entering
the kingdom of God (Mark 10.23 par.). Instead, it is open to those who receive it
Jike a child (Mark 10.15), to those who would prefer to enter it cri.pple_q, with one
foot and one eye, rather than offending against God's will (Mark 9.4 3f.). Tﬂ‘m toll
collectors and prostitures will be admitted before the pious \:vho are unwullmg to
repent (Matt. 21.31f). A secondary analogy (by the evangelist Matthew?) might
serve as a title for the antitheses in the Sermon on the Mount: ‘Unless your
righteousness exceeds that of the scribes and Pharise'es, you “.nlll never enter the
kingdom of heaven’ (Matt. 5.20). Bur where paradoxical conditions for entry are
formulated, everything suggests that they come from Jesus: whereas he sees an
'6pporcuniry in the kingdom of heaven for prostitutcs‘(mbpvm), Paul already
wants to exclude whoremongers {opvot) apodeictically from it (I Cor. 6.9f.).7°
6. Sayings about a date (Mark 9.1; r3.30; Matt. 10.23). By contrast, the
authenticity of the sayings relating to a date is rightly dispured. They promise the
advent of the kingdom of God (or the Son of Man) still in the liferime c?f the
hearers. Probably they were a comfort, since the coming of the kingdom of God
was delayed. Initially it was said that everything would be fulfilled in this

generation (Mark 13.30). Then the coming of the Son of Man was promised

before rhe mission to Israel had ended. Finally, there were still a few of the first
generation left, To them the promise was given: “There are some standing here
who shall not taste of death until they see the kingdom of God coming with
power' (Mark 9.1). But in the end the expectation of the parousia was atrached 1o
the last survivor of the first generation, a disciple who had grown very old - the
‘Beloved Disciple’ of the Gospel of john. A saying of Jesus is handed down about
him which promises that he will not die before Jesus comes (cf. john 21.22f).
Anyone who attributes the stimulus towards composing such sayings bout. a .dalme
10 Jesus himself is thus arguing that these sayings caused perplexity in primitive
Christianiry, since they had not been fulfilled. They could only have been
Preserved because they were associated with the authority of Jesus.

We learn only a little from the sayings about the future kingdom of God about
life in ir, It is striking what is missing. National needs are not addressed, nor are
there any licurgical dreams of worship in the eternal presence of God. The Torahis

— -

“Matt. 21.3¢f. and I Cor. 6.9f. can be logically harmonized. The two sayings promise
falvation 1o the sinner who is ready to repent. But the form and basic atritude are different in
former we hear a saying about admission, in the latter a saying which threatens exclusion.
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not studied by enlightened scholars. The fulfilment of the longing is a good me g _
not as a sacrificial mea! in the temple bur as a festal meal in the crcle of the
patriarchs.*' The rirual scparation of Gentiles and Jews no longer plays a rq),
here. Indeed, ‘the kingdom of God is nor an emplrt but a \'1llaﬂc ** The mgy
natural explanation for this may be Jesus’ origin in Galilee, He drew his i imagery
from a world which lay on the periphery, far removed from the centres of power
education and religion,

2 The present rule of God

\X’hereas the existence of a future eschatology in Jesus can be disputed only if op,
quite violently denies Jesus clearly future qaymg:,, the authenticity of saying
abour the present is undisputed. However, it is open whether there is really talk of
a kingly rule of God in the present, since this notion would be new in Judaism:
Jesus ‘is the only Jew of antiquity known to us who proclaimed not only thy
people were on the edge of the end-time, bur at the same rime that cthe new time of
salvation has already begun’ (Flusser, Jesus, 91}. However, it should be remem-
bered thar the notion of a present kingly rule of God over the world and creation
was also known in Judaism. Jesus did not need to give his contemporaries any
complicated explanations as to why he spoke of the rule of God in the present. But
he filled familiar images with new content: for he did not mean the presence of the
rule of God over the world which had always existed, but the presence of the rule
of God which was expected in the future — that state of affairs in which God would
establish himself completely against all enemies and against evil. That was a bold
statement. Was not Israel still dominated by forcign powers? Was not the world
full of evil? How is the proclamation of this present rule of God, contrary to the
facts, to be understood? The relevant statements can be divided into three groups:
into sayings which express a consciousness of fulfilment; sayings which speak of 2
struggle between the powers of the old world and of the new; and sayings which
contain an awareness of a new dawn: the certainty of the beginning of the new
world in the midst of the old

4.2.1 Fulfilment sayings

In the summary characrerization of the preaching of Jesus in Mark 1.15h
(sketched out from a post-Easter perspective), his eschatological message ©
sumimed up in rwo statements. The first is, "The time is fulfilled.” That does no!
mean that it is fulfilling itself bur that it has fulfilled itself {in the perfect}. And
secondly, “The kingdom of God is at hand.” Here oo the statement is not that th

i
s1Paul sees this, too, quite differently: ‘For the kisgdom of God does not mean food 2™
drink, bur righteousness and peace and joy in the Hely Spirit” (Rom. 14.17).
“Burghard *Jesus™?, 41
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gdom of God is approaching {€yyiZe1) bur that it has approached (in the per-
. yyieev). Here oo the focus is on a process which is already complete, which
‘making a mark on the present, The rule of God is dawning. Now whereas there
& po argument about Jesus’ sense of fulfilment, his consciousness of a dawning
eeds to be interpreted. So we shall begin with the certain starements about his
sciousness of fulfilment.

1. The beatitude on eye-witnesses (Matt, 13.16f./Luke 10.23f.) says more than
‘hat the eye-witnesses are seeing the signs of salvation. Thart is shown by Jewish
arallels in PsSol. 18.6: ‘Blessed are those born in those days to see the good things

f the Lord which he will do for the coming generation (which will be} under the

of discipline of the Lord Messiah ...’ {cf. also PsSol, 17.44). The future
eration expected here is present for Jesus. Prophets and other figures of the
‘past have not just waited for further signs of the time of salvation but for that time
self. The logion can hardly derive from primitive Christianity, since there those
Tﬁecalled blessed who believe withour seeing (John 20.29).
2. In its original version the saying about taking the kingdom of God by storm
IMatt. 11.12f/Luke 16.16) probably ran: “The law and the prophets {are) until John.
from then on violence is done to the rule of God, and men of violence seize it.’
ikcgardlw; of the way in which this saying is interpreted, at all events the kingdom of
Qod is a present cnrity, which has been there since the days of John the Baptst, That
Brhe only reason why it can be ‘seized” in the present. It leads beyond the law and
prophets — probably as their fulfilment, There is a dispute as to whether rhose who
#me the rule of God are its opponents or its supporters. If we note that they have only
at work since John the Bapuist, we will think more of supporters: all possible
,;l:pponcnta ~ politicians, demons, religious groups — were already in existence
beforehand. Only Jesus and his followers appeared with and after John the Baprist.
Marthew 11.11/1.uke 7.28 also contains this view that John the Baptist represents a
Wrning point: he is the greatest of all human beings hitherto, but the least in the
lﬂngdom of God is superior to him. Precisely because John is given such a central
Position in both sayings, they can hardly conme from primitive Christianity, Here
John as a forerunner is related directly ta Jesus — but not to a group of anonymous
‘men of violence’ or to the least in the kingdom of God!

3. Even the sayings about there being something “greater than” attest a conscious-
fiess of fulfilment in Jesus: John is more than a prophet (Matt. 11,9). Already with

im, history enters a stage which surpasses anything hitherto — and even more in the
hme after him, in which Jesus is active. His preaching about wisdom and repentance
Surpasses the wisdom of Solomon and the preaching of Jonah {Matt. 12.41 par.).

4. The question of fasting (Mark z.c8ff) is focussed on a statement abourt
fulfilment in the present, Because the bridegroom is now there, the disciples ~ in
Contrast to John the Bapeist’s followers — cannor fast. The role of fasting which

rives from first-century CE Pharisaic circles illuminates the implicit presup-
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positions: in it days of joy are introduced, recollections of positive evengs :

Israel’s history, on which fasring and mourning are forbidden. In the prescnch ]

Jesus this impossibility of fasting becomes a permanent state. This pericope tt.‘q.[
cannot be derived from primitive Christianity, as the custom to fast existed i‘n 3
and the pericope itself alludes to the return to the pracrice of fasting after !Q'”".
death: “The days will come when the bridegroom is taken away from then "
then they will fast on that day’ (Mark z.20). -

4.2.2 Sayings about struggle

Posnrn.fely, the present consists in the fulfilment of age-old promises. This fulf).
ment is shown most clearly in a negative certainty: in principle, evil has beg,
conquered‘. Some apocalyptic starements abourt the kingdom of God knew rh:
dualism of God and Satan presupposed by Jesus (cf. TestDan. s.1oft.; 1QM \'j{
63 AssMos. 10.11f.; see above 3.2). They expected a victory over Satan. Only Jcsm‘-
is certain that this victory has already been won, o
1. The vision of a fall of Satan (Luke 10,18) may have only been handed down
in the Lukan special material, but there is a legendary echo of it in the tradition in
the temptation story. Perhaps a reference to a vision of Jesus at his call has been
preserved in Luke 10.18, Primitive Christianity later associated the overcoming of
Satan with the cross and resurrection (cf. John 12.315 16.11; Rev, rz.5ff.). rI}%ut
already in his earthly activity Jesus presupposes a fall of Satan, It becomes a
cerrainty to him as a result of his exorcisms: if the demons flee, that is a sign that
the power of evil has fundamentally been broken. y
2. The saying about exorcism (Matt, 12.28/Luke 11.20) has rightly been cited
as the main evidence for a present eschatology. If the demons are being driven out,
the rule of God has already arrived. The verb ‘arrive’ {o8avewv), here }n the aorist.
means more than ‘come close’, It can mean *carch up with' or *overtake’, Other
New Testament instances confirm rhis: the term means more than a sign announc
ing the kingdom of God in advance, namely the rule of God itself (cf, pBGvewy inl
l'hesg 4.15; 2.16). At all events, one could assume a propheric saying which
descrlbes the future as already having taken place — in the certainry that it
coming,. But that is contradicted by the connection with the exorcisms of Jesus:
since these have already raken place in the present. By contrast, there is no dispu“'
about the connection with the exorcisms of Jesus’ opponents, The logion is often
isolated trom its immediate context — despite parallel notions in Mat. 12.27f, and
Luke r1.20, which confirm the connecrion with the context for Q: |
‘And if [ cast out demons by Beelzebul,
by whoin do your sons cast them our?
Therefore they shall be your judges.
But if it is by the “finger (Matt. spirit) of God” that I cast out demoas,
then the kingdom of God has come upon you,’
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The ‘finger of God” (thus Luke) is more original than the *spirit of God’ to which
ethew refers in the context (cf. Marr. 12.18 = Isa. 42.13 12.3 2). In view of the
ificance of the ‘spirit’ in Luke-Acts, one cannot imagine Luke having deleted
Now the ‘finger of God’ is an allusion 1o Ex. 8.1 - to Moses' miracles before
pe exodus from Egypt. The Egyptian magicians fail to make gnarts out of dust.
ey recognize the superiority of Moses with the words, “That is the finger of
od.' So the key word in the Old Testament derives from a controversy over the
origin of miracle-working power in rival miracles. Just as there the Egyptian
;ﬁiracle workers stand over against Moses, so here opponents of Jesus and the
gXOTCiSmS of their ‘sons’ stand over against Jesus. It can hardly be said thar in
datr. 12.27 quite a different audience is in view from that in x2.18: certainly, in
former Jesus is taking an argument of his opponents ironically ad absurdum,
31; contrast, in the latter he is addressing people who have been reached by the
kingly rule of God (in the positive sense). But the advent of the rule of God always
Q'_lso has a negarive aspect: it is judgment for those who reject it. $o this advent of
the rule of God always also hasa threatening accent. Furcher exegesis would rake
pstoo far afield here. The only imporrant thing to note is that the separation of the
exorcisms of Jesus from the exorcisms of others is not as obvious as is often
gssumed. Either these other exorcisms contrast with Jesus' exorcisms, in which
aase the double logion would mean: whereas in my exorcisms God's power Is
certainly ar work, according to your logic something quite different must be at
work in the exorcisnis of your sons (on the presupposition rhat the rwo are really
ls fundamentally different as you think). Or the two sets of exorcisms are relared
in a positive analogy: if the exorcisms of your sons do not themselves stem from
Satan (which is obviously your assumption), how much more do my exorcisms
show the power of the rule of God! But the analogy could also be meant in a
fegative sense: if you accuse me of being in league with Satan, how much more
‘must you accuse your sons of the same thing!

3. The kingdom of God and the kingdom of Saran are opposed throughout
the Beelzebul debate (Matr. 12.22ff/Luke 1t.14ff.). The image of the stronger
one is illuminating for Jesus® eschatological consciousness: in Mark 3.27 {and
Matr, 12.29) we have the plundering of a house. In Luke 11 211, (= Q?) this has
become a military clash between armed forces. But at all events the statement is
‘that a stronger one must be conquered and bound before one can plunder his
house or palace. Satan has to be conquered before one can drive out the demons.

4.2.3 Sayings about the dawn of the rule of God

The sayings of Jesus unmistakably talk of the fulfilment of old expectations and
the overcoming of evil. But the sayings about the dawn of the rule of God are
“much vaguer and more enigmatic. We have already discussed some sayings, which

|
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include the one abour raking the kingdom by force. If the kingdom of God can 1,
*seized” or ‘robbed’, it must already exist in the present — ar least since the days of
John the Baprist. The saying about exorcism also contains a positive statemen,
about the dawn of the rule of God. The allusion to Ex. 8.1 5 possibly shows how
is to be understood: just as ar that rime there was a prelude ro the exodus in th
miracles of Moses, so in the exorcisms roday there is a prelude ro the liberation of
Israel through the kingdom of God. Other sayings about a dawning of the
kingdom are more enigmatic.

1. The statement about the *kingdom of God in your midst’ (Luke 17.21) may
be attested in the New Testament only in the Lukan special material, bur i
appears twice in the Gospel of Thomas, in such different versions that it cannor he
regarded as a redactional reworking of the same Lukan original {¢f. 3; 113). The
statement in Logion 113 that the kingdom of God, among other things, is ‘spread
over the earth’ is hardly a characteristically Gnostic reinterpretation of the
‘kingdom of God in you". As elsewhere, doublets indicate variants in the history of
tradition rather than literary dependence, Like the saying about exorcism (Luke
11.20), the saying about the *kingdom of God in your midst’ (Luke 17.21) is also
addressed ro Pharisees - in other words to the opponents of Jesus. Jesus’ reply to
the question when the kingdom of God is coming is:

“The kingdom of God is not coming with signs ta be observed;

nor will they say,

“Lo, here it is!™ or *There!™’

For behold, the kingdom of God is in the midst of you (€vtog dudv).’

The translation and meaning of évtdg are disputed. Is it to be understood ina
spiritual sense, ‘The kingdom of God is internally in you’ — as in Gospel of
Thomas 3, ‘The kingdom of Ged is within you and outside’ - so thar it 1s at the
same time the self of the redeemed and his heavenly home? Or is gvidg to be
understood spatially, *in your midst*? That is the most widespread translation. In
fact the Greek translation of the Old Testament by Aquila knows an évroc with
this meaning as a rendering of the Flebrew ‘in our mudst’ (u31p3), cf. Aquila on
Ex. 17.7: 34.9. But as a rule évtog means ‘within’. That is shown by the only
parallel in the New Testament in the noun form: ‘the interior’ (1o €vrog) in
Matt, 23.26. Morcover Luke has the clear ‘in the middle of in the form of v pes@
(cf, Luke 2.46; 8.7: 21.21 etc.). If we add that the repudiation of a sparial localiza-
tion of the kingdom of God - it is neither *here' nor ‘there’ — hardly suggests 4
spatial view which secks the kingdom of God in the midst of those addressed (sa¥
in the form of the person of Jesus), Luke himself could have understood the logion
spiritually: the previous pericope ends in 17.19 with the promise: *Your faith has
saved you’, The kingdom of God could begin within human beings as faith. Luke
can imagine Pharisees as believing Christians, as is shown by Acts 15.5. But this
Lukan interpretation (which is only a possible one) would not do away with the
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-
riginal sense. In addition to the spiritual and local_ sense Luke alsq knows a
4 amic interpretation in the sense of ‘the kingdom of God is at your disposal’ or
#n your sphere of experience’. Thatis a possible meaning of the word. In that case
the Jogion would have to be understood as an invirarion to put oneself in
bgsession of the rule of God. At all events there is a present escharollogy. ‘For thc
furure interpretation, the king_dom of Qod is sud.de‘nly in your mldst? is quite
-imp;obable. The suddenness of the coming of Gad is introduced by the following
context. The saying remains a riddle. el ;

5. The parables of growth attest the hidden beginning of rthe rule c?f God.
However, not all parables were originally images of the rule of God, On;_v in some
cases is this confirmed by an old introduction. The instances of this are the
‘parable of the seed growing by itself” (Mark 4.26-29) and the c!ou!)le parable of
the ‘mustard seed’ and the ‘leaven’ (Luke 13.18f., 20f.). The point is alwe}ys that
something great grows from a small beginning. The decisive thing, the sowing, has
already taken place. The mustard seed is already growing. Thc‘leaven 15 glrc;tdy
permeating the dough. Even if we may not ‘translate’ parables like allegonFs, .thc
‘naive’ listener is doubtless directed to a reality which is already beginning
imperceptibly in the present. .

Thus the statements abour the present rule of God havc_ both clear a_nd
enigmatic aspects. It is clear that the expecrarions of history so far are now being
fulfilled: it is also clear that evil has decisively been conquered. Butin paral‘_:uleﬁ and
paradoxical phrases it is enigmarically stared that the dawn of the rule of God has
already taken place.

4.3 The combination of present and future in the Our Father

If we regard both the future and the present statements as authentic, we are faced
with the almost insoluble rask of how ta interpret their relationship. Or shopld we
eonsole ourselves with the fact that the logical coherence of our expectations i1
inappropriate for Jesus? Did not the whole of primitive Christianity express this
tension between ‘already” and ‘not yet® without ever feeling the need to balaqce
them intellectually? But at all events we have an evocative rext from Jesus which
combines future and present in a remarkable way: the Our Father. Just as we find
present and furure statements side by side in Jewish prayers (see above, pp. 251 £.),
0 t00 we find them in this prayer of Jesus. There is a fairly broad consensus as to
which is the earliest version: the longer Matthaean version has come about 1?'_1'
€Xpansions at the beginning (after the address), in the middle {afrer the petitions in
the second person singular), and at the end (after the petitions in the first person
Plural). The expansions emphasize the transcendence of God in heaven, g'wf: the
eschatological orientation of the first petitions an ethical emphasis, “Your will be
done . . * {Marr, 6.10b), and sct the everyday ethic of the petitions in the first
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person plural against an eschatological horizon: ‘And deliver us from evil!” For
this deliverance can only come about with the establishment of the rule of God,+
However, the combination of eschatology and everyday ethics is characreristic
not only of the additions in the Matthaean version but already of primitive
Christian prayer. Therefore to the present day, almost necessarily, exegesis

fluctuates between an escharological interpretation and one related to everyday
life.

The eschatological interpretation

The ethical interpretation of the
of the Our Father

Our Farher relared to everyday life

QUR FATHER

IN HEAVEN (= an expansion of the form of address)

I. HALLOWED BE YOUR NAME
The hallowing of the name is God's
eschatological revelation of himself:
God shows his power and glory.

The petition is fecussed on the
acknowledgment of the one and only
God among human beings: they are the
ones who hallow the name.

2. YOUR KINGDOM COME

The coming of the kingdom is the
escharological realization of the
salvation that God alone ushers in.

The petition (at the same time) is
focussed on the universal obedience of
all people: God's kingdom is realized
through rhis obedience.

3. YOURWILL BE DONE

AS IN HEAVEN SO ON EARTH (= expansion of the petitions in the second
person singular)

God’s will is his plan of salvation which  The petition is focussed on the
he wills to implement everywhere, also  fulfilment of the will of God by human
on earth. action.

4. OUR DAILY BREAD GIVE US TODAY
gmovarog ( = future) means the

bread of the eschatological meal, a

share of which people already ask for
roday.

griotorog means the bread that is
needed or ‘bread for tomorrow’, the
possession of which already brings
relief today from everyday anxiery.

+1Tesus assumed that Satan had already fallen in the present. Bur here the removal of evil is
expected in the future.
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§. AND FORGIVE US OUR DEBT AS WE ALSO FORGIVE OUR
DEBTORS

The petition is for the remission of debt
in the final eschatological judgment.

Just as those who pray already forgive
their debrors now, so now already they
hope for the forgiveness of their sins by

Geod.

6. AND LEAD US NOT INTCO TEMPTATION

- T . - . . “ -~
BUT DELIVER US FROM EVIL (= an expansion of the petitions in the first person
plural)

The petition is focussed on everyday
temptarions. Those who pray want to
be protected from their own sins.

Tempration is the eschatological
temptation which must be endured
before the final change to salvation.

The two types of exegesis** must probably be combined. .Both periltions in the second
person singular are to he understood escharglogically. The Kaddish (see ;l1bc,wc_3.4)
combines the petition for the hallowing of the name and the :l'cahzar_mn of the
kingdom and relates both to the near future. The three petitions in the hrs:r person
plural are to be relared to everyday life and the present. The petition for daily hr.md
means everyday bread. Forgiveness of sins is asked for the present, since the forgive-
ness of the sins of others is not first promised for the future. In the great cscha.tolc.)glc;ll
temptation the petition must run, ‘Preserve us _in this temptation l[whg'h must
necessarily come)’. But the Our Father meaningfully prays for preservation [r.'om
temptation. Nevertheless, the eschatological interpretation also has a correct mmgbr
here: the rule of God which is dawning puts a tremendous emphasis on t‘\’ti‘l:}’d:l}-’ life.
Jesus can already sec everyday meals as a sign pointing o the QS.Chﬂt()lOglCLI[ meal.
The great readiness of God to forgive at the end is already at work in every m}nua! act
of forgiveness. In every little tempration the great temptation 18 mastered. The addi-
tions to the Matthaean version are an appropriate interprefation o.f_rh'c prayer: the
end-time is seen in the light of the ethical will of God, and everyday lite is llll_mil nated
by the light of an eschatological liberation from disaster. But l.JOth these things hap-
Pen in a prayer which is addressed ro God. In the last resort future and present are
combined in the understanding of God. That is shown by the two meta phors tor C:U(!
which are combined in the Lord’s Prayer. The present God is addressed as *Father
just as elsewhere God as ‘Father” is associated with care in the present (Matt. 6.25fE.).

e

HThose who support an eschatological interpretation are l{.ll‘nhm_cj.'cr, Our !-':n'i::'r..l .Fm.t}f’m'
and New York 1965; J. Jeremias, “The Lord's Prayer in the Lighr of Recent Rescarch’, in i
Prayers of Jestes, London 1967, 82-107; Meier, Marginal Jew 2%, 291-302. For the inferpreta-
g“h related 1o everyday life see Ul Luz, Matther 1—7, Minneapolis and Edinburgh 1989, 167~
3G,
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Bur the future coming of God is denoted with the metaphor of God's kingship, i
God's will to establish salvation for human beings in this world, Accordingly th[:
kingly rule of God’ is the expression of a powerful ethical energy. To go into thjg
more deeply we must discuss the second tension between salvation and judgmen\[
in Jesus’ eschatology. But first, here is a diagram which sums up our results so fa;
on the ‘temporal structure” of the eschatology of Jesus,

The two overlapping ellipses depict the old and the new ages. Sayings abow
struggle conjure up the conflict berween the powers of the old world and the new,
Sayings about fulfilment illuminate the present as the realization of age-old
expectations, Sayings abourt the future announce the dawn of the new world,
Sayings about the dawning of the kingdom confirm that it is already beginning now
in a hidden way. And in prayer to God, present and future are combined: the
Father’s concern in the present with the coming of his kingly rule in the future.

Sayings about struggle

God

Saran ~

Sayings about

Sayings ab : :
ymgs about the dawning of

e Future sayings
fulfilment ying

the kingdom
w
("
Prayer:
Father . . . your kingdom come

5. The relationship between judgment and salvation in the preaching of
Jesus

In Judaism, God's eschatological action always has an aspect of judgment and an
aspect of salvation.** The advent of salvation, of a new world under God's rule.
Presupposes that evil is overcome, both the mythical personification of evil in the
ﬁgllre of Satan and his demons, and historical evil in the form of those among rhe
antiles and in the people of God who are dominated by them. Jesus shares this
dialectical connecrion between salvation and disaster with all contemporary
Jewish currents: with apocalyptic visionaries who triumph over the downfall of
theungodly, preachers of repentance like John the Baptist who threatened judgment

B

= W . i ; ;
SFor the judgment in the eschatological conceptions of Judaism around the turn of the ages
see M, Reiser, fudgment, 1163,
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and the salvation of a remnant, and with Zealots who wanred to root out the evil

bodied in the Romans in order to hasten the establishment of the sole rule of
God. Despire the common assumption thar inirially evil must triumph and the
eschatological separation take place before salvation ean be fulfilled, Jesus puts
dhe announcement of salvation at the centre of his preaching. Above all in the
'pumlaia preaching, the aspect of judgment remarkably fades into the background,
but without being complerely absent. Jesus invites people to take partin the rule of
God - but those who do not accept the salvation he offers in words and deeds
incur the judgment which is depicred in the sayings and parables about judgment.

5.1 Jesus’ preaching of judgment

Here we shall describe Jesus® preaching of judgment by raising four questions. We
shall investigate: 1. the responsibility for salvation and dammnation in judgment;
3. the images and metaphors for judgment; 3. the time of judgmen; and 4. those
to whom the preaching of judgment is addressed.

§5.1.1 The responsibility for salvation and damnation in the judgment

Jesus” preaching and conduct brought the eschatological salvation, the rule of
God, into the everyday life of his hearers. As an appropriate reaction, they were to
accept this gift in sheer joy like an treasure discovered unexpectedly or a pearl
{Matt. 13.44-46); they were to celebrate the present as an eschatological time of
salvation, instead of fasting as though God was still always distant (Mark 2.18tf.),
and lead a life in keeping with Jesus® preaching. In a word (cf. Mark 1.15£), the
arrival of the kingdom of God which brought salvation was to produce repent-
ance (uetavowa). However, for those who did not accept salvarion the preaching
of salvation became rhe preaching of judgment. The following passages show
thar Jesus understood the judgment as a self-chosen or deserved exclusion from
the salvation which he brought near in word and deed.

% The sayings about admission presuppose that only those who fulfil certain
conditions will enter into the kingdom of heaven. In Matt. 7.21 those who
do the will of the Father, or Mart. 19.23f.: those who are ready to part with
their riches,

8 Especially in the Marthaean version, the saying about the pilgrimage of the peoples
(Mare, 8.rrf./Luke 13.28f) is a vivid threat against the Israelites, the vioi T7ig
Bastieias (the sons of the kingdom), to whom the saving promise of the
eschatological meal was originally given. If they do not believe, they will be cast our,
while the Gentiles stream in. The Lukan version, which is probably more original,
does not concern all Israel, but contains the same abrupt notion of judgment.

o In the parable of the marriage feast (Luke v4.16-24/Matr. z2.1-14/Thomas



