CHAPTER 33
Globalization

Peter Sedgwick

:: is;-}slillt l;igg]t:)e [h;;stll]erc are two chfillenge.s‘lor Christiun.ily from globalization,
‘ 2y ong engaged with political thought in the West especiall
in terms of Luther's “two kingdoms" theory. There is also the rf.:la\tion'h'y
of Cf.lrislianity to the great nineteenth-century ideologies of socialism Zmlg
neo-l?beraiism. However, the impact of globalization is such that there is little
certainly any more about the future of politics (Lloyd 2001a). Once there
were political theories of justice, which were rationalist, utilitarian .and depend-
ent on classical theories of the citizen in the nation-state. In thei'r place today
comes a much greater reliance on ad hoc theories, which are pragmatic in a fast-
Ehangmg world. For example, Martha Nussbaum and Amartya Sen speak of
multiple identities” as a basis for a theory of justice which can enab‘le a res-
ponse to poverty. Even if globalization as a phenomenon has been overinter-
preted (Hay and Marsh 2000). such a philosophical shift is of great significance,
ancll has led many political scientists to rethink much of their analysis of
political life,
arellie] ?econd challenge is‘th(? pFac}ice of mission. Local churches in large cities
| e uturt_t for m'uch of Christianity across the world. As these become less and
t;fss V\;e.st}:‘m m thmr gnderslanding of authority, tradition, and beliefs, the prac-
ice o (5 Fl?[ldnlty will become more diffuse and harder to fit within a conven-
gﬁrrlizlti(':l()(:tru’};l framework. The issue of mission is central to the global future of
- futZI:; J(fr -T“re' has bt:lefl a great deal of writing in contemporary theology 0‘3
mission, arising from the idea of “the church as counterculture
Llf:’:udt.ie and Brir.nlow 2000). David Bosch, Murray Demster, and others have all
Dighllgljltec.l thellr‘npolrt_ance of urban mission, as have Laurie Green and Andrew
avey. Their wptmg Is important because it mediates the praxis of non-Western:
y'et urbarll. F‘hn.stianily into England. The challenge is to contextualize the prac-
tice of 1n1.ss:'0n in a way that is sensitive to the local culture.
Wlllat Is Interesting is how the discussion of justice and multiple identities
combines with reflection on mission. The theories of justice found in Nussbaum
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4 Sen are important because they generate in communities a vision of what
esible. Such a vision in turn has the power to create social change, and to
vent catastrophic poverty and famine. The agents in developing countries are
] - often faith — communities. In the case of the churches, it is clear that the
1 Christian communities which Sen and Nussbaum see as fundamental are
h engaging with theories of justice in a way very different from traditional
tical theories, and also seeking to practice new forms of mission. The tension
ry creative: in the expanding global cities the crucial factor is to hold
sther both a mission strategy and a justice strategy. The fascinating ques-
1 is whether the alliance of Christians with secular bodies against poverty
ffected by the growth of local forms of Christianity: whether. in fact, the
stion of justice and identity is related to the issue of mission. In my view, the
jon of the understanding of mission and justice by local churches
s the globe will introduce a new factor into the debate about the future of
ristianity.

n other words, I think that the future of non-Western Christianity will be on
sone hand a struggle, in alliance with secular bodies and environmental and
linist movements, against poverty and violence. On the other, it will be about
» mission of local Christian groups (“churches”) in predominantly urban
as. The alliance with secular bodies raises the complex philosophical issue
which theory of justice unites Christian groups with these bodies. The issue
mission and inculturation raises a different question: that of the identity of
fistianity in the movement of the Spirit.

hat is Meant by Speaking of Globalization?

is no longer the view of international theorists that globalization is a single
ss. Rather, several changes have taken place. First, there is a return to the
e-1914 situation of global trade, capital mobility, and immigration. It is not
actly the same, but the trends point to a rough similarity. In particular the
ity of capital is now very great, as it was before 1914, but on a much vaster
Second, there is a series of processes, including flows of information,
pital, etc., which exacerbate many local political, social. cultural, and eco-
bmic tendencies to breaking point. These flows do not amount to a “global
focess” — globalization is not a demonic external force — but they do produce a
Fisis for political life in many regions of the world. Putting it another way, what
happened is that political forces in many societies have devalued the legiti-
lacy of the modern state. Globalization has helped that, but the process was
inderway in any case. Much of the political legitimacy built up between 1945
ind 1980 in non-Western nations that had gained political independence
',ring these years was very fragile at best, and in Western democracies in this
eriod the power of the state overreached itself. The secular ideologies of social-
Sm were very strong in the period 1945-60: Ben Gurion in Israel built a secular,
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[sraelilstate. with kibbutzim as the great vision of the future; there

commitments in India with Nehru, Nasser in Egypt, and N)lzererh g
Most of these saw little relevance in religion except as a private rne :Il .
was an exception here). These political movements were overamt?' Fer (Nyere
1990 were shattered, both economically and in terms of -
is an awareness that cultural patterns and flows now re
even if again it is a mistake to speak of global culture. Th

sprawl O.f cities across the developing world. However, here again there h
to my mmd persuasive criticism by Hay and Marsh (2000)
determinism of a neo-Marxist reading of what isin fact contingent, local ¢y}

even if it is affected by patterns which are replicated across the globe There jg
: e

no determinism in the development of nations, nor of their citizens

Forms of Discourse about Globalization

Globalization has been discussed at length in the last decade, within academi
political, and business circles. It is hardly surprising that theologians chur:;
members, and church leaders have also commented on it (Stackhouse z;nd Paﬁs
2000; Selby 1997). The churches are seen as the defenders of local culture
welfare states, and sustainable economics against the imperialism of g[obai
forces, harsh multinationals, and the trivializing of culture. However, within
the secular debate there are distinct discourses, which have particular ‘forms of
dialogue.

Econ‘omists discuss the extent to which the market approximates to perfect
competition, as in neoclassical theory, by the perfect, global mobility of goods.
!abo-r. and capital. Capital in turn can be created by both financial and social, or
institutional, investment. A global market has been created by deregulation,
ﬁnan'cial liberalization, and the changes created by information and telecom-
munications technology. It is sometimes called a “technological revolution,”
although it should be noted that the time between a technological advance and
its .full implementation in business and society may be considerable.

In a similar, related, but nevertheless distinct area, political economists debate
whether these economic processes contribute to the diminution of the power of
the state. In one way it is clearly true. In my own quite short lifetime, the British
govsemment has ceased to ration mortgages through indirect controls on lending
by financial companies, withdrawn to a large extent from its management of the
export of capital, and ceded the setting of interest rates to the national Bank of
England. Capital mobility and the power of the markets may weaken the author-
ity of national governments in fiscal and monetary policy.

Soc.:iologists have also argued about whether there is a global civil society:
e‘spec1ally in the growing number of nongovernmental organizations (NGOS)- A
similar debate occurs about the increased urbanization of our world, and how
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ideology, Thirg, thél:ﬁ
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3 cities share common features. Finally, cultural theorists, and urban the-
ek to explain how vast essentially trivializing) cultural forces may over-
{radition and local communities. Even before any theological reflection
Cece realities begins, it is worth noticing that this literature analyses flows
e and information. These flows might be of capital, people, culture, tech-
, Or images. Such dynamic realities have different textures and shapes, and
_ -:g identities. Any response, including that of theology, must be complex
altidisciplinary. However, even this caution is not enough. An interdisci-
; approach might suggest either that there is one process of globalization,
hat elobalization is itsell a discrete. identifiable process. Political scientists
the late 1990s have come to be critical of this way of describing global-
. as though it were a thing, or an irresistible force. Instead, it is better to
ge multiple global processes, interacting in contingent ways, which are
nly developed in different places and times.
, reason for caution lies in the way in which, again and again, history gives
ples of economic transformation coming to a stop and instead turning into
w, inexorable process of decline. for a variety of cultural and political
ns (Landes 1998). The first example comes from the fact that the European
my, and especially that of Russia, went into reverse after 1914, initiating
es of protectionist economic policies, civil wars, and ultimately a total
down of economic relations, which finally created the global catastrophe
yrld War I1. It took many years to recover from the catastrophe, so that only
the 1990s have politicians and academics begun to use the language of
fld trade and international relations common before 1914. A second example
t of fifteenth-century China, where the state controlled technical progress.
Ming dynasty (1368-1644) prohibited overseas trade for over a century.
> country’s lead, built up over several centuries, in the skills of ironmaking,
nting, and other industries declined. Existing knowledge fell into disuse. Since
was no private enterprise to challenge the state, as happened in medieval
rope where the guilds supplanted the power of the monarchy and feudal aris-
cracy by means of civic political representation, China regressed for centuries
fGChnology. economics, and eventually national and international political
ower (Coyle 2000). These examples show cogently, if proof were needed, that
here is nothing inevitable about economic progress or cultural change.
i

The Myth of Economic Globalization

There has been a powerful academic debate about how to describe globalization.
e debate began in the late 1980s, and has moved through two stages in a short
ne. The first began when politicians, and the media, discovered the reality of
balization. It was seen as a vast all-conquering monster, which would swallow
up civil society. the welfare state, and the nation-state. Capital, culture, and com-
‘munications would erase what had been accepted for decades, if not centuries,
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and the “false dawn" (Gray 1998) of globalization would herald the destr
UCtj

of much of our civilization. The response by many academics has been th o
at th

literature is crude and uncritical and generates a powerful mythology, this

argue that the mythology of business globalization is not to be acce :
value. From 1995 to 2000, a second wave of academic de led atfagg
alization developed, which spelled out these reservations
term as a world-conquering fact of our times.

The economic arguments are complex, but can be summarized First. it hes
been argued that high levels of social expenditure on the welfare stlate -
positively (in regions such as Scandinavia) with competitive advantz-1cor-m}ate
world economy, so it is not true that globalization means the end of thie 3
state. There is no reason to expect deeply rooted domestic institutions to‘n];felfam
ically altered because they adversely affect the profitability of firms. This ie -
ticularly true of the welfare state, which remains extreme[).i popular ;ﬂmon "
citizens of the OECD. Second, productive capital and foreign direct invesgtr[rlx1 v
(FDI) are not as mobile as had been thought. Such movement occurs in cert:g:
cities and industries, primarily in the great trading blocs, although here tog
national boundaries remain important. Domestic producers, especially in the
United States and Asia, still largely satisfy domestic demand. Indeed, FDI flows
as a percentage of gross domestic product in many advanced industrial coun-
tries are no greater now than they were during the period 1900-14. Thus Euro-
pean financiers and industrialists, or their American and Asian counterparts,
have done no more than return to the sort of economy common before World
War I, with foreign imports, exports, and capital investments again becoming a
ce.ntra[ part of the economy. The two differences are the much smaller role that
migration plays now, compared with the beginning of the twentieth century,
and the far greater role of international financial speculation today. The final
facto.r is that productive capital continues to be highly aware of national eco-
nomic regulation, as it always has been, even given the withdrawal of the state
from many areas of economic life.

The counter-argument spells out the falsity of the first-wave argument in the
economic debate about globalization. Indeed, many commentators point to the
patterns of trade before 1914 as a much more integrated global system, where
labor was free to move around the globe, bringing millions through Ellis Island
off New York as immigrants to the New World. Keynes, in a well-known passageé:
reflecfls on the ease of travel and investment of capital, and the speed of com-
munications, in the period 1900-14. While globalization is a reality, it is als0 far
less of a new phenomenon than we might think.

bate debunking glob.

The Fallacy of Urban Globalization

Sirr?ilar cautions exist in the field of urban theory. For example, Smith (2001)
claims that neo-Marxism always reduces culture to “deeper politica]-ecc.‘momic

about the use of the
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qinism.” Martha Nussbaum and Amartya Sen make the same criticism.
realism is conflated with progressive rationality. The general public is
—ed to be passive in the face of “the sea change in cultural production
in by aesthetic and cultural elites” (Smith 2001: 46). The vibrancy of
t social networks is not recognized by Marxism, since it argues that
has commodified culture. Cultural and religious movements, not based
fass, are dismissed as local, partial, and ineffective. Smith lays emphasis
= on local, social movements, which hold to a politics based on ethnicity,
, sexuality, environmental issues, and gender. These are “the myriad
snational practices of politics and culture that now criss-cross the landscape
ational cities throughout the world, inexorably irrigating their politics
social life” (p. 188). Such cultural forces have been well charted by Castells
Bauman (1998), and Sassen (2000). They are also the context for urban
on. We shall return to this point in the next section.

ssion as the Dialogue of Theology and Globalization

relevance of such a theoretical discussion of globalization to theology is that
e are new, and increasing, challenges to the accepted place of the existing
irches and faith communities within society and to existing cultures, social
ditions, and values. Theology's task is to discern what the implications of
se changes are for the identity of the Gospel wherever these challenges arise,
d what it means to be the church.

Pentecostalism makes an interesting case-study. The response of pentecostal-
o the changes brought about by the experience of globalization in East Asia
Latin America illustrates how much it has been forced into a re-examina-
n of its beliefs by the economic and social changes occurring in these conti-
. Much pentecostalism has emerged from contexts of economic poverty
d social marginalization

The pentecostal churches’ experience of the Gospel in the midst of economic
Poverty is a key gift to the global church. It has empowered individuals and fami-
lies who address their economic poverty through the transformation of their per-
sonal and family life. It needs to develop a spirituality that is capable of equipping
' people to address larger cultural and socio-political issues. ( Samuel 1999)

. There are signs that this is beginning to happen. Ronald Bueno (1999) says
hat the shifting landscape of persons which he studies as an anthropologist and
§ a pentecostalist is made up of “immigrants, refugees, exiles, guest-workers
nd other moving groups and persons.” He suggests that the experience of
equal power shapes pentecostalism deeply. Pentecostalism illustrates one
hristian response to the challenge posed by globalization to existing societies

And their values.
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Others are very critical of the silence of pentecostalism in East Asi
of huge economic problems. The explosive growth of pentecostal
has been achieved at the expense of tackling social and economic
Yet even here there are now programs for drug addicts and alienated ypha..
youth in pentecostalist Korean and Philippine churches ( Jungja Ma 1“91' ]
Whichever view is correct, it is evident that mission and ecclesial identity ..
deeply affected by the rapidity of social and cultural change, y are “

One of the critical issues is the ecclesial identity of mission-oriented chure s hurches have increasingly wrestled with the issues of fair trade and global
whether pentecostalist or not. The new ecclesiology of the poor in Latin Ame werning the world economy has become one of the central issues for both
“reflects the culture, daily life and deep-seated longing for justice” A aigners and policy-makers. “The world economy cannot be milked for the
2000). Cadorette argues that justice is not a vision which the institutiong| ‘of a tiny minority for long without generating unsustainable crisis and
church has often pursued. He claims that the institutional nature of Rolmm'l et (Coyle 2000). Markets require strong regulation within an institution-
Catholicism is in sharp contrast to the nature of popular Christianity in Latin legal framework. Financial instability can overwhelm small, open
America. There is above all the issue of leadership and authority. The commuy- mies, such as are often found in Asia or South America. There is an incom-
nity. not the clergy, is the primary bearer of mission. The old distinction between ty, perhaps even an “unholy trinity” in developing nations of currency
the teaching and the learning church will take a long time to be expunged, but . capital mobility, and national monetary autonomy. However, it is not
nevertheless the clergy are only one part of the life of the community. What is ; market instability that is the problem. There is also the issue of the
needed is a theology of the laity, who are active in the local community (Bosch oly power of large corporations, which can control access to new tech-
1996). y by governments of poor nations, and apply lower standards of corporate

The previous paragraphs have described the engagement of pentecostalism ibility in poorer countries.
with mission. Another response to globalization has been the commitment of the markets can be defended as a way of opening up the interests of the major-
churches in the affluent West to reform the international economy. To this the population against elites wishing to protect their inherited values and
response [ now turn. sts. The example of the Ming dynasty is a powerful one at this point (Sen
. It is also the case that free markets diffuse their benefits widely, whereas
enefits of restrictions are often concentrated in vested interests. What free
create is not disorder, but a new form of social order. Jubilee 2000 shows
ong-term changes can be won by an effective coalition, however hard the
gn may be. There is a great need to allow the balance of trade to shift to
dvantage of the developing countries. Equally important is the need to con-
to expose exploitative practices in the third world by means of the world
consumer campaigns, and eventual international cooperation to raise the
imes of those who work in the industries of developing nations. There are cer-
encouraging signs of progress, which is not always the picture that is pre-
For example, “the adult literacy rate for the developing countries rose from
%in 1970 to 64% in 1994" (Hicks 2000). Life expectancy has also risen over
last few decades. If economic change could be achieved by the reduction of
e debt owed by many nations, much energy might be released. Poverty and debt
severe constraints on the ability to bring about the slow transformation of
ety to fulfill all the capabilities of its citizens.

980s. However, the local church has not found it easy to take a stand in
esent violence in Zimbabwe and Zaire. The fact that some Anglican bishops
abwe support President Mugabe illustrates the problem. Much of the vio-
senters on poverty (e.g. the control of minerals in Zaire) and the abuse of
The control of raw materials confers power, and access to wealth, in a sit-
y of deprivation and poverty, and enables exploitation and violence to take

ain the g
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The Struggle for Justice

There is a close link between violence and poverty. It is striking that in a survey
of armed conflicts across the globe in 2001, the (London) Financial Times argued
that 25 of the 27 wars currently taking place were civil wars. Civil war d0§5
not automatically correlate with religious or ethnic division, or with economic
inequality within a country, but with severe deprivation. Warlords in intensely
poor African countries are able to finance their civil wars by the export of, for
instance, diamonds or oil. Asian and South American insurgents export the raw
materials for drugs and finance insurrections with the wealth from these
exports. Western churches have begun to initiate a dialogue with their own gov-
ernments on this issue, at the same time as churches, and other faith commt=
nities, have fought to end the burden of debt repayment, especially through the
Jubilee 2000 campaign. Rightly, churches have seen the burden of debt as @
great moral evil which stunts human life, and which must be removed a; sgotz
as possible. There has been a greater reluctance for some local church€® & 7 f .

address the problem of civil wafs. and corrupt governments or warlords (for @ hilosophical Considerations
positive view see Shriver 2000). . :

Churches played a major role in the struggle against apartheid in SOU* ) far we have examined mission and the struggle for justice. It is time to relate
Rece ~nrmearne t0 philosophical considerations about ijustice. The American

Afrira and in Central Americra aoainet richto.arnine dirtatarchine in the 197Us
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philosopher Martha Nussbaum asks how religion relates to justice
happens when there is a conflict between religion and liberty, as has ha.
in India and other non-Western nations? There arises a dilemma fo
state. Interfering with the freedom of religious expression is a damagin
on one of the basic capabilities of humanity. Yet such religious practig Sitag
coerce some people, especially women. Child marriage, harsh divorceCe o
ments, and other practices may infringe human capabilities. Secular fenf-e t-ﬂe‘
do not see the problem, since for them the values of women's equalit -
dignity outweigh all religious claims. Religion may be seen in Marxist termz "
therefore as patriarchal. Others portray it in liberal terms. and therefore b i'and
that its content can be translated into moral values. A third, feminist p():‘:fve
reverses the valuation: core, traditional values of a community ()ppose.the ; .
of modernity; being a traditional Muslim, Christian, or Hindu is on this vie‘,: .
affirmation of human dignity. Some such arguments stem from cultura] re::gn
tivism, where it is held that crosscultural moral norms are by definition impos,
sible of justification. Others, especially in the Christian evangelical movement-
think local values and tradition are a better way to lead one's life, since the'
spring from an organic understanding of what it means to be a person in thali
place and time. The conflict between religion and liberalism arises from a lack of
agreement as to how the changes brought by globalization are to be met.

One way of resolving the argument between religion and liberalism is from
the notion of capabilities. In Women and Human Development (2000), Nussbaum
argues on the basis of a concept of the capabilities of human beings, which can
command a broad cultural consensus. Consequently, this is a notion which can
be endorsed for political purposes. It serves as the moral basis for constitutional
guarantees endorsed by people who do not agree on what a complete good life
for a human being would be. These central capabilities have value in themselves,
and are not just instrumental in making possible further actions. Nussbaum
argues for ten such “central human functional capabilities”: life; bodily health;
bodily integrity, including absence of domestic violence, absence of sexual abuse:
and choice in reproduction; sense, imagination, and thought, which covers reli-
gious practice, freedom of expression, and the use of literacy and numeracy:
emotions, which refers to not having one's emotions blunted by trauma, fear, or
anxiety; liberty of conscience and the ability to form a conception of the good
life by practical reason; affiliation, social interaction, and having the social basis
of self-respect and nonhumiliation, which entails the absence of discrimination
on the basis of race, religion, sexual orientation, caste, or place of origil:
expressing concern for other species, and the world of nature; play and laugh-
ter; and control over one's environment, both political and material.

Such a list, argues Nussbaum, is how we come to conceive of what justicé
might be. Some of her list is made up of “natural goods,” where the vagaries ©
life and the sheer presence of luck play a part. Health and emotional balance aré
at least in part based on natural attributes, but governments can aim to deliver
the social basis of these capabilities. Nussbaum argues, for instance, that a goV-
ernment cannot determine the emotional health of a woman, but governments
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plement laws on violence, rape, and family relationships. They can also
ine whether a nation is at peace internally, by preventing civil wars.
hy should one opt for capabilities and not functioning? Capabilities allow
yman choice, so a person who chooses to fast may do so, and a person who
to be celibate may be so. There is no one global world, or global process,
myriad of local cultures, traditions, and values. It is important that choices
espected. Such a view means that human rights become “capability rights.”
erson in theory has freedom of political participation, but in practice has
. then there must be doubts about its meaningfulness. “Women in many
ns have a nominal right of political participation without having this right
the sense of capability; for example, they may be threatened with violence
1d they leave the home. In short, thinking in terms of capability gives us
nchmark as we think about what it is to secure a right to someone”
sbaum 2000: 98).
he dilemma between religion and human rights is made sharper because of
line in political power, one of the ways in which in many countries global-
n has impinged on the nation-state. This is a difficult problem, since reli-
can play a role in promoting moral conduct, though Nussbaum repeats that
s not adopting a liberal understanding of religion, which reduces religion
rational accounts of moral choice. The resolution of the issue by Nussbaum
t my concern here. What matters is that she recognizes that it is a dilemma,
| which religion can have a central role to play.
‘Amartya Sen puts the issue in a different way. He is concerned with the rela-
hip of justice and political institutions. He argues that when Rawls's A
ry of Justice postulates an account of justice as fairness this leads him to a
ficulty. If universal justice, drawing on classical utilitarianism and Kantian
nality, is to be related to political institutions, where are such universal insti-
lions, capable of implementing these rules of justice? They manifestly do not
. Rawls therefore opts to set his theory within individual political societies,
N which institutions can develop and so bear the weight of implementing his
ry. However, he cannot let go of a universal vision and in the 1996 revision
A Theory of Justice he speaks of nation-states and other collectivities having
ions based on justice. Is not Rawls restricting his theory of justice too much?
wls postulates two places where justice can be found: within the nation-state,
d between states and societies. This move brings him into potential conflict
h an alternative view of solidarities based on transnational collectivities.
n's essay was written before the publication of Nussbaum'’s appeal to feminist
idarity across the world, but it is clear that Sen has this option in mind, along
th professional obligations arising from membership of a profession, or
Worker's solidarity. Sen argues, in a way similar to Nussbaum, that the future of
Justice in a global world demands the consideration of “multiple identities.” Indi-
iduals may have different identities (female, Christian, citizen, member of an
NGO, etc.).
He sums up his argument as follows: “The exercise of assessing the relative
strength of divergent demands arising from competing affiliations is not trivial,
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but to deny our multiple identities and affiliations just to avoid havi
this problem is neither intellectually satisfactory nor adequate fo
policy (Sen 1999b).” Sen refuses to let the concept of person as cit
trump card in much the same way as Nussbaum rejects the subor
religion to secular values. Global public goods include codes of bus
which keep corruption in check, generate rules of conduct, and fo
relationships with customers and other businesses. The implication
is that they need to be aware of the power of multiple identities.

Multiple identities raise the question of ecclesial identity, and so we are on
again faced with the issue of mission. A local church will see its identity as to ge
with faithfulness to the Gospel, holding on to its apostolicity. “When the Chum;
seeks to be truly apostolic it must drive forward . . . we are moulded by and capp
the story which we seek to make fresh in every generation” (Green 2001). Urban
mission means simultaneously acknowledging the identities of individuals as
immigrants, only a few years in their new country, and yet also enabling them
to feel empowered by the presence of the Spirit. How mission is contextualized
becomes important.

ng to f
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Theological Conclusion

In the global reality of social and political change the secular, left-wing ideolo-
gies of the post-1945 era have withered and died in virtually every nation that
received its independence from Buropean empires in those years. In their place
have come a series of cultural and social changes, sometimes described as flows.
The modern city is not a secular, planned, and socialist settlement but a chaotic
growth of ethnic, religious, and cultural migrants. Davey is critical of Castells
for failing to give due weight to the vibrancy of religion in the modern city (Davey
2001). Many migrants in pentecostal and other churches have a deep commit=
ment to mission. At the same time there is an exploration of new patterns of
worship, authority, and dialogue with other faiths. It is not always a comfortable
agenda for Western Christians, and the emphasis on the supernatural can be dis-
turbing. However, there is also a constant struggle for economic and social
justice, with the need to build alliances between churches and secular bodies._
At the same time the reformulation of political theory into a more pragmatic
approach requires an account which can justify alliances between churches and
governments. The key issue here is how NGOs and faith communities can [istt?ﬂ
to one another without each losing its integrity. Liberation theology in Latin
America can be reformulated into a capability approach, deeply indebted to Sen.
Such socioeconomic factors provide minimum requirements for personhood‘
Thus, while one should not overlook other spheres of life, there is justification
for particular attention to socioeconomic goods in discussion of an equality ©
basic capability (Hicks 2000). If one moves back to England, then it is clear that
churches will survive in urban areas only if they create partnerships wi

izen be the
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Jar agencies, thus raising again Sen's account of multiple identities and
s belonging to different agencies, all concerned with justice (Atherton
). How Christian communities can contribute to the formulation and
ment of democratic contracts by alliance with secular bodies and NGOs
onstant refrain in this argument. Nussbaum shows, as does South African
, Seroke (2000), that religion cannot be regarded simply as a hindrance in
eving a secular, democratic society. What is needed is an alliance between
ous bodies, political groups, and NGOs to develop human capabilities in a
at removes obstacles to their expression. In particular, Nussbaum's com-
n of classical philosophy and an attention to the needs of women is an
ting approach that allows local religious traditions to contribute to the
cement of human capabilities. Sen equally argues that a theory of justice,
responds to poverty, cannot simply be universalist in the utilitarian or
ntian traditions, but must be fashioned out of local identities.

e global world of the twenty-first century is beginning to take shape. The
appropriate political theology is local, contextual, and found in the cities
e developing world. It will be made up of the interaction of theological and
sophical discourses. Christian communities are caught up in the massive
es created by technology and capitalism. They need to link their commit-
t to mission to awareness that oppression can be challenged. There are signs
this is beginning to happen. At the same time the philosophical approach
eered by Sen and Nussbaum needs to be taken further. Churches are as
h involved with the nurturing of human capabilities as any other agency.
he solidarities which support justice-making in the global cities of the future
on ecclesiologies of complex, multiple identities. That is the most impor-
point to make at the end of this essay. Many writers have overemphasized
alization as a force, and the reality is far more subtle and complex than is
n allowed for. Nevertheless, the search for such identities will be the crucial
of this century. Churches can often be too accepting of the cultural and
ional relations in which they are set. They become too easily prisoners of
ir own culture (Williams 2000). The task which faces churches in many of
ew, dynamic cities of the globe allows no such easy resolution of the issue.
here are two challenges for Christianity. One is the change in political
ght, which is a shift to pragmatic, ad hoc theories of “what works,” allow-
. no room for theories of human nature, but only appeals to the skills of tech-
al experts in a particular area. This can isolate Christianity as, in the view of
critics, a religion which is insufficiently pragmatic, and too bound up with
ories of justice which are dependent on past understandings of the relation-
p of citizen and nation-state. The second challenge is about the redefinition
I mission, in terms of its contextualization. This article has resisted strongly the
a that globalization is a single, unitary process. Instead, there are a series of
anges interacting with these challenges to Christianity. There is rapid urban-
Zation across the globe alongside a decline in the power of nation-states to plan
N the manner espoused by Western socialists after 194 5. In these chaotic, fast-
Browing cities churches and other faith groups seek to evangelize, but they are
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repeatedly challenged as to their identity as the cultural identity of their city
itself changes. They are also caught up in the struggle for justice. I have sug.
gested that Nussbaum and Sen offer a way through this confused situation With
their two key ideas. One is that of capabilities, whereby the struggle for justice
allows for capabilities to be developed, without prescribing how these capabilj.
ties will be used. This means that there does not have to be a tight definition
what it means to be a person, but rather only an agreement as to what is nec.
essary if one is to achieve one’s personal identity, whatever that might be. In thjg
way pluralism is built into the debate. The second idea is that of multiple idey.
tities, which again means that a theory of justice can be many sided. Both thege
ideas relate to the complex reality of the struggle to survive, and be a person, iy
the modern city.

Finally, global capitalism needs to be reformed. Hicks (2000) puts the poing
well: If' the debt of many nations could be written off, much good would be
achieved. The complexity of globalization stems from its reality as a series of
local flows of information, capital, and human beings, which place many local
cultures under a pressure to change that leads to breaking point. Only 50 years
ago political theorists thought of the power of the state as being harnessed to
produce a new society: planned economies interconnecting with social develop-
ment. This was a worthy vision, but it is now dead. In its place is the energy of
the global market, which churches struggle to contain so that it does not create
yet more victims in its path. At the same time this energy is a challenge to the
churches to find again the dynamic of the Gospel, which can speak through the
challenges of globalization.
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