
lhc b l t r l r t r  nolcmcnl  hNd
bc-cn sccrr  l rs  a lhrel t  to I i r i lhol ln
orrhodo\v.  b ised ol l  thc l i r l r .
bur l {xnunLl j i  souEaht t ( )  croale i l
br ld8r hrr ! \ 'ccn the t$ o.  to hnng
bldhlr  \ \ '1rh in the c lassic l l  I  I inelu
I r e d l r r ( ) n .  l l c  b e g a n  b r  i r c c c p t i n g
Ihr '  i lL l rhof i r r  o1 rhe l i r l i r r  i rnd
thc rnsf imt i ( rn of  thc '  1 l l ragar,d. l
( i i t t r  and ! \ ' rotc commcnlrr ics on
both the /J l  rza . lat ra end thc
( i i t r r .  I Ic  s l r r  rhc co\nr()s as
God r  b ix lv.  but .  just  as thc sel f
t ransecnels thc bod\ .  s()  ( ;od

transc.nd\  the mdter l r l  mlni -

iestat ion. 
' l  

hc lrrr ld lunctions rn
dcpcnderrec on lhe purloscs o1
(]oc1. So Ir, ' rr . ' .  loo, has lo bc
LlndL-rslooLl xs the exprcssi(D oI
( i od ' s  q  i l 1 .

Ranunute interpretcd lhr
' thou irrr rhrr '  in the L purrrslu,/r
as nlcrnrnB nol rhal the jndi\  iJ
ua l  sc l l  i \  i dcn r i . a l  $ i t h  ( ; od .  hu l
t ha t  ( ; od  i s  r he  r ca l i l \ ,N i t h i n  t he
sel l  So he reiccts Shlnkrl t  s
threat to lhc reLgion ol rrrrrshi;r
!nd dcvol i()n rnd his !ssun1llrorl
lhal sr l \  i l l r(rn comcs irorn \ i lhin
Sal\ r l ion. elcl ivcrancc. l i rr
Ramanuir is ir  gi l i  l rom rbrl  c.

Madhva
, \ ladhva rres lnl lucncc!t h\ . ,
Jain bcl ict in rhc t l i l lert .rr, ,  l f l
L r r c rn  s , , uJs  rnJ  n  l ;  l "
m , r t l ( r .  H r  l h r rL t , , r e  \ t r .  ,  

r r
t icLrlarj t !  rn(i  plurel irr .  1., .  i" f
l u l a t cs . t h .  r \ 1 \ r r ncc  \ i t l  . t  i  

'

ot al lr tnulf \  lnr l  no ( j l l1. j  i r , . , , . '
eould posscss ln t lc rr1 .  , , .11'
u . r r h  i nL i i t  i Ju . r l  , i '  d r l l r r  1 , , , ,
a v e l \  u t n ( r . . r l l L l  l 1 ' r  . ! r l r I  l | t r  ,
/ ? t / , l r r r  r . l n  ( v f t  n e t n r \ . 1  l t
mcans thut  c i rch soul  n|  .1 1, .1 '
s o m e t n r n g  \ \  l l n l n  ,  r l s a l  ,  h L \ _
\ l l tncno! \  ( i r  ( ) lhcr  uct . r ' : . t  i t r \
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The Hindu Gods
The gods oftheVedic period

ln  rhe l 'p lu thu t r l t inr ' r t r  t r r  ' rhs"-

i u r e  i s  B I r h r n  ' n  ! j r l \ r n g  r L r

dempt at  dt l rn l l r ( )n

The Absolute
Erahman i:  netr lr ' r l  ' lnd rml-tfr-

sona l - t h r , ' l i g i r r .  l h !  ( . r u ' e  rnu

lhe basis of al l  e\ i \ lcnce ln l I  are

rc be foundl
OPure bcing s,t  t  I
f  pure intel l tgcnec i t t  :

Opu re  de l i gh t , t t t . t t t , t . ' .
B rahman  i s  l h t  t r nFno \ \ JF l c

one. But lhe (nl\ 'wir\ .  he can oc
considered is in lerms ol a Per
Sonal deir\ ' .  So i l  \ \ ' r ls nl lural lol
the lndians lo scc thc scrc'r ir l
sl tdbutes or l i ln!1ions of dt\  Inl l \ '
rnanifesred in x mult ipl icl t \ ' ( ' l
forms. ln thc \ ' rdie hrnlns l lod l \
not fulh sccD in human lcrnrs
The qods are rhc mxti festrt ions
of naiure or cosnric lbrces fhc
divine names nur'  bc countless.
out the! rrr r l l  understood rs
expressions () l  l l r ihmrn. For. el '
though ir mlv hle l imit lcs'
rOrns, ir  is sl i l l  r fgirrded as ont tn
essence.

--]

ffi
r .herr  rn bsrrrccn I IL l '  \ ! (n. ,a\

i h .  I ' t . - t , , t , , "  s  i t h i n  n r t L t l u  t  n e

/ ? r r  1 , , / . r  h u r l s  h i m  . r \  t h L  | n c

\ \ h , ,  r u \ t , , r e \  l i l t  l L '  . r l l  h e r n S \  '
' - l  hc i l l  is  reborn throu! !n \ 'our

( lh i t l  o l  rhe Vcdic ' ro ' is  ls .

Varuna \ \ 'ho is  the Preserrc ' r  ot

rhc r( )smic ordcf  I l !  is  descr lheo

. r \  e l , , l h e d  I n  a  8 L ' l J ( n  n r ' r n t l E , a n d

rs , , l te n associr t t r l  \ \  r lh mlua

rrht '  I l i thre of  Pcrs l l ln  rc l rg lon-

lhc dcl tv  in Nl i thr l lsnl  r '
' l  

hcre ate.  of  course'  a numoer

( , t , r r h ( r  g o d s  a n d  E '  r J ' l t \ \ c \

' r  mhi 'Lz ine th"  \L l l l  lh(  mLl ' r l r

rnd th(  \ ta; \ - .1 '  \ r l l l  r \  Dyaus-

p i t r .  t h e  
' h e ' u \ ' c n  l . r l h , r l  l u n l l c r

AGI{I
The llfe lorce of nature.
The god of flre and
sacrif lce.

I1{DRA
The sky qod and god ot
war.

Ths laler gods

VARUI{A
The upholder ot the
cosmic order, with power
to punish and reward

BRAHIIIA_THE
CREATOR
The lord ol al l  creatures.
He is above and beyond
worship, and there are
hardly any temples
dedicated to hirn

SARASVATI
Consort ol Erahma. The
goddess oi knowledge
learning and truth.

VISHNIJ_THE
PRESERVER
The control ler of human
tate He draws nearto
mank nd in ten
ncarnations (ayalars). He
sgene ra l y  k  nd  y .

LAKSHiII
W fe ot V shnu. The
goddess ol lortune and
oeauty.

Thelen avala]s ofVishnu

SHIVA-THE
DESTROYER
The source of both good
and evrl .  The deslroyer oi
i ie and also the one who
re.creates new i le

KALYOURGA
Consort of Shiva. The'qreat mother' .  She rs the
symbol oi judgemenl and
deaih.

,l i
lt +{

l}#
1.IIIATSYA
The flsh. He appeared at
the t rne of ihe great
f lood. io warn mankind.

2. KURiIA
The tortoise. He rescued
treasures from the f lood.

3. VARAHA
The boar, He ra sed ihe
earth irom the flood.

1, I{ARA.SIMHA
The man-l ion. He
deieated evi ldemons.

5. VA]'ANA
The dwarl. He defeated
evtldemons.

6. PARUSHA.RAMA'Rama with an axe . He
destroyed the members
of the Kshatriya warrior.
caste who threatened to
dominate the world.

7. RAMA-CHAIIDRA
The hero of the
Ramayanaep c. He was
a noble herowho
combatted the evil n the
world. He is the eprtome
ot virtue.

8. KRISHI{A
As well as be ng an
avafaroi Vlshnu Krishna
i s  a  god  i n  h r sown  rgh t
the mosi popu aroi al
the gods. He isalsothe
hero ot many myths.
depicted as a lover. a
warnor an0 a klng.

9. BUDDHA'The en ghtenfl , 're
The ninth arr l i t l  '
Gautama the 3.. ' r3

lounderoi Bu.:.  :n

I(). KALKI
The tenih ar,rr.r '  ,? '"

come

The Vedic gods
Indra is rhc god nn)sl l requenll l
i r r r 0k . . l  r n  t h !  I  , t / r /  r l l d  mJn \

\ l i , r t e \  J r l  l , r l L l  " l  
h l \  d L ( t l \  , " 1

n r , , s c s s  \ \  r t h  h r '  l h t r r r d e r b ' r l l  n '

r r , r r ; h l c  t o  \ L l I ] n f ( \ \  L h L  d r r 8 h n

l h r l  $ r u g h t  I r r  \ t ( n l  t h L  f l o \ \  r r l

lh t  \ \ r tcrs Hc aPPeILs ls  con

uucror of  the sun l  e le i rs lng l ronl

t i rc  sun s grr :P lhe lmPrrsoncLl

chuns.  Hc is  dcpic lcd xsl r lde- an

cicnhant.  bcie*el lcc l  i rnc l  wl tn a

kln| . lL\  lurbrn i , r  r i r t l . l .  thunotr_

t r , , l i  r n  h a n d  l  r l e  r h e  u r n e r

, l iv in i t ies.  he hl ls  h is temalc par l

n(r .  lndrani  o l  Saci  ,
A e n i  i s  t h c  ' : r r ! i  ' r t  n r c  r n \ r

s. r . r ihcc- thc Ltn(  \ \ho unrtc\

cxr lh,  hea\ 'en i rnd the atmos

.  So Hinduisnr is not troublct l
9Y the facr rbar cach village mlv
o9ve i ts o$n t l ivrnitv or cl i-
vhit ies. Thc mtrlr ipl icirv is not
s€el l  as poltheism. since Brrh_
than  r s  ( j n r .  1 -he  g , , J , . r r e  s imph
wlls o1 aonrLr.rehrns rhE ult i
lnate.

^L



in Roman religion and Zeus in
Greek religion), Vayu, the wind,
and Praiapati, rhe farher of rhe
gods (dnas) and rhe demons
(asuras) and lord of all creatures.

The Vedic pantheon, however,
gave place ro another hierarchy of
divinities, which reflecr the non-
Aryan elements in rhe rcligion.
AI the head of the other array of
divine forms stands a divine triad
(Trimurti) who sharc rhe activiries
of Ishvara, the one supreme god
who symbolizes Bmhman:
OThe power ro create belongs to
Bnhma.
O Preservation is in the powe! of
Vishnu.
O Shiva is the grear destroyer.

Their three-fold activity cor-
responds to the rhyrhm of rhe
world. This is seen firsr as emerg-
ing from Brahman; next as teach-
ing its full embodimeot; then as
being reabsorbed either inro
Brahman or inro rhe period
which precedes the next ase.
Creation, like history, is undir-
stood in cyclical rerms. There is
no true beginning or end. The
beginning is an end and the end a
new beginning.

Brahma
Despite his function as creator,
Brahma remains fairly absrract.
His function is ro bring multi-
plicity into being in place of a
primal unity. His female counter-
part is Sarasvati, the energy that
comes flom him. She is identified
with the \Word on the one hand,
the goddess of rhe sacred rivers;
on the other, rhe symbol of
knowledge and of 'rhe waters of
truth'.

Brahma is often porrrayed wirh
four faces, embracing rhe four
poirts of the compass, and with
four arms, in which he holds the
four Ved.as . Ar dmes he is de-
picted as riding on a swan; at
other times he sils upon a lotus-
a symbol ofrhe fact that he comes
from himself and is not begotten.

Vishnu
Vishnu, as the great preserver, is
thought to be in chalge ofhuman

This image o.f Shiva, the desfroyer,
B UnCAVereO OnCe a year, when a
ritual sacrifice af bullacks is made to

fare. He is usually porrrayed in
symbolic form. He may be re-
clining or asleep on the ocean,
which stands for chaos-the
thousand-headed selpenr. He
may preside over the heavenly
court. Or, as a symbol ofthe sun,
he may appear mounted upon rhe
heavenly eagle (Garuda), rravers-
ing the heighrs of heaven. The
cult of Vishnu is very popular.
He is rhe symbol of di;in; 6ve-
sometimes in company with Lak-
shmi, his female counterparr-

the symbol of beauty and good
fortune; but more oflen drawing
near in grace to mankind rhrough
his ten'descents' or incarnations.
Many of these incarnations are
thought to be partial. The signi'
ficance of Krishna (by far the
most popular of the manifes-
tations of Vishnu) is rhat ir hirn
the being of Vishnu is held 10 be
totally presem. There is a similal
approach to Rama on the part ol
his worshippers. They would see
in him, too, all the fullness of rhe
being of Vishnu.

Shiva
The third of rhe Titturtl ts
Shiva. He is the deity in whofl

Ile is the source of both
and evil.
artistic representations from

twelfrh century AD onwards
ofteo portrayed as rhe king
I dancers-the embodiment

energy. The sculptures
both the unfolding of the

rse and its ultimate destruc-
The dance speaks ofrhythm

heart of all existence-
in the cosmos or in the

consciousness, the will
emotions, where know-

and illusion (nald) are in

meet and become
in a fundamental uniry.

the phallus ( l ingatu) ts
and he is narurally

with the masculine role
liry and procreation, he is
porrayed as perpeually- 
(In most of the remples

to Shiva there is the
of a bul l ,  the symbol of

' . )
is the destrcyer of life and

its recreator; the terrible
qnd yet the epitome of mild-
In him there is both cease-

activity and eternal rest. In
there is sexual differentiation
vet he is also the symbol of
;  which rranscends al l  divi-

trophe, when the waters of rhe
River Ganges flowed down upon
the earrh. Knotting his hair, he
received the waters upon his
head, so that they flowed harm-
lessly away. But he is also the
master of the yogis (the disci-
plined ascetics) and, in this
capacity, he is portrayed as half-
naked, smeared with ashes, with
skulls around his waist and a
necklace of inrertwining ser-
pents.

Kdi
Shiva, like the other gods, has his
female partner to whom his
powe$ are delegated, but the
different names probably reflect
the varying qualities ofthe'Greal
Mother', who is present in
Indian thought from the earliest
times. Most significant is Durga
or Kali who, in her strength and
dominance, reflects the matriarc-
hal approach of the older, pre-
Aryan culture. This is probably
the background to Shaktism,
where the divine being is thought
of in female terms and the female
is the dynamic and the male the
more passive manifestation.
There is a conuast between the
inner self-sufficiency of Shiva
and the creative-destructive
power of Durga-Kali.

Kali is portrayed in paradoxi-
cal rerms. On rhe one side, there
is rhe ferocious aspectr expres-
sing judgement and death-with
the figurc of Kali weadng a gar-
land of skulls and a skirt of
severed hands. On the other side,
her serenity is indicated by her
portrayal as the night of rest and
peace between the cycles of
world-creation. Even in her most
fearful aspect, Kali is underctood
as granting peace to her followers
by overcoming their fears. She
can therefore be rhe object of an
intense and passionate devotion.

Although Shiva is sometimes
considered to be the supreme
deity-far removed from time
and creation-it is Kali who
touches him and brings him into
the world of time and louch as
the creator and animator of all.

The act of destrucdon can be
interpreted as the abolishing of
ignorance, in order that the soul
may come to knowledge, or the
renoval of all dross and impur-
ity, so that the heart becomes
pure and god-like.

These portrayals are never
meant ro be representational.
Hindu ait, unlike Greek art
where rhe divinities are portrayed
simply as humans, indicates thal
rhe diviniries are far more than
humans. Power is expressed by a
multiplicity of arms, and divine
wisdom (as in rhe case of Shiva)
by a third eye in the middle ofthe
forehead. Even animal chamc-
teristics are pointers to special
qualiries possessed by the god.
Ganesha is always portrayed with
an elephant's head and a single
tusk. The portrayal speaks of the
strength of rhe one who protects
through life. The monkey form
of Hanuman is the pointer to
dextedty and inrelligence.

Bhakti and the
concept of grace
BlaAa, the devotion to a pafiicu-
lar god, which became such a
strong element in popular rel-
igion, was perhaps a reaction to
the severity and rigour of yoga.
The yogis had sought to sup-
press desirer love and feeling in
general. How, then, were the
worshippers' emotional needs to
be met? By bringing together
bhakti, knowledge Qruma) and
h,arma, tlte Bhagaaad Gita sr9-
gests that ir is not simply the
expression of the emotional; it is
always associared wirh the intel-
lectual and practical side of
human living. Nevertheless, at
the popular level, the intellectual
or rational element is often lack-
ing, and it is the ecstasy and
rapture of a loving relationship
which come to the fore.

Between the seventh and tenth
centuries AD a number of Tamil
wrirers (Tamil is one of the four
Dravidian languages in south
India) expressed their religious

hands, one pair Io express
balance between life and

another indicaring the
meen good and evil, and

Vishnu and Shiva are the
of cults in which the wor-

seeks for unity with the
In the Shaivite form (which
to Shiva) ir is identity with

source of movement (life
which is the goal. But the
of creatureliness is not lost.

strength of Shiva rvorship in
r India from the twelfth cen-
AD and also in Bihar and

(areas where the Aryan

He is also shown with

was late) reflects the
n of the Blahminic Aryan
of worship-animal sac-

) prayen for lhe dead and
!l tes.
one popular story Shiva is

one who averted a catas-



feelings. and experience wi,!
l remenoous warmln and le^. ' ,r
6y. Rnd in the Afragaoara Ryl)'
(which was wri l ten abn', ,  

' 'q

900). the source of manu ii -lD
Krishna stories, rhere is- '" , l le
more passion. One wri19. ' i"n
said rhar, in rhis work: Bhal{a$
a surglng emotlon' whlch cho}":
the speech, makes the tears ni i l
and rhe hair rhr; l l  with pleasi l
able excrlement ancl Oftcn lead\
ro nysrencal laugnrng- and weeD.
lng by.turns. to sudden,taindn!
nts anq tO long trances ol UnCOn:
sclousness_

In the eleventh centurv
Ramanuia brought b}cArr rvirhi i
the..classic?|, developed Hrndu
lraortron. for nlm l l  was morea
type ot Intel leclual medlrat ion.
accompanied by love, but lackinc
the rapture and ecstas,v whicfi
continue to be present at lhe
popular level. He pointed ro rhe
significant link with rhe orcroro
doctrine in the Vaishnavite form
of bhahti, when he asserted thar
God becomes incainate simply
our of compassion, \o give lighr
ro the whole world with his inde.
fectible and perfecr glory and to
fill out all things with his lovelr'
ness'. The Vaishnavite usuallY
dresses in orange or white with a
rosary in his hand. He paints red
or whire vertical lines on hls
forehead or red, black or whlle
spots between his eyebrows.- 

In the fifteenth cantun, rD fi€
Chairanva sect of the Krishnt
Dlaftri movement was established
in Bengal. This sect lies behino
the Hare Krishna mov€metll'
seen in the !(/est' where musl9
and dance mark the worship ol

Krishna and ecstaric tlance is.'
means ofachieving unity with ie

AHindu holy man meditating

Hindus living inJinja in Uganoa, -
hold an annual nine dav festt\at tt' ,
honaur of Kali A sacreA firc 6 A?PL
burning byleeding it with ghee' a
cancentrate of butter.

The rcd mark on an
lndian woman s farehead
usuallv siqnifies that she
isa Hindi, but practlces
varytrom atea to area,

adherents of the move-
iend to 

".."Pt 
the m'T hs

to Krishna as historic-
and rhey give unques-

adhelence to every utter-
Chaitanya.

In the west, because of the
on history ln the Lhrlstlan

negating of evil, grief and decaY.

The way ofknowledge
The idea of n?olsio was not
alwavs present in Indian rel igion
It is- l i l iely rhat, as the cycle of
rebirrh (son6ala) became the fun-
damental presupposition (about
the seventh century Bc), indicat-
ins an unendinq round of exist-
enies which weie influenced bY
rhe deeds each individual Per-
fotmed (karma), the desire for
release emerged.

The desire for freedom was not
pol i t ical,  but spir i tual,  and the
Upanishadic tradition stressed
release from rhe bonds of ignor-
ance. It was ignorance which tied

a person to the round of birth-
death-rebirth which was expres-
sed by rarzsoro. Release would be
atained as knowledge replaced
ignorance-when realiry was
ploperly understood and rhe
transient or illusory rejected.

This was, basically, rhe waY of
knowledge ljnana'marga\ to-
wards mobsha. lt would involve
voea and the ascetic Practices
issociated wirh i t .  I t  was thought

The letm 'sadhu' aPPIies to anY
lndian'holy man'. Some arc ascetic
hemits, athers are papular wonoer'
workers. Devotees of Vishnu matk
their foreheads with three vedical
lines of ash. Devotees of Shiva have
three hotizontal lines.

Dossible bY God. Does this
ihat it is 'grace alone', or is

efforr 
- 

also involved?
like rhe debate about
emerged in Chdsrian

is present in the Hindu

theories of the operation
were put forwald: the

and the 'monkey' aP-
A she-cat seizes the

and carries it where she

is a person's duty to
himself in loving devo-
God, it follows that the

of rzoAria (release) is

does nothing to achieve

took this standpoint.
within the bldAli

We
God, and God effects our

path to salvation
Hindu, the grear goal is
The word speaks of 're-

This involves a total Passiv-
. the part of rhe kitten and
were those who stated that

tce operates in the same
is efiected by God, and

-deliverance, emanciPa-
nd liberty. On the negative
it poinrs to 'being loosed
or 'rid of somethiDg felt to

e. the cycle of
and attachmenr to the
world. On the positive

it indicares an expanded
a sense of calm and

, the notion of attainment
hing a goal) or the power to
rd to do. More often lhan
this goal of salvation is de-

Bv contrast, the baby
clinss ro its mother. The

monley is responsible for
y monkey's continuance

and movement, yet there is
al passivity. MosI Hindu

in negative terms-the



Karma and Dharma:
Hindu Ethics
Raymond Hammer

1n class cal H ndu sm
act ons (karma) and duty
(dharma) were the
dom nant aoncepts.
Karma, as ihe
: . . 1  m  : l . n  ^ f  ^ ^ ^ n

and bad acts, woLrid
!nf luence a person s
desl iny but ihere !^/as no
one way to acqurre good
kama. Ea. \ tnlhe Veda
there had been the notion
ol an overrid ng moral
law (rila) ot whlch Mlira
aad VarLrna were the
guardians. Man had to
recogn i zeadvne
rmperal ve and prayer
and sacri fce were
necessary lo ma nlarn a
right re at onshlp
between the d v ne and
ihe  human .  S  n ,
however coLr d be e ther
mora or T tual

Al lrelat ive
The mora aw expressed
the basisofthe socla
order, controled by the
manuals ol the pr ests
and eniorced by the
n  l a r (  R '  1 . . < n . . <  l _ , l o

action was ncreasing y
with n the frarnework of
one's c ass. That swhy
dhama came to be not
an abso ute duty but one
re ated io a person s
status and so to the
class/caste complex. The
Bhagavad 6i ta cons ders
it wrong to try to fLr I
someone else s dharma.
It  s betterto do your own
dharma bad y than that of
anoiher well l  The action
as such does not mod fy
karma. lt is action
appropriate tothe person
and to the t me of l fe. The
ep cs slress a ch C's duty
to parenis, the love anci
attachment that parents
must show to chi dren
the mLrtua respeci to be
displayed in marr age,
and the love and harmony

belong ng to olher
re at onships

Forthose ving in the
wor d, ethica pursu ts
the pursui l  of wealth ( .e
engagement n a
ive ihood) the enloyment
of pleasure or rtua
p ety were a I re ative
The on y abso ute eth c
was re ated to the re ease
of the ndivldLra iromthe
cycie of rebrrth. Th s was
what the ascet c
concentrated on For him
the dL.rty ol seeking lor
sa vation was
paramount He had to
ana nta n a bas c mora ty
refrain ng from k l l  nq,
steal ng, sexuai mpurty,
ly ng orthe consuanpt on
ol ntoxicants. Un ess he
ooserveo lnese
proh b t ons he could not
atta n ihe bas c pur ty
requifed to take h m
f!r iher on ihe paih io

Source book
Ihe Laws of Manu a
metrica work of 2,685
vefses dea ing with
relgion aw custom and
po i t ics s the most often
quoted'source book of
Hlndu e1h cs. l ts date s
uncerta n, b!t  i t  belonos
perhaps to the f irst 

-

cen1ury Bc or first cent!iry
AD and ts aulhor is we I
versed ln the Ved c
l leratufe. l t  is concerned
pr rnari ly wi ih duty,
whether the general
dharma incumbent upon
a  l o r t he  padcu  a r
a/harma ar s ng from
caste or re at lonsh p. The
Latts are concerneo to
bolster !p conveniiona
thought at a I  me when t
was berng threatened
They accept ihe class
structL-rae in terms o{ a
common endeavour loT a
common good Each has

to perform the funct on
lor wh ch h s nat!re best
su  t s  h im .  R  gh t  and
wrong are oeterm neo n
four ways through the
author tat ve scr ptures
ihrough the other
insp red wrt ngs throlrgh
goo0 con0uct an0
tnrougn consc ence

Th€ lour orders
Four separate orders are
cons dered-the st lrdent
ihe househo der the
herm t and the ascet c
ano eacn nas an
appropr ate o!1y to
pedorm. For exampie,
l F , a  c + '  ^ 6 . 1  h i .  i ^  . i  r l , ,

the Yedas There s an
in t lat ion ceremony for

appropr ale lo eacn
. r . '  .  n .  : . .1  a<  ^ f
personal pur f lcatron of
sacr fces and the
mornLng and even ng
devot onsto be lo owed
are du y taught by a
teacher (the guru or
r ishl) The student we
are to d gains the nether
world by honour ng h s
mother, the middle
sphere by honourlng his
iather but the wor d of
Brahman (the abso ute) f
h a . h o ! (  h i <  1 0 : . h . . 1

I t  rs ir iportant noi lo
seek to d scharoe the
dharma of another
group ng oecar..rse lnrs
nvo ves lorfe trng
menrbership n one s
own. Ethics and r tua
acts are ol couTse
lnterming ed and i t  is the
^ r  a . t  < . 1 h 2 . n 2 1 ^  ^ ^

t h rough  no lewer l han
tweLve sacrarnenta r tes
f , ^ m  h  <  f n p t : l  . a r . . 1 l ^

rnarr lage
n modern t mes there

rs moTe stress on
progress rnan on cyc es
of t i rae Un versa va ues
such as lruthfu ness
kindness and ove are
stressed and the need to
a leviate suffering
Present day H ndus w l l
speak. ioo, of the
comrnon good as a goa
to be atta ned.

.  .  r h e  c o n t l , ' l  ' , 1  b L < , t l t  r v o u l d
t n / ' . " l h g  s c l t  r , ,  e \ ! . , p e  l r r f t ,  r h L
a x : ( .  b \  c l o , i n s  r h e  r n s r \  l r 1 , m
o" ' j 'h"ur ,  t "  rhe lor .hcr , l  lh .
' l l , l  ut " 

n'.1 the .. l l  rr.,s unJcr
P--^^ l  tO nr , ' r c  l r '  r I i  h r r rnL  l r l  l l l l

lY.".i. fn. 'r...,,t ln"ulcrlqe is

I ' i a ineJ  thn 'ug t '  n reJr t r t r "n  ,  r '
i66parrrc. l  . " ,  \ ' ' r I la .  d l \ r - l l l lnc

l - ;  r b e  r e P c t t t t ' , t L t r l  t l l l r  n l \ \ t u l l
" i , i i  ̂ u , , r ,u  Lnr ' .  \ \h r rh  r rL l
ie -senred the  t r l t im. - r t r -  in .L l l  i t '

i u l l n e s s  
l : u m .  \ ( ' l l l ! 1  \ . r \  - t h e

r o a d  o i  8 t , o '  \ | t n  l l l  l n E l l  t l l l r ( l ' l _

m e n l a l  u n l t \  \  L l r l l r l l r l J l l .  I n i

l b so lu re '  Thc  reP . t i r i ' , r r  , ' l  r h I

nhrase \\0rr u nir ln . l ' \ f r t  . l l l r l

[ f f ec t  t h .  un ' r "  ,  ' i  r h t  r r , , r : h l pp .L

rv i th  Ihc  LL l t l l l l - l t c -  J l ld  L l l l \

would be mr^sftr i .  Bul the uni lv
need nol bc identi tv. 11 is sonc
lnes secn r! tnc condll()n 01 : l
gnal in a 1i!! or.a fish in rvatcr
neither tolal tdct l l l t \  nor com_
plete disass,,cr,rtrr n

The latcr .ungs rn thc i trg I  i .1 r
saw man groPing in . iarkDess.
but beconing corlscious ol rhc
unfathomablc m1sterv i l r  thc lcr\
centre of being. \ t ' r 'crrhclcss. bit
by bit ,  he becomcs rssured r)1'
real i t l  and l ighr in the rtorlcl
around him. rnd so r'cachcs out

'From 
the unrcal lced mc lo thr-

real
From darkncss Leacl me to l ightl
l rom derrh lerrd me ro immor
ral i$l '
Bul this relensr- rr i l l  r lso be lron,
hle as i t  is non' cxpcrieDced . l  hc
way, therclb.c. wi l l  be b) Ihc
l - l rPp re \ s l , ' n  ' , f  . r  e r r r  r nq .  \ '  r h .
duL . l dhu  pu l  i r .  t h r  c r : r u rg  r s
I(self  what l inks a person to the
cycLe of rcbirth. I--rcn rhc raptur-
oLls assurance ol rclcrsc must be
Pur i hed  , , t  r he  . l rm .n t  ,  I  J< ' r .
\ h i ch  m lv  13LLs r -  u \  t { r  J ! \ eF t  a
Ia{as1' lbi rhc rcelit-r'.

r  l re rJld.rn,d. l  Gito sccs
?oAsla as i i rvolvine l ibererion
|tom evi l ,  i iom rhe-bod1. frorn
' |sts and anser. from decav andqeath, 

to; ,4ar,rd and tiom
3)o. In othcr rr 'ords. moftslo
)Deaks ol release from 6und,rr:c-
lowever conceived. Thc rapri i . .rs to be expcricnccd at rhr 'Lei el ol

l l / / ! r i ra ' i  a i  l |e r r r i - . r  r i i l , i - r r ' r i
sara:ieii iof liri-!irrrit ar-.itsar a r is fi -.srj
faf - !  areaf  i r  I ,_rr i r r t i : l  sru l i  Or l / ie
s l reels a i  L,yesiFr l r  a, i ra-s ia, r  l l te rasl

a l . , . .e ! t !  ! i  I  . r l . r  s - r  
_ ! l

.,.. -;r 
':llt
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emotion, for n@1J,l4 involves a
sense of secudty and assulance.

The way ofaction
But there is also the way ofaction
(harma-marya). This path to re-
lease recognizes that we live ou!
lives in the world, where there is
work to be done and there are
obligations to be met. Our status
in society involves duty. \fe are
nor ro opt out of the ethical
demands of which we are con-
scious. The Elagaoad Gita it\di-
cates rhat it is 'not by refraining
from action' that 'man attains
freedom from action'. Ir is not by
mere renunciation that he 'attains

supreme perfection'.'Action,' we
are told, 'is greater than inaction'
aod so there is the command to
'perform your task in life'.

The wav ofdevotion
Faith coiaes in with the way of
devotion or love (bhakti-marga),
It is in commitment to God thal
we accept the leap from the lem-

lndra is the god ot'wat.

Krishnawas a Dlavfuland often
mischievous iicaination of Vishnu

Ganesh, the elephant.gad. isvery
popular as god ofwisdom and good
fortune.

Doral ro the eteroal, the realm of
iimirarion to rhe boundlessness of
what is ultimate and absolute.
This path accepts the truth that
the absolute confronts us in per-
sonal form-so there can be
human response to divine grace.
ln olace of an imDersonal Brah-
mai, God is seen as approach-
able, evoking within humanity a
spirit of adorins faith.' 'the 

Bhogqoad Gita speaks of
Arjuna seeing in K shna count-
less visions of wonder, as Krish-
na asserts thar 'only by ,lrftti can
men see me and know me and
come to me'. For the followers of
rhis way-and this is the parh ro

which most Indians instincrivel!
lean-salvation is not the resutt
of human striving, but ls seen as

r oift from God. Obviouslv, verya gift from God.a gllr rrom uuu.
feiv frame for themselves an at-

ticulated theologY or relrgrouJ
nhilosoohv. It is a faith express!"

religious
philosophy. It is a fairh expressc"
in l i fe and, nor as 9ogt1^ --, .nf

But 6ra&fi also demands acts
*"i.rup.-ap".i-r-. tu*t "tllw u r  u P ,  r  \ r / s r r  r . v , r ,  - - _

and ceremonies, there are "*
hvmns of praise ro be sung a";

the statues to be venerateo 1"-
ii""'i'i. ii i.''"i:iah-'worship' as

iil,'j;;[5i,fl'6::i;i'J :ffi "{
be refresenred in any image' "
worshipped.

du Worship and the Festivals
Hammer

times, woNhip rook
the open air. often con-

on the sacred fire.
worship, as such, prob-
res from the early Indus

practices. Early temples
made of wood and so have

Later ones were
I on the royal court. As
were thought to dwell in

many temples
built in the style of a moun-

, There was a towet
, wirh the symbol ofthe
in the centre, sur-

by the many symbols of
world.

tqrnp^lq
ecls ol the goos woulo oe
the worshippers who hadworshippers who had

themselves through
ries to draw near to

god, For example, in Vaish-
9 morning worship there
sixteen operations, includ-

rhe feet, r insing the
bathing, dressing, per-
and feeding. During

there was hymn-singing,
were rung, incense burnt
riual music was played.

the worshippers would
to perform rhei Puja, frrsrperform their P?44, firsr

rcspect to the god and

River Ganges at Varanasithis
n is aflering up the sacred
to lhe nstng sun.


