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COMMENTARY ON TITUS

Extras din comentariul lui G.W. Knight, NIGC
SALUTATION: 1:14

Like other lettersin the NT bearing Paul’ s name, the letter to Titus begins by identifying the
author (1:1ff.) and the recipient (1:4a) and then expresses special greetings to the recipient
(2:4b). It thus follows the form found in Greek letters of the day. But Paul expands each of
the three elements of thisformin adistinctly Christian manner (see above on 1 Tim. 1:1-2).

Asinal hisletters Paul calls himself TTaGAog. Except in those letters in which authorship
is shared with those who are not apostles (1 and 2 Thessalonians, Philippians, Philemon),
Paul identifies himself as an drndotolog of Jesus Christ. The greeting is always a blessing of
“grace” and “peace” (1 and 2 Timothy add “mercy,” as do some manuscripts of Titus) and is
amost always specified as being “from God the Father and the Lord Jesus Christ” (Titus
alonerefers to Jesus as “ Savior”; 1 Thessalonians lacks “ God the Father and the Lord Jesus
Christ,” and Colossians lacks “and the Lord Jesus Christ,” but in both cases such words are
used in the immediate context). There are other minor differences in the wording of the
salutations (see above on 1 Tim. 1:2 for some), but the shared characteristics are most
noteworthy.

The salutations in the PE specify that Paul’s apostleship (or apostolic activity) is
according to God' s will or commandment, as do those in 1 and 2 Corinthians, Ephesians, and
Colossians explicitly, and Galatians by implication. 1 Timothy refers at this point to God as
“Savior” and to Christ as “our hope”; 2 Timothy adds “according to the promise of lifein
Christ Jesus.” Both of these additional notes are found in slightly different formsin Titus. In
the PE each of the recipientsis designated téxvov with the qualification ayanntév (2
Timothy) or yvnoiov with a prepositional phrase regarding riotig (1 Timothy and Titus).

Titus differsfrom 1 and 2 Timothy by its expansion of the section on the author. One of
the two elements involved in this expansion is a description of apostleship in terms of its
results among those to whom the apostle is sent (1:1b). The other is a statement concerning
eternal life, encompassing God’ s promise in eternity, his manifestation of his promisein
history, and Paul’ s being entrusted with the proclamation of that promised and manifested life
(2:2-3). Both of these elements are similar to what is seen in Romans (cf. 1:1b and Rom. 1.5~
6; 1:2-3 and Rom. 1:1b-4), which a one exceeds Titus in the expansion of the identification
of the author.

These elements in the identification of the author appear later in Titus as important
theological truths: The faith of God' s elect and the knowledge of the truth according to
godliness (1:1b) are to be the motivating concern for the elders (1:9-13). The people of God
are urged to live godly lives (2:11ff.; 3:4-7), and the theological basis given for doing so
includes the hope of eternal life (2:13; 3:7; cf. 1:2-3).

1:1 This verse contains the name of the author (ITaGAog), two designations of hisrole
(80TAog, andotoAog) with their respective indicators of relationship (8eo0, 'Incod Xpiotod),
the results for which helabors (ntiotwv ... kai éniyvworv GAnBeiag tii kat’ eboePeiav) and
those for whom he labors (éxAekt@v Oeod).

For MadAog see 1 Tim. 1:1.
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SolAog (see 1 Tim. 6:1) means “slave” and is used literally by Paul on several occasions
(e.g., 1 Cor. 7:21, 22; Eph. 6:5-8; Col. 3:11, 22; 4:1; 1 Tim. 6:1; Tit. 2:9; Phm. 16, 18). The
word can be used to designate the exclusive nature of man’s relationship to God and is used
by the LXX in the Psalms and el sewhere to describe this relationship to God (cf., e.g., Pss.
19:11, 13; 67[66]:17; 86[85]:2, 4, 16; 119[118]:17, 23, 38, 49, 65, 76, 84, 122, 124f., 135,
140, 176; Tuente, NIDNTT I11, 595). Just asit is used for the members of the covenant
community, so also it is used to designate its leaders, e.g., Moses (Ps. 104[105]:26), Joshua
(Jos. 24:30[29]; Jdg. 2:8), Abraham (Ps. 104[105]:42), David (Ps. 88:4[89:3]), Jacob (Is.
48:20) (cf. Rengstorf, TDNT I, 268; BAGD s.v. 4). Paul connects the secular usage of
SolAog, “slave,” to the religious usage by designating the “free” Christian as “ Christ's slave”
(see 1 Cor. 7:22) and hence uses the term for members of the Christian community (Rom.
6:16; 1 Cor. 7:22; Eph. 6:6) and its leaders including himself (cf., e.g., for others Col. 4:12;
for others with himself Phil. 1:1; for himself Rom. 1:1; Gal. 1:10; used asa principle 2 Tim.
2:24; cf. a'so sbvdovlog, Col. 1:7; 4:7). When qualified by a genitivein Paul it is usually
Xpiotod (Rom. 1:1; [1 Cor. 7:22]; Gal. 1:10; Eph. 6:6; Phil. 1:1; Col. 4:12) rather than 6eod
ashere (and in Jas. 1:1 [whereit is also qualified by kvpiov 'Incob Xpiotod]; 1 Pet. 2:16; Acts
16:17; Rev. 7:3; 15:3; cf. 2 Tim. 2:24, SobAov kvpiov). “But here, as elsewhere, the
distinctive thing about the concept of the doulos is the subordinate, obligatory and
responsible nature of his servicein hisexclusive relation to his Lord” (Tuente, NIDNTT I,
596).

Paul joins to the above designation his more usua designation of himself as an
andotohog Incod Xpiotod (see 1 Tim. 1:1; note that 'Incod Xpiotod hereisthe reverse of the
order found in 1 Tim. 1:1 and 2 Tim. 1:1, although Xpiotod 'Incod is found in some MSS
here, see NA%). For dnéotolog see 1 Tim. 1:1. Paul refers to himself as*“an apostle of Jesus
Christ” in this opening section (as he does in his other letters) to indicate the role and
authority with which he writes to Titus (1:4) and through him to the members of the churches
on Crete (cf. 2:2ff., 15; 3:1ff., 8, and especially 15c: “Grace be with you all” [peta ndvrwv
OuUGV]).

His apostleship is kata miotiv ékAekt®dv Be0D kal éntyvworv aAnbeiag tiig kat’
gvoéferav. Although katd might mean “in accordance with” here, the sense of the passage
seems to be best captured by the RSV rendering “to further the faith of God'select ...” (cf.
aso Bernard, Brox, Hendriksen; Kelly rendersit “in the interest of” and refers appropriately
to Jn. 2:6; cf. also Jos., Ant. 3, 268). Just asin Rom. 1:5 Paul’s apostleship is to “bring about
the obedience of faith among the Gentiles,” so here similarly his apostleship is “in the interest
of” the niotiv and énlyvworv dAnBeiag of the éxAekt@v Oeod. miotig would appear to
designate here the subjective element of trust or belief, sinceit is followed by the genitive
ekhext@v Beol and paraleled by éniyvworg. ékAektdg (NT 22x, Pl.* 6x, PE 3x, Rom. 8:33;

LXX Septuagint

NIDNTT C. Brown, ed., The New International Dictionary of New Testament Theology I-Ill. Grand
Rapids, 1975-78.

TDNT G. Kittel and G. Friedrich, eds., Theological Dictionary of the New Testament, tr. G. W. Bromiley,
|1-X. Grand Rapids, 1964-76.

BAGD W. Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian Literature, tr.
W. F. Arndt and F. W. Gingrich. 2nd ed. rev. and augmented by F. W. Gingrich and F. W. Danker from
Bauer’s 5th ed. (1958), Chicago, 1979.

NA K. Aland and B. Aland, eds., Novum Testamentum Graece. 26th ed., Stuttgart, 1979.
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Pl. Paul

16:13; Col. 3:12; 1 Tim. 5:21; here; 2 Tim. 2:10) means generally those “chosen or selected”
and is used here, as elsewhere in the NT, “especially of those whom God has chosen fr. the
generality of mankind and drawn to himself” (BAGD). The phrase ékAextoi (tod) 000 is
used in the NT to designate Christians and to emphasize who it is that has elected them (the
phraseis used only by Paul inthe NT, Rom. 8:33; Col. 3:12; Tit. 1:1; itisalso used in the
LXX to designate God's people, 1 Ch. 16:13; Ps. 88:4[89:3]; 104[105]:6, 43; |s. 65:9, 15,
23). The entire phrase niotig ékAekt@v B0 reminds one of the statement “as many as had
been appointed to eternal life believed” (Acts 13:48).

Kai joins éntyvwoly to mictiv as ajoint object of the preposition katd. For énlyvwoig see
1 Tim. 2:4. With the definite article tfig following &AnBeiag and preceding kat’ evoéPelav
Paul insists that aAneia is that “truth” which pertains to or produces evoéfera (cf. 1 Tim.
6:3, the only other NT occurrence of kat’ eboéBetav). edoéPeia (see 1 Tim. 2:2) means here,
as often elsewherein the NT, “godliness’ in the sense of agodly life, the life of one who
fears and serves God.

The correlation of these terms characterizes the purpose of Paul’ s apostleship and
highlights the perspective of his message and ministry. He constantly calls on his readers to
turn to God in faith and to live in faith and is equally emphatic that God has previously
chosen or elected such people (e.g., Rom. 8:28-33; 9:11). Similarly he constantly calls on
them to know and understand God'’ s truth so that they can “walk in a manner worthy of the
Lord, to please himin all respects’ (e.g., Col. 1:9-10). Here he knits all these aspects together
with carefully chosen words (cf. 2:10-11; 3:8).

1:2 Thelogical connection between ér’ éAntid1 {wijg aiwviov and the preceding verseis
not precisely clear and various possibilities have been proposed (see Huther and Hendriksen
for examples). The preposition éri does not in itself provide an answer. Analogies are
provided by the occurrences of éArntic in 1 Tim. 1:1 and of énayyeAiav {wiigin 2 Tim. 1:1,
both in the section of the salutations of those letters related to Paul’ s apostleship, though in
both casesin a dlightly different construction than here, and with 1 Tim. 1:1 adding the
qualification “our” (qu&v).

Perhaps then this prepositional phrase at the beginning of v. 2 qualifies dnéotoAog (cf. 1
Tim. 4:10), as does the preceding phrase, kata miotiv.... It would thus give an additional
reason for Paul’ s apostleship (cf. BAGD s.v. éni I1.1by). If thisis so, then this phrase speaks
of the hope that Paul shares with the éxAsktol 800 as he carries out his apostolic ministry
and message. In 3:7—the only other NT occurrence of éArig {wfig aiwviov — Paul relates
that he does share in this hope. The phrase should probably be understood to function here as
it does there.

gArtic (PE* 4x: 1 Tim. 1:1; Tit. 1:2; 2:13; 3:7) isused here and in the NT in the sense of
“confident expectation” (as opposed to sight or possession: Rom. 8:24-25) based on God's
promise. Sometimes the same hope is expressed in other words (e.g., “the hope of glory,”
Rom. 5:2; Col. 1:27). The combination {wr| aiwviog, “eternal life” (see 1 Tim. 1:16),
signifiesin Paul that endless future life which the believer will have as a gift from God
through Jesus Christ (Rom. 5:21; 6:23; 1 Tim. 1:16; 6:12) and will enjoy in fellowship with
God and his people.

The God who promised this eternal life (cf. 2 Tim. 1:1; 1 Jn. 2:25) “before the beginning
of time” (NIV) is he “who does not lie.” énnyyeilato (see 1 Tim. 2:10) is used here with the
meaning “promised.” Paul speaks elsewhere of God promising life with the cognate noun
enayyeAia (1 Tim. 4:8 and 2 Tim. 1:1). God' s faithfulness to this promise is expressed

* all occurrences of the word or phrase in Paul or in the Pastoral Epistles are cited
NIV New International Version



negatively here with the adjective aevdr¢** (aNT hapax), “who cannot lie.” This way of
speaking about God hasits rootsin the OT (e.g., Nu. 23:19; 1 Sa. 15:29), and this OT
background is reflected elsewhere in Paul (e.g., Rom. 3:3—4; 2 Tim. 2:13) and inthe NT
(Heb. 6:18).

The time that God made this promise was po xpdvwv aiwviwv. The preposition npd,
when used of time, means “before” (see BAGD s.v. 2). Some have interpreted xpdvot
aiwvior** (alsoin Rom. 16:25; 2 Tim. 1:9) as referring to the long period of time reaching
back to when God made this promise to the patriarchs (e.g. Calvin; cf. RSV, NASB, NEB).
Others (cf. NIV) think that Paul is speaking here of God’s commitment before time began.
The most compelling consideration is the meaning of the phrase (again with ntpd) in 2 Tim.
1:9, where it relates to the time of God's purpose (rpd6eoig) and is contrasted with the “ now”
(vov) of Christ’sfirst appearance. There the phrase is usually understood to refer to eternity
(so NASB and NEB). Here, too, there is the same movement from the time of promise to the
time of manifestation (Tit. 1:2, 3). Therefore, it is best to understand xpdévor aiwviot as
referring to eternity here also. Thiswould also be in accord with Paul’ s perspective
elsewhere, where he looks back to God' s decision before time and the world began (cf. 1 Cor.
2:7: tpo TV aldvwv; Eph. 1:4: npd kataPoAfic kGopov).

1:3 Paul now moves from eternity past to the manifestation in time and history of God's
promise. gavepdw (PE* 3x: dsoin 1 Tim. 3:16; 2 Tim. 1:10; here épavépwoev) means
“reveal, make known, show.” Here what isrevealed is téov Adyov adtod, God' s message.
Thereisasdight but understandabl e shift from the “eternal life’ promised by God, referred to
in the preceding verse, to “hisword” here. According to 2 Tim. 1:10 (eternal) lifeis brought
to light through Christ’s work. But since eternal life is unseen and still in the future for
believers, God makes known the truth about eternal lifein what is called here tov Adyov
avtod, which in the analogous passage 2 Tim. 1:10 is said to take place i to0 ebayyeAiov.
It would appear, therefore, that “his word” here should be understood as the gospel message
(cf. the same corrélation in Eph. 1:13; Phil. 1:12, 14; Cal. 1.5).

This manifestation was made katpoig i8ioig, which may be rendered “ at the proper time”
(see comments on 1 Tim. 2:6; 6:15). God has determined the time of the manifestation (cf.
Gal. 4:4; Rom. 5:6; see Lock).

Paul adds to tov Adyov abtod the words év knpoypartt, “in proclamation” or “in
preaching,” thus, as elsewhere, carefully linking the essence of the gospel message to the
apostolic communication of that message (cf. the closely analogous passages 2 Tim. 1:10-11;
Rom. 16:25ff.). He says thereby not only that God has manifested the content of the gospel
message but also that he has done so in and through the apostolic proclamation (v with the
dative to express manner or means).

Paul was “entrusted” with this task of “proclamation” (cf. 2 Tim. 1:10-11). Here he adds
£y, “1,” for emphasis, since he always remains amazed that he, who had been the gospel’s
arch-opponent, should be entrusted by God’ s wondrous grace with the proclamation of the
gospel (5 of 7x in the PE* éyw isused of thisevent: here; 1 Tim. 1:11, 15; 2:7; 2 Tim. 1:11;
the other 2 are related to Paul’ s activity as an apostle: Tit. 1.5; 2 Tim. 4:6). A passive form of

motew With the meaning “be entrusted with something” occurs 6x in Paul and nearly always

refers to his being entrusted with the gospel and its proclamation (1 Cor. 9:17; Gal. 2:7; 1
Thes. 2:4; 1 Tim. 1:11; here; the one exception is Rom. 3:2).

kat émtaynv (see 1 Tim. 1:1) is used here with the meaning “in accordance with the
command,” which BAGD suggest is equivalent to “by command.” Paul wants to make plain
that his being entrusted with the gospel, i.e., his apostleship (see 1 Tim. 1:1), did not originate
from humans (see Gal. 1:1, 11, 12) but isan “order” or “injunction” from God himself. Thus
Paul refersin several of his salutations to this action of God, using énitayr (hereand 1
Timothy) or 8éAnpa (1 and 2 Corinthians, Ephesians, Colossians, and 2 Timothy) with 8eo?,
or by directly repudiating any human agency (Galatians).

Hereand in 1 Tim. 1.1 (see the comments on that verse) Paul adds to 600 the
designation tod cwtfjpog Nuav, “our Savior.” He may do so because the readers of these two
|etters needed to be reminded that the one who has entrusted Paul with the gospel is indeed
their Savior, so that this awareness might shape their thinking and acting as it shapes his
(note where Paul refersto God as“ Savior” in these two letters: 2:10, 13; 3:4; 1 Tim. 2:3;
4:10; “God our Savior” occurs nowhere elsein his letters).

By thus referring to the “ proclamation” with which he was “entrusted,” i.e., to hisown
ministry, Paul returns to the purpose of his apostleship and thus concludes this portion of the
salutation by giving further emphasisto that purpose. This clear statement of Paul’s
authoritative apostleship and its purpose of furthering the spiritual health and well-being of
God's people provides for Titus the basis for communicating and carrying out Paul’s
sometimes forceful demands in this letter. Titus knows al these things, but by writing them
to him Paul is making them very clear to those on Crete to whom Paul is ministering by
means of this letter.

1:4 Here Paul indicates to whom (dative) heiswriting thisletter. Paul’s designation of
Titog (see Recipients: Titusin the Introduction) as his “true child according to acommon
faith” is nearly the same as his designation of Timothy in 1 Tim. 1:2 (see the comments on
that verse). Here, however, he uses katd in place of ¢v and adds kowvijv. katd is merely a
stylistic variation. Paul may use kotvdg, “common,” to remind Titus, the churches on Crete,
and the fal se teachers “ of the circumcision” (1:10; cf. v. 14) that he regards the
uncircumcised Titus and himself, a Jew, as sharing the same faith (see Introduction, p. 9; cf.
Gal. 2:34; 3:7-9, 14, 28-29). Titus, no less than circumcised Timothy, is Paul’s spiritual
child in this shared faith.

The greeting “ Grace and peace from God the Father and Christ Jesus our Lord/Savior” so
well articulated for Paul the essence of what Christians need, from whom they receiveit, and
in what capacity the members of the Godhead, who is this source, stand to Christians that he
placesit, with only minor differences, in the salutation of every letter (see the comments on 1
Tim. 1:2). In 1 and 2 Timothy he adds £\eog, “mercy” (for the textua variantsin Titus,
including those that add &€\cog, see UBSGNT; TCGNT). Here alone he calls Christ cwtrp,
“Savior,” rather than k0piog, “Lord.” Itisasif he anticipates the two crucial theological
arguments that undergird his ethical exhortationsin chapters 2 and 3, in both of which Christ
as Savior is at the center (2:13; 3:6) as the one through whom God' s grace has come to save
us and to instruct and enable usin living godly (2:11ff.) and peaceful (3:1ff.) lives.

** all occurrences of the word or phrase in the New Testament are listed or it is identified as a New
Testament hapax legomenon UBSGNT K. Aland, M. Black, C. M. Martini, B. M. Metzger, and A. Wikgren, The Greek New Testament

NASB New American Standard Bible (United Bible Societies). 3rd ed. corrected, Stuttgart, 1983.

NEB New English Bible TCGNT B. M. Metzger, A Textual Commentary on the Greek New Testament. New York, 1971.



QUALIFICATIONSFOR ELDERS: 1:5-9

Like 1 Timothy, Titus plungesimmediately into the business of the letter, since it isaletter to
atrusted colleague. It has, therefore, no thanksgiving section, as do most of Paul’ s letters to
congregations (and as 2 Timothy does). Paul begins by setting forth his reason for leaving
Titus on Crete, namely to do the unfinished work and in particular to see that elders are
appointed (v. 5). He writes this not because Titus needs the urging but to provide for him
apostolic authority and direction in writing.

Paul then states the qualifications for “elders.” He begins with the general requirement
that they be “above reproach” and then takes family life asamost crucia proving ground (v.
6). He repests the need that elders be “above reproach,” now using the term “ overseer”
(éniokomog) for the function “the elder” is to fulfill and strengthens that repeated demand by
pointing out that the elder/overseer serves as “God's steward” (v. 7a). What Paul means by
thisis stated in terms of five characteristics that must not mark the life of an “overseer” (v.
7b) and six that must be found in the life of aleader of God's people (v. 8). Paul concludes by
insisting that the overseer be steadfast in holding to the apostolic teaching so that he may
carry out his two duties, which are to exhort in sound doctrine and to refute those who
contradict it (v. 9). Vv. 6 and 7 are closely parallel to 1 Tim. 3:2ff.

1:5 The prepositiona phrase tovtov xdpiv** (as apreposition xdprv almost always
follows its noun) indicates the reason or goa for Paul’s leaving Titus on Crete, which is
developed in the following Tva clause. dnéAlimov means here “1 |eft behind”; the nuance of
“behind” is seen clearly in the other occurrences of aroAsinw in the PE* (2 Tim. 4:13, 20; for
the textual variants here, neither of which alters the meaning, see NA%). Kpritn** (also
mentioned in Acts 27:7, 12f., 21), theisland of Crete, lies south of the Aegean Seaiin the
Mediterranean. As early as Homer (lliad 2.649) Crete was known for its many cities, which
may account for kata néAw later in this verse. That Paul left Titus behind implies that he was
with Titus on Crete. The occasion for this that best fitsinto Paul’s life would be during a
journey after Paul’ s release from his first Roman imprisonment (see the I ntroduction). From
what follows, one can surmise that the two were successful in evangelizing various cities on
the idand but did not have time to return and strengthen the believers by setting the churches
in order and seeing that elders were elected (for Paul’s pattern see Acts 14:21-23).

Therefore, Paul left Titus to “set in order what remains and appoint eldersin every city, as
| directed you” (v. 5b). Middle ém&iopBcyon** isto be preferred over the active (see NAZ for
the evidence for each reading; émdi0p66w isabiblical hapax here). Aeinw occurs 6x in the
NT but nowhere else with the sense that the participle has here. Literaly iva ta Asinovta
émdiopBdon means “that you might set right the things lacking.” TEV has perhaps best
captured the phrase in an English idiom with “put in order the things that till needed doing.”
That thisis the proper sense is verified by the next clause, which indicates one thing that
needed to be done.

kataotriong (aorist subjunctive of kabiotnut) means here “appoint” or even possibly
“ordain” (BAGD), asitsonly other occurrence in thiskind of setting seemsto indicate: In
Acts 6:3 the apostles speak of the action they are about to take, that of putting the Seven
(chosen by the congregation) in charge of the diaconal task by laying hands on them (v. 6).
Similarly, in Acts 14 Paul and Barnabas do what Paul is asking Titus to do here, and the verb
used is xetpotovéw, which could be rendered either “lay hands on” or “ordain.” It would
appear that both Paul, addressing Titus, and Luke in Acts 14 are compressing what takes
place by speaking only of the last act, i.e., appointment or laying on of hands, and do not feel

TEV Today’s English Version (Good News Bible)

it necessary to relate the steps that lead up to that act (which are related in Acts 6). Moreover,
Paul has not written the list of qualifications that follows in vv. 6ff. for Titus's benefit but
more probably as a guide for the Christians on Crete, just as a brief list of qualifications was
given to the Christians in Jerusalem to follow in their selection of the Seven (Acts 6:3). This
similarity would suggest that the Acts 6 (and 14) pattern was operative here, and that would
be a further indication for understanding katactrong as referring to the final act in the
process.

katd oA is used in the distributive sense: “city by city” or “in every city” (BAGD s.v.
katd 11.1d; cf. Acts 15:21; 20:23; also kat’ ékkAnoiav, Acts 14:23). This means that plural
npeaPutépoug relates to each city that has a church: Several elders/overseers are appointed in
each church. This corresponds to what was done in the cities of Philippi (Phil. 1:1) and
Ephesus (Acts 20:17, 28; cf. 14:23; 1 Thes. 5:12, 13; 1 Tim. 5:17). tpeofitepor here
designates the officials who lead the Christian congregation (see the commentson 1 Tim.
5:17 and the excursus on Bishops/Pr esbyter s and Deacons following the comments on 1
Tim. 3:8-13). Jeremias’ s suggestion that the term be understood hereand in 1 Tim. 5:17 as
“older men” and the clause here rendered “install older men” isrightly regarded by Dibelius-
Conzelmann (and others) as “not possible linguistically.”

Titusisto do thisin accord with Paul’s command. The clause with «g indicates the
manner in which the activity should proceed (BAGD s.v. I.1; cf. Coal. 4:4; Eph. 6:20) and
refersto what Paul has aready said to Titus (aorist tense). He repeatsit herein part by
indicating the qualifications necessary for an individual to become an elder. With emphatic
gy (asinv. 3) and the verb Sieta&aunv (“1 ordered, commanded”; cf. 1 Cor. 7:17; 16:1)
Paul is providing for Titus (cot) full apostolic authority to carry out this action carefully in
compliance with the standards he gives.

1:6 Paul begins (asin 1 Tim. 3:2) by stating the overall requirement that a potential elder
be “above reproach” (here avéykAntog, also used of church leadersin 1 Tim. 3:10 [deacons;
see the comments there]; the synonym aveniAnuntog is used of the overseer/elder in 1 Tim.
3:2). As such, aman would not be open to attack or criticism in terms of Christian lifein
general or in terms of the characteristics that Paul goes on to name. This does not mean that
an elder must be perfect, but it may be fairly said that each named characteristic marks his
life. €l tig (see 1 Tim. 3:1) éot1v, “If anyoneis,” causes the reader to expect a conclusion such
as “Elect such a person as an elder.” The conclusion is not stated, probably because Paul
wants to list other quaifications, and then having done so, he considers it unnecessary to
make explicit the obvious conclusion. The clause implies, therefore, that these requirements
are what is necessary and that “anyone” meeting them is éligible.

Mg yuvaikog Gvrp, “the husband of one wife,” indicates that marital and sexual fidelity
arerequired of the potential elder. This assumes that the church officer is married (the usua
situation in life) and thus prescribes fidelity in these terms. By inference it demands the same
sexual purity of an unmarried elder, who isno more ruled out by this requirement than is the
man with less than two children by the next requirement (see commentson 1 Tim. 3:2).

With “having children who believe, not accused of dissipation or rebellion,” it is not
demanded that the elder have children but only that, if he has them, they should be miotd
tékva (on tékva see 1 Tim. 3:4, 12). £xwv is used here “to denote the possession of persons
to whom one has close relationships’ (BAGD s.v. 1.2ba). Theimplication isthat Paul is
talking only about children who are till rightfully under their father’ s authority in his home
(cf. év rotayfj and the repeated to0 id{ov oikov of 1 Tim. 3:4-5).

Should miotd in this clause be understood as “faithful” or as “believing”? The range of
usage shows that either meaning is a possibility: The word can clearly mean “faithful,” asit
does several times in the PE, including once with anoun, as here (2 Tim. 2:2: motol



avOpmot). It can also mean “believing” and does on several occasionsin the PE, again
including once with anoun (1 Tim. 6:2: motoi ... deondtat). The context here and the parallel
in 1 Tim. 3:4-5, however, provide some important indicators: The qualifying statement here,
“not accused of dissipation or rebellion,” emphasizes behavior and seems to explain what it
means for tékva to be motd. Likewise 1 Tim. 3:4 speaks of the overseer “keeping his
children under control with al dignity.” In both cases the overseer is evaluated on the basis of
his control of his children and their conduct. It is likely, therefore, that tékva €xwv motd here
isvirtually equivalent to tékva €xovta év Urotayfj in 1 Tim. 3:4. If that is so, then motd here
means “faithful” in the sense of “submissive” or “obedient,” as aservant or steward is
regarded as miot6g when he carries out the requests of his master (Mt. 24:45f.; 25:21, 23; Lk.
12:42f.; 1 Cor. 4:2; cf. Thayer, Lexicon; Cremer, Lexicon; LSIM s.v.; R. Bultmann, TDNT
V1, 175, dl but Thayer giving “obedient” as one of the meanings for the word and referring
to Xenophon, Hellenica 2.4.30; MM mentions a deed of sale in which aslave is described as
motod kal adpdotov, “faithful and not given to running away”; Horsley, New Documents |
[1982] 53 gives an epitaph for aslave that says“| remain faithful [riotdg] as before” [cf. ibid.
3(1983) 39]; Bultmann cites Hesychius: miotdg = e0mneifrig, ready to obey, obedient). This
proposed understanding of the passage goes contrary to a consistent pattern in recent English
trandations (RSV, NEB, TEV: “believers’; similarly NASB, NIV), but the considerations cited
above seem compelling.

The concluding part of the verse, un év katnyopia dowtiag fj dvurdtakza, literaly “not
in an accusation of dissipation or rebellious,” negatively qualifies tiotd and thus indicates
what may not characterize motd children. The negative particle un is used here, rather than
oUk, probably because the participle 8vta is understood with this construction (H. C. G.
Moule, 155). pr év katnyopig** (the noun occursin Jn. 18:29; 1 Tim. 5:19) can best be
expressed in English by “not accused of.” dcwtia** (here genitive of the content of the
accusation) means “debauchery” or “dissipation” and is used in the NT of drunkenness (Eph.
5:18) and of associated vices of the non-Christian world (1 Pet. 4:4; cf. dowtwg in Lk. 15:13).
Therefore the potential elder’s children must not be guilty of “sensuality, lusts, drunkenness,
carousals, drinking parties’ (1 Pet. 4:3).

avurdtakta stands in tandem with the preceding prepositional phrase and its genitive
modifier. Here it means “ undisciplined, disobedient, rebellious,” asit doesin 1 Tim. 1:9,
whereit is used of those who are unwilling to be under God' s will and law, and in Tit. 1:10 of
the false teachers who “turn away from the truth” (v. 14). What must not characterize the
children of an elder isimmorality and undisciplined rebelliousness, if the children are still at
home and under his authority. Paul is not asking any more of the elder and his children than
is expected of every Christian father and his children. However, only if a man exercises such
proper control over his children may he be an elder.

1:7 As Paul repeats here the requirement of “blamelessness,” he introduces the functional
title énfokomog, “overseer” (“bishop”), for the elder, ashedid in Acts 20:28 (cf. v. 17). He
does so before he describes negatively and positively the traits that must characterize one
who exercises oversight of others. He is not introducing another church office into the
discussion (that of the overseer/bishop, as distinct from that of the elder) but is using another
name for the same office (see the comments on 1 Tim. 3:2 and the excursus on
Bishops/Presbyters and Deacons). With singular tov énfokomov Paul continues here the use
of the generic singular that beganin v. 6 (“if anyone,” &f tic) after the instructions regarding
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“elders’ that began with the plural (v. 5). Thus Paul continues to focus on the elder/overseer
asanindividual.

¢ Beol oikovduog gives the reason that blamelessness is needed (3¢i; cf. 1 Tim. 3:2), wg,
“as,” being equivalent to “since heis’ (Huther) and thereby introducing a basic characteristic
of the elder/overseer (BAGD s.v. wg I11.1a). An oikovdpog, “steward,” is one chosen by his
employer to manage his business or his household (cf. Lk. 12:42). The elder/overseer isa
person chosen by God to be a manager and entrusted with the church as God' s household (cf.
1Tim. 3:5-6, 15). Therefore, his life must show that he truly is God' s steward by displaying
God' s transforming grace.

Paul now lists five vices that must not characterize the elder, all negated by ur and all
accusative in agreement with ériokomov, the subject of the infinitive eivon (Robertson,
Grammar, 1172). Thislist has a number of similarities with the list of fiveitemsin 1 Tim.
3:3 (see the two descriptions of the elder/overseer in Titus 1 and 1 Timothy 3 set in parallel
columnsin the discussion above of 1 Tim. 3:2): Two items are exactly alike and use words,
napowvog and TAriktng, that appear nowhere elsein the NT. Thelast two itemsin 1 Tim. 3:3
are also negated (by &-privative), and the last is a synonym of the last term here. With these
significant similarities between the two lists we might also expect to find some relationship
between the remaining two termsin each list, the third and fourth in 1 Tim. 3:3 and the first
two here.

a00&dnc** (alsoin 2 Pet. 2:10) means “self-willed” or “arrogant.” Its negation implies
the corresponding virtue and thus may find its positive counterpart in émeikrg (gentle, kind,
gracious) in 1 Tim. 3:3. Aristotle (Magna Moralia 1.29; Rhetorica 1.9.29) identifies
oepvétng (cf. 1 Tim. 3:4) as the mean in the range in which a08dde1a is one extreme.

Onewho is dpyilog** (aNT hapax) is “inclined to anger, quicktempered” (BAGD). The
possible positive counterpart in 1 Tim. 3:3 is &uayxog, which means “ peaceable” in the sense
of not being contentious.

ndpowvog,** “addicted to wine,” and mArjktng,** “apugnacious man or bully” (BAGD),
appear inthe NT only here and in the corresponding list in 1 Tim. 3:3 (see the comments
there and, for tépoivog, on 1 Tim. 5:23).

aioxpokepdr¢** means “greedy for money” (BAGD; cf. Lysias 12, 19, where it is used of
those who take from others even though they have an abundance of what they take). Thisvice
ismentioned in all the lists for officersin the PE (the same word [the only other NT
occurrence] in 1 Tim. 3:8 [deacons]; 1 Tim. 3:3 has the synonym agiAdpyvpog) and in the
exhortation of eldersin 1 Pet. 5:2 (the only NT occurrence of aicxpokepd®c), probably
because it is such a strong and dangerous temptation (cf. 1 Tim. 5:9-10): When a person
servesit, he cannot serve God (Mt. 6:24).

Inthislist of five vices Paul has singled out ways in which one may be gripped and
controlled by the different sins of self: pride, anger, and desire for drink, dominance, or
wealth. Being controlled by any of these disqualifies a man from the position of “overseer,”
one who leads others by serving as God'’ s steward.

1:8 In contrast (&AAG) to those five vices, Paul names here and in the next verse seven
virtues that must characterize the elder’ s life. The counterpart to thislistisin 1 Tim. 3:2 and
contains only five items: dikaiog and 8atoc, the fourth and fifth items here, are not
represented there, perhaps because they were self-evident enough not to need mention on
every occasion. The first and third termsin the list here appear identically in 1 Tim. 3:2, the
second and sixth may represent ideas presented in different terms there, and the last, which
consists of al of v. 9, refers to the same concept asthe last word in 1 Tim. 3:2 (see the
parallel columnsin the comments on that verse).



On thefirst virtue in thislist, piA6€evog, which isthe opposite of thefirst viceinv. 7,
a00ddng, see the commentson 1 Tim. 3:2.

@iAdayabog** (aNT hapax) means “loving what is good” (MM cite alate second-century
A.D. papyrus document and render the word “alover of virtue”). Oneisreminded of the list
of good things that are commended to Christians in Phil. 3:8. An overseer’slove for peopleis
aways to be correlated with alove for what God wants people to be. It is conceivable that
thisword corresponds to kéopiog in 1 Tim. 3:2, especidly if the latter means “well-behaved”
or “virtuous” there.

On ow@pwv see the commentson 1 Tim. 3:2.

Sikatog, “upright, just, righteous,” is used here of one who lives in accordance with God's
law (BAGD s.v. 1; G. Schrenk, TDNT I1, 190f.). It is used with this significance, “law-
abiding” (BAGD), in the only other PE occurrence in reference to persons, in 1 Tim. 1:9.
Paul iswriting here, not about the fact that a person is declared righteous through Christ, but
about righteous living (cf. his use of the related dikaiocOvr in Rom. 6:13, 16, 18, 19). A
general definition of this significance of theword is givenin 1 Jn. 3:7: “the one who practices
righteousnessiis righteous.”

So10g, “holy,” isused here of a one who is “devout, pious, pleasing to God” (cf. by
contrast dvéotocin 1 Tim. 1:9; 2 Tim. 3:2).

gykpatng (@NT hapax; Paul uses éykpdtela in Gal. 5:23 and éykpatev opat in 1 Cor. 7:9;
9:25) indicates one who is “ self-controlled, disciplined” (BAGD). Probably thisword is
virtualy equivalent to viigdAiog in 1 Tim. 3:2 (cf. 1 Tim. 3:11; Tit. 2:2). Paul saysin 1 Cor.
9:25 that the athlete “ exercises self-control in all things” and applies that lesson to Christians
as spiritual athletes, most vigorously to himself (vv. 26-27). That perspective is undoubtedly
intended here for those who are to be leaders of the Christian community. Thusin a sense
Paul has come full circle with this term: Now he states positively and generally in one word
what he has stated negatively and specifically in v. 6 with several words.

Paul has sketched out with these few well-chosen words the characteristics that must
mark an “overseer”: He must love people and equally love virtue. He must be wise and
prudent, must live in accordance with God' s law, must be devoted to God and seek to please
him, and must manifest genuine self-control. With this blend of characteristics, the Christian
leader is equipped by God's grace to exercise the kind of oversight that a steward in God's
house, the church, should exercise.

1:9 The last characteristic in the list that began inv. 8 is crucia, for without it the
overseer cannot carry out the duties prescribed in the remainder of this verse. Paul uses
avtéxopat (always in the middle and with the genitive in the NT) here with the meaning
“cling to, hold fast to, be devoted to” and thereby calls for the overseer’ s firm acceptance of 6
motog Adyog, i.e., the “preaching” or “proclamation” that the prospective overseer/elder has
heard and that is “faithful or trustworthy.” At this time prospective elders were dependent on
oral proclamation of the message, so Paul uses Adyog in the senseit hasin 1 Tim. 5:17,
“preaching,” and motdg in the senseit has severa timesin the PE (e.g., 1 Tim. 1:12, 15; 3:1;
4:9).

The prepositional phrase kata thv didayxnv between the article tos and the adjective
motod isthe key qualifier: The Adyog ismiotd, i.e., the messageisreliable, whenitis“in
accord with the teaching.” S15ax, “teaching,” is used here in the passive sense (see Rom.
6:17; 16:17) of that which is taught by the apostles (and by Christ). Paul refersto this
teaching elsewhere with the related words §i18ackalio and Siddokw (1 Tim. 4:6; 2 Thes.
2:15). Since what “has been heard” from the apostleis to be entrusted to “faithful men,”
whose task is to teach it to others (2 Tim. 2:2), Paul here designates as “faithful”
proclamation that which is in accord with apostolic teaching.

The fva clause that occupies the rest of the verse describes the practical and necessary
task to be accomplished by one who is equipped by adherence to the reliable word. Holding
to that word provides the basis on which an overseer “may be” (1)) “able” (Suvatdc; cf. Acts
18:24) to accomplish that task. Similarly, 2 Tim. 3:15, 17 says that the scriptures “are able
(za duvdpeva) to make you wise for salvation” and that by them “the man of God may be
adequate (&ptiog ) for every good work.” Similarly, “able” here means equipped, in terms of
knowledge and commitment, to carry out one's responsibility as an elder/overseer.

The responsibilities are twofold, asindicated by the ai ... kai, “both ... and,”
construction. Each isindicated by apresent infinitive, the first tapakaleiv (see the
discussion at 1 Tim. 5:1; 6:2). Here the meaning would seem to be “exhort” in the sense of
urging one’s hearers to accept the sound doctrine and respond appropriately to it. The
exhortation occurs in the sphere of (¢v; so Bernard) “sound doctring” (tfj didaokaliq tfj
vylavovon); in the first occurrence in the PE of this phrase (1 Tim. 1:10; also in Tit. 2:1; 2
Tim. 4:3), “sound doctring” is said to be “according to the gospel,” so that we may say that it
signifies the teaching of Christianity. Oywaivovca (PE* 8x, see 1 Tim. 1:10) indicates that the
SidaokaAiq is“correct,” thus distinguishing it from that which is erroneous and thereby
clearly identifying it as the teaching of Christianity. The activity called for hereisaso called
forin2Tim. 2:2.

The second task is éAéyxewv (see 1 Tim. 5:20). A number of nuances are given for éAéyxw
by BAGD, and various ones have been suggested for this occurrence, such as “refute,”
“confute,” “convince,” and “convict.” But since al of them are plausible with the object that
appears here, the substantival participle tovg avtidéyovtag, some other determining factor
must be sought. Since éAéyxw isused inv. 13in avirtual enlargement and application of this
statement, it islikely that the nuance there will also be present here. Probably because of the
presence of the adverb “sharply” (&rotépwg) there, anumber of the modern English
translations that disagree here find themselves agreeing in v. 13 on the nuance “rebuke”
(RSV, TEV, NIV; NASB: “reprove’). “Rebuke” (or “reprove”) would seem therefore to be the
likely nuance here also. A positive outcome is always hoped for with regard to those being
dealt with here (seev. 13; cf. 2 Tim. 2:25-26), who are called oi aGvtiAéyovzeg, literaly
“those who speak against.” These persons are undoubtedly speaking against the sound
doctrine just mentioned (cf. for this attitude Tit. 1:14; possibly 3:10; 1 Tim. 6:3, 20; 2 Tim.
2:16-18, 25-26; 3:8; 4:15).

Theinstructionsin v. 9 correspond to the “able to teach” (S1daktikég; cf. 2 Tim. 2:24-26)
requirement in 1 Tim. 3:2. By their explicitness they indicate what is involved in carrying out
this particular responsibility of the elder/overseer.

Vv. 6-9 have presented the qualifications for an elder/overseer, God's steward. Such a person
must be above reproach in his Christian life in general and in these special qualifications. His
family life must demonstrate his fidelity and leadership ability (v. 6). He must not be
controlled by any of the besetting sins of self (v. 7). He must love both people and goodness
and must be thoughtful and prudent, obedient to God' s law, seeking to please God, and self-
controlled because he himself is controlled by God (v. 8). He must know and be zeal ously
committed to the apostolic teaching and willing to teach it and to rebuke those who oppose it
(v. 9). Thislast responsibility, especially that of rebuking those who “speak against,” leads
immediately into the next section and indicates the practical and necessary value of such
leaders to the health and welfare of the congregation



TITUSSAND THE ELDERS DUTY IN REGARD TO
THE FALSE TEACHERS: 1:10-16

With causal “for” (ydp) Paul links this section with the preceding section. Here he describes
the situation that demands that the elders “rebuke those who speak against” (v. 9). He
indicates that the opponents are numerous and that their attitudes and actions are morally out
of line (v. 10), their impact on families devastating (v. 11b), their teaching erroneous (v. 11c),
and their motivation mercenary (v. 11d). He says that such fal se teachers “must be silenced”
(v. 11a). To emphasize the seriousness of the problem and the threat these teachers pose, he
quotes from one of the Cretan “ prophets’ a description of the evil that characterizes the
Cretan people (v. 12). Paul says that the description is accurate, with the implication that it
manifestsitself in this situation, and that therefore such a situation calls for a sharp rebuke to
disentangle such people from the error of the opponents (v. 13) and to call them away from
the particular teachings and practices of those who turn away from the truth (v. 14). In the
concluding two verses of this section Paul presents an even more radical critique and
evaluation of those who hold to such error. First he deals in principle with the question of
purity, and having stated the positive truth, he then states the principle that “to those who are
defiled and unbelieving, nothing is pure” (v. 15). Then on this background Paul says of these
who “profess to know God” that “their deeds deny him” and that they are “ detestable and
disobedient, and worthless for any good deed” (16).

Paul says several things about these false teachers, but gives no systematic description of
them. Nevertheless, his reference to them as “those of the circumcision” (v. 10) and as those
who “pay attention to Jewish myths’ (v. 14) stands out and helps to identify them. He also
describes them as those “who turn away from the truth” (v. 14). These last two descriptions
taken together imply that the false teachers are, or have been, Christians and that they may be
described as Jewish Christians (or predominantly so).

Paul speaks of other characteristics that, upon analysis, show that these teachers are very
much like those in Ephesus mentioned in 1 Timothy and 2 Timothy. Furthermore, the
concerns expressed here are much like those expressed in 1 Tim. 1:3-11, as seenin the
following words and phrases:

Titus1 1 Timothy 1

patatoAdyor (v. 10) patatohoyiav (v. 6)

Un TtpooExovTeg Tovdaikoig unde npoaéxev uvboig (v. 4)
poboig (v. 14)

Niddokovreg & ur Oel (v. 14) £tepodidaockaelv (v. 4)
kaBapd toig kabapoig (V. 15) kabapdg kapdiag (v. 5)
ouveildnoig (v. 15) ouvednoéwg (v. 5)

In addition to these parallels, especially the reference to “myths,” the concern for “human
commandments” and the concern for ritual purity (Tit. 1:14-15) recall 1 Tim. 4:1-7, and the
motivation of gain (Tit. 1:11) reminds us of 1 Tim. 6:5. Paul will not speak of false teachers
again until Tit. 3:9-11, where he mentions “foolish controversies, genealogies, strife, and
disputes about the law” (v. 9). Here, too, we see paralels with 1 Timothy (controversies, 1
Tim. 1:4; 6:4; genealogies, 1:4; disputes about the law, 1:7ff.; and strife, 6:4).

This false teaching is, then, like that found in 1 Timothy, but with a Cretan flavor as well.
In sum, it is concerned with Jewish myths and geneal ogies, which apparently set the tone for
theway in which it handles the law. It is ascetic but also rebellious and disobedient, it
opposes the apostolic teaching and turns away from it, and it is motivated by gain. A similar

teaching occurs elsewhere in the NT with other errors, and Paul opposed something like this
Jewish asceticism already at Colossae (cf. Col. 2:16-17, 20-23). For afuller comparison of
all three PE on the false teachers see the comments on 1 Tim. 1:3ff.

1:10 The necessity and urgency of the elders being prepared to rebuke the opponents (v.
9) is now brought home by Paul’s further description of the latter as “rebellious people,
empty talkers, and deceivers,” and in particular by the fact that they are “many” (roA\of).
(kai may have been added after moAAoi “in accordance with the rhetorical usage known as
hendiadys” or left out by copyists who failed to recognize an original hendiadys [TCGNT].
With NAZ it should probably be omitted because of the stronger manuscript evidencein that
direction.) These people are dvundtaxror, “rebellious,” most likely in the sense that they are
unwilling to be subject to God and his law (see 1 Tim. 1:9, which may also have the false
teachersin mind). As pataioAdyor** (abiblical hapax; cf. patatodoyia in 1 Tim. 1:6;
pdrtatog in 1 Cor. 3:20; 15:17; Tit. 3:9), they are those whose talk is empty and of no value
(cf. L Tim. 1:7) and “will lead to further ungodliness’ (2 Tim. 2:16, which uses the synonym
kevopwviag). As gpevandtor** (abiblical hapax; gpevanatdw in Gal. 6:3), they are
“deceivers,” those who mislead (cf. 2 Tim. 3:13).

The next phrase begins with udAiota, which is usually taken (e.g., BAGD) as
“especialy,” indicating that most—but not all—of those Paul is speaking of are “of the
circumcision.” But Skeat (“Especially the Parchments”) has brought together considerable
evidence to demonstrate that in ad hoc documents pdAiota may also mean “that is,” in which
case it introduces a further definition of the preceding term. If thisistrue here, which the
references to “ Jewish myths’ (v. 14) and “disputes about the Law” (3:9) might support, then
Paul is saying that all the false teachers are “of the circumcision.”

In either case, that all or part of the false teachers were éx tfjg epitoufig was a dominant
characteristic. nepitour; means “circumcision” of the foreskin, and ot éx (tfig) nepitopfic**
were those of Jewish origin. The phraseis used in the NT once of Jews (Rom. 4:12) and
otherwise of Jewish Christians (Acts 10:45; 11:2; Gal. 2:12; Col. 4:11), which is probably
how it is used here—with somewhat negative overtones (as one senses with a different
Jewish Christian group in Gal. 2:12). Acts 2:11 and 1 Maccabees 15:23 indicate that there
were Jews on Crete, and Philo (Legatio ad Gaium 282) states that alarge number lived there
(cf. Josephus, Ant. 17.327; Vita 427).

1:11 With “who must be silenced ...,” or more literally, “whom it is necessary to silence
...," Paul presents the essential demand placed on Titus and the leaders. This course of action
was necessitated, as the words that follow indicate, by the devastation of families that was
resulting from the fal se teaching. émotopilerv** (abiblical hapax), “to silence,” means, then,
to prevent the teachers from spreading their teaching. Paul does not say here how this was to
be done, but he does give some indication elsewhere in the letter. V. 9 calls for rebuking
those who oppose, or “speak against,” the apostolic teaching, and v. 13 also calls for rebuking
them with the hope “that they may be sound in the faith.” In 3:9-11 Paul tells Titusto warn a
contentious person “once or twice” and to reject such a person if the warnings are not heeded
(cf. Mt. 18:15-18; 1 Cor. 5:1-13). Apparently this pattern given by Jesus and by Paul
elsewhere was known well enough by Titus that Paul did not feel it necessary to restate it
here.

They are to be silenced “ because they are upsetting whole families.” oitiveg is used here
“to emphasize a characteristic quality, by which a preceding statement is to be confirmed”
(BAGD s.v. 2b). It iswell expressed by Ellicott’s “inasmuch asthey.” dvatpénw is used here
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figuratively of “overturning, destroying, or ruining.” They ruin “whol€” or “entire” (6Aovg)
“households” (oikoug; see 1 Tim. 3:4-5).

They do this by “teaching things they should not.” Paul does not say here what those
“things’ are. Inv. 14 he does specify that the false teaching involved “ Jewish myths’ and
“commandments of those who turn from the truth,” and in v. 15 he turns to the question of
purity. The only “commandments’ taught by the fal se teachers about which we have any
knowledge from the PE are the prohibitions of marriage and certain foods mentioned in 1
Tim. 4:1-3, which would certainly fall into the category of questions of purity. If these
prohibitions represent al or part of the “things’ that Paul refers to here, then we can
understand how the teaching devastates families: Might the prohibition of marriage involve
ending existing marriages? But Paul may have more in mind here, since anything that causes
an entire family to be moved from the faith could be spoken of in the words that we find here.

With “for the sake of sordid gain” Paul names what he thinks is the real motive for the
false teaching. The preposition xapwv (see 1 Tim. 5:14), “for the sake of,” indicates the goal
of the teaching. Paul usually uses aioxpd¢** (exclusively Paulinein the NT: 1 Cor. 11:6;
14:35; Eph. 5:12) of that which is“shameful” or “disgraceful.” képdo¢** (Phil. 1:21; 3:7) is
“gain.” These two words occur together only herein the NT, but the compound aioxpokepdnig
occursinv. 7 and in 1 Tim. 3:8. Paul designates the “gain” as“shameful” or “disgraceful,”
not because he thinks teachers should not be paid (cf. 1 Tim. 5:17-18), but because they get it
by teaching error (& pn d¢i), and because “gain” as the basic motivation for teaching what
purports to be the Christian faith, as it was for them (x&pwv), is “shameful” (cf. v. 7 and 1 Pet.
5:2: unde aioxpokepd®q).

1:12 Paul attributes the brief quotation in the second part of this verse to tig €€ avt®v,
“one of them,” the subject of einev, with {8106 adt@V TpogrTng in apposition to that subject.
Both occurrences of avt®v refer to the Cretans. {810¢, “one’s own,” heightens the force of
avt@v so that the two words together, “their own,” make the prophet’ s identification with the
Cretans very specific.

Therefore, Paul quotes an evaluation of the Cretans by their own fellow countryman and
their own prophet. This gives a perspective that nothing else could. Paul affirmsthe
truthfulness of that evaluation inv. 13awith “thistestimony istrue,” ajudgment that NT
writers do not find it necessary to make of statements by prophets of God. This, together with
the fact that thisis the only placein scripture that a pagan is called a“ prophet,” implies that
the term “prophet” is used here only from the perspective of the Cretans and not from the
perspective of Paul and the Christian community.

The quotation is from Epimenides of Crete (sixth-fifth centuries B.C.), who is mentioned
by Aristotle, Plato, Cicero, and other ancient writers. The work from which Paul quotesis not
extant, but the quotation was attributed to Epimenides by some early Christian writers (e.g.,
Clement of Alexandria, Srom. 1.59.2; the commentaries of Chrysostom and Jerome). Others
(e.g., Theodore of Mopsuestia) attributed it to alater writer, Callimachus (ca. 305—ca 240
B.C.), because thefirst part of the quotation (“ Cretans are alwaysliars”) isin his Hymn to
Zeus 8. But Callimachus was not from Crete but from Cyrene and does not have the entire
statement quoted by Paul.

That the Cretans (Kpfiteg,** alsoin Acts 2:11) were “awaysliars’ (del Yebotat) was
borne out by the use of the verb kpntilw, “play the Cretan,” to mean “lie” (see LSIM).
kaxkdg, which generally means “bad” or “evil,” may have the sense “vicious” when coupled
with 6npia; Onpiov means “animal,” often “wild animal” or “beast,” and is used figuratively,
as here, of personswith a“bestial” nature (BAGD s.v. 2). yaotépeg refersliterally to the inner
part of the body, but when used figuratively of the entire person, as here, it means “glutton.”
Thus yaotépeg dpyai designates the Cretans as “lazy gluttons.”

1: 13 Paul now agrees with the Cretans’ own spokesman’s judgment. By doing so heis
able to highlight explicitly the special problemsthat Titus and the elders on Crete face and to
elicit consent from the Cretan Christians. But 1 paptupia attn éotiv GAndrig, “this testimony
istrue,” indicates more than mere agreement: It is Paul’s certification that the evaluation is
really true and not an extreme statement. Similar statements were made about the Cretans by
Polybius (6.46.3: “So much in fact do sordid love of gain and lust for wealth prevail among
them that the Cretans are the only people in the world in whose eyes no gain is disgraceful”
[aioxpov ... képdog; cf. Tit. 1:11]) and Cicero (De Republica 3.9.15: “Moral principles are so
divergent that the Cretans ... consider highway robbery honorable”). Paul is not making an
ethnic slur, but is merely accurately observing, as the Cretans themselves and others did, how
the sin that affects the whole human race comes to particular expression in this group.

Theinformation given in the previous verse is the reason (8’ fjv aitiav, acausal
conjunction phrase meaning “for which reason,” “therefore”; BAGD s.v. aitia 1; cf. 2 Tim.
1:6, 12; Heb. 2:11) that Titusis charged with the responsibility to “rebuke” (éAeyxe) the
Cretans. Since Paul says this in a section tightly joined to the preceding one (notice ydp in v.
10), which speaks of the duties of elders/overseers (including the need “to rebuke,” éAéyxerv,
v. 9), it isevident that Titusisto do this through and with the elders/overseers. Paul calls for
the rebuke to be given “sharply” (&rotdépwg,** asoin 2 Cor. 13:10) because he knows that
only such arebuke will get through to those who are described in v. 12. He does this out of
concern for them, as the words that follow show, and in accordance with his principle of
taking into account the person being dealt with (see the comments on 1 Tim. 5:1ff.).

Those to be rebuked are called “them” (a0tovg) with no further qualification. Are they
the false teachers previously mentioned, or are they Cretan believers who are starting to
follow the false teachers? It could be argued that “that they may be sound in the faith” would
best fit with the latter, i.e., those who are in the faith and need to be kept true to it, and that
Paul would not expect the false teachers to become, as the result of a sharp rebuke, “sound in
the faith.” Furthermore, it could be argued that the end of v. 14 describes the false teachers
(“who fall away from the truth”) in distinction from gullible believers and that here Paul
warns these believers not to follow the fal se teachings described there.

But 2 Tim. 2:25-26 shows that Paul could, indeed, conceive of the false teachers
repenting. Furthermore, it is argued, he has had false teachersin view, and there is no
evidencein the text that this perspective has now changed. If thisisthe case, then it could be
argued that Paul is also warning the false teachersin v. 14 to give up following their
erroneous ways and not to be those who turn from the truth.

But the decisive argument is that those who are to be rebuked (v. 13) are, in fact,
distinguished from those “who turn away from the truth” (v. 14). avtoug refers, then, to
Cretan believers who are disposed to follow the false teachers because of their own Cretan
traits. This entails that Paul’ s focus did, indeed, move from the fal se teachers to the Cretan
believers when he began v. 12, where the double avt@v refers, not to “them, the false
teachers,” but to “them, the Cretans,” in support of Paul’sindication of how Titus and the
elders should deal with the believers who have this Cretan background.

Paul’s concern is “that they may be sound in the faith.” The fva clause indicates that a
salutary outcome is the desired result of a severe rebuke (as elsewhere, e.g., 1 Cor. 5:5; 2
Thes. 3:14-15). vyaivew means generally “be healthy,” i.e., not sick, and is used here in the
figurative sense of “be sound” or “be correct” (see the comments on 1 Tim. 1:10). dylaivwotv
¢v tfj nloter (cf. Oywaivovrag tf miotel in 2:2) refers, then, to their holding to the correct
teaching (cf. v. 9) concerning the Christian faith rather than to the false teaching (note v. 14:
“not giving heed ... ,” “who turn away from the truth”; on tf] iotet, “the faith,” seethe
commentson 1 Tim. 1:19).



1:14 A requisite for and negative counterpart to the last clausein v. 13 isgivenin the
negative participia clause here (so Huther). Thus Paul is saying that to “be sound in the
faith” demands that one not “give heed to” or “follow” (ur mpooéxovteg; see 1 Tim. 1:4; 4:1)
the errors of the false teachers. Those errors are summarized here under two categories: (1)
‘Tovdaikol udbor and (2) évrolai avOpwnwv.

Paul uses utbot (see 1 Tim. 1:4) to refer to “legends’ that are contrary to the truth (e.g., 2
Tim. 4:4), as does the only other user of the word in the NT (see 2 Pet. 1:16). Thisis the only
time that Paul calls the myths “Jewish” (Tovdaikoi,** aNT hapax, though other forms of the
root occur in the NT and in Paul), but he also uses u6ot in a context in which he says that
the false teachers want to be teachers of the law, i.e., of the OT law (1 Tim. 1:4, 7-11; seethe
comments there). There the “myths’ are mentioned in the same breath as “endless
genealogies’; when Paul returns to the false teachersin Tit. 3:9 he mentions not “myths” but
“geneaogies.” It islikely, therefore, that the “myths’ here are concocted stories related to the
“genealogies’ spun out from those given in the OT. Christians must not “heed” these “ myths’
for thereasons givenin 1 Tim. 1:4.

The error in practice is designated “commandments of humans,” évtoAai &vOpdmwv.
This phrase occurs only herein the NT, but its equivalent, evtdApata avBpdnwv, occursin
Mt. 15:9 and MKk. 7:7, which quote the LXX of Is. 29:13, and in Col. 2:22, which reflects
Jesus’ words or Isaiah’s or both and deals with a case of asceticism, asis aso likely the case
here. All three of these passages understand “ commandments of humans” aswhat is put in
the place of obedience to God and what he requires. Thisis also the understanding here, as
the closely linked participial phrase, “who turn away from the truth,” makes plain. Only in 1
Tim. 4:1ff., which deals with an error of asceticism similar to that dealt with in Col. 2:20-23,
do the PE refer to actual commandments of the fal se teachers, and terms and concepts
identical or similar to those used here are used there:

1 Timothy 4 Titus1

“fall away fromthe faith” (v.  “turn away from the truth” (v. 14)
1

npoocéxovteg (V. 1) npoocéxovteg (V. 14)

“deceitful spirits’ (v. 1), “deceivers’ (v. 10)

“liars” (v. 2)

prohibitions (v. 3) concern for what isimpure (v. 15)
“every creation of God is “al things are pure” (v. 15)

good” (v. 4)

Itisvery likely, then, that the “commandments of humans’ in view here are the same as or
similar to those described in 1 Tim. 4:1ff., i.e., forbidding marriage and advocating abstention
from certain foods.

Those who command these ascetic practices are those “who turn away from the truth.”
amootpépopat means here “turn away from” or possibly even “reject” or “repudiate.” The
phrase occurs only herein the NT, but anearly equivalent form isfound in 2 Tim. 4:4, which
speaks of “will turn away their ears from the truth” (Gn6 pev tfig aGAnOeiag trv dxonv
anootpéPouvatv). 1 GAndewa (cf. 1:1 and see 1 Tim. 2:4) is used here of “the content of
Christianity as the absolute truth” (BAGD s.v. 2b). In 2 Tim. 4:4 it refers back to tov Adyov,
“the word” of the gospel, which Timothy is called upon to preach (v. 2) as he does “the work
of an evangelist” and fulfills his ministry (v. 5).

1:15 Paul most likely addresses the question of “ purity” becauseit is one of the problems
that the false teachers have raised in their teaching and, very likely, in their human

commandments. First he states as a basic Christian principle that al things are pure to those
who are pure. Then as a second principle he says that to those who are defiled and
unbelieving nothing is pure. He concludes by saying that the very minds and consciences of
such people are defiled.

kabapdg, “pure,” isused 3x in this verse, twice in thefirst clause, literally “all things are
pure to the pure ones,” and once in the second, “to those who are defiled and unbelieving,
nothing is pure.” With ndvta kabapd, “al things are pure,” and o0dev kabapdv, “nothing is
pure,” Paul refers to ceremonial purity (as do Rom. 14:20; Lk. 11:41, both with rdvta
kabapd). With toig kabapoig he uses the word in its moral and religious sense of “cleansed
of sin” and “made inwardly clean” (cf. the other PE* occurrences: 1 Tim. 1.5 [see the
comments there]; 3:9; 2 Tim. 1:3; 2:22; cf. also Paul’ s use of kaBapilw: 2 Cor. 7:1; Eph.
5:26; Tit. 2:14). Thisreligious and moral cleansing is accomplished by Christ’s death (Tit.
2:14), which he applies to a person’s life through his word and Spirit (cf. Eph. 5:26) and by
which one's heart is cleansed, as the Jerusalem Council put it, by faith (Acts 15:9). Itisin
this sense that Paul speaks of “the pure” (toig kabapois).

1 Tim. 4:3-4 saysvirtually the same thing as the first clause of this verse when it says
that Christians “know” that “everything created by God is good” and also, therefore, that
“nothing isto be rejected” or regarded as impure or unacceptable for its God-intended use.
The presence of ndvta, “al,” here makes the statement absolute and unqualified (cf. nav
ktiopa Beol in 1 Tim. 4:4) and thereby shows that any human commandment that declares
anything impure is, by that very fact, erroneous (the unstated but obvious lesson intended by
beginning with this positive and absolute principle in a passage that deals with the error that
contradicts this principle). Paul is not dealing here with the OT ceremonial laws of impurity,
which did not deal with moral impurity but with things that God declared ceremonially
impure so that they might serve as object lessons for spiritual matters. Peter’ s experience
(Acts 15:15) showed that God had reversed this impurity by his own declaration (Acts
15:15).

In the second clause Paul, in contrast (8¢), deals with those who are oi pepiappévor (the
first of two occurrences of the verb paivw, both in the perfect to emphasize the continuing
state), “the defiled.” That those referred to are “defiled” specifically in the mora and
religious senseisindicated by the further designation of them as “unbelieving”: The most
basic aspect of their defilement is that they have not believed and therefore have not been
cleansed by God from the defilement of sin (cf. the comments above on oi kaBapoi and the
parallelism of these two clauses). These people are aso said in the following verse to “deny
God by their “deeds” and to be “ disobedient,” both of which would indicate the ongoing
defilement of “sins and vices’ (BAGD s.v. 2).

dmotog (hereand 1 Tim. 5:8 in the PE*) consistently designates in Paul one who isan
“unbeliever,” who does not believe in Christ. Paul attributes thisto the defiled here, even
though (as he says in the next verse) they profess to know God, apparently because their
commandments regarding purity demonstrate that they have not trusted Christ alone as the
one who can cleanse their lives and make them pure. They are trusting in their asceticism to
make them pure, but this reliance on oneself, as Paul saysin Col. 1:18-19, is “self-
abasement” and entails that oneis “not holding to the head” (Christ). Such persons are,
therefore, dmiotor.

For the defiled and unbelieving “nothing is pure.” That is, there is nothing that does not
become defiled by their own religious and moral defilement. Paul seems to be applying the
argument of Hg. 2:13-14.

aAAd before the concluding clause indicates not another contrast with the immediately
preceding clause but, as Ridderbos points out, a further enlargement of the contrast already
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begun with &, as the repetition of the main verb uiaivw bears out. By saying that the
defilement isin “their mind and conscience,” Paul signifiesthat it isinternal and thus
intrinsically moral and religious. avt@®v, “their,” is placed before the kai ... kai construction
that closely links “mind” and “conscience” and is thereby emphasized and connected to both
nouns. 6 voog (see 1 Tim. 6:5), “the mind,” refers here to one’s “way of thinking” (BAGD
s.v. 3). Paul consistently regards “the mind” of the non-Christian as controlled by sin and
therefore erroneousiin its outlook (e.g., Rom. 1:28; Eph. 4:17; especialy 1 Tim. 6:5and 2
Tim. 3:8) and needing to be transformed by renewal (Rom. 12:2; Eph. 4:23). | cuveidnoig
(see1Tim. 1:5), “conscience,” is“moral self-consciousness.” In short, Paul saysthat in both
their understanding and their moral evaluation these people are “defiled.”

1:16 On the background of the principles spelled out inv. 15, Paul turns to a specific
evaluation of the false teachers. First, he acknowledges their claim: “they profess to know
God.” 6poAoyodorv is used in the sense that they “declare publicly” or “claim” (BAGD s.v.
4) to “know” God. £iévat, “to know” (the infinitive of 0ida), is used herein the sense of a
personal and positive relationship with God (BAGD s.v. 0ida 2).

In contrast (8€) to this profession, toig €pyoig (see 1 Tim. 2:10), “the deeds,” or “their
deeds” (with the article implying possession), are the means by which such people actually
“deny” (&pvobvtar; seel Tim. 5:8; 2 Tim. 2:12) God (the previous v is assumed), the
very one they claim to know. Paul does not make explicit what these deeds are. The
similarities with 1 Tim. 4:1ff. noted above make it likely that Paul hasin mind at least the
kind of ascetic actions described there (perhaps with other deeds), by which these people
reject what God gives to be gratefully received, deny the Creator’ s goodness, and show that
they do not really know him who made all things good.

The next clause appears to be a further indication of why their deeds deny God, rather
than afurther listing of independent traits. “ Their actual behavior denies their profession, for
they are...” (Phillips, NT in Modern English). fdeAuktdc** (aNT hapax) means
“abominable and detestable” in God' s sight. Since Paul has just dealt with the question of
purity and with the defilement of those he is speaking of, the LXX of Pr. 17:15 may have
come to mind with its statement that one who “pronounces the unjust just and the just unjust
isunclean (dxdbaptog) and abominable (BdeAvktdg) to God. Furthermore, the false teachers
may have made similar erroneous judgments about Christians, thus deserving this
identification. arelfri¢ means “ disobedient” and may in this setting refer to the disobedience
inview in 1 Tim. 4:3-4, that of rejecting the good gifts God has created to be received with
thanksgiving, i.e., marriage and certain foods.

&8dkipog basically means “ not standing the test” and then, “disqualified,” as here (cf.
especially 2 Cor. 13:5; 2 Tim. 3:8). If we have understood correctly Paul’s use of fdeAvktdg
and &ne16r|g, then this last characteristic can be understood as the conclusion that inevitably
follows. If oneis “detestable” because he judges the work of Christ inadequate for attaining
true purity, and “ disobedient” because he rejects the good gifts of God' s creation, then that
person is also so “disgualified” in God' s sight that this unfitness extends to (rpdg) anything
and everything (rav) that he does (cf. again v. 15b), with the result that no deed (¢pyov) of
his can be good (&ya64v) and acceptable to God.

Some have thought that those referred to here and in v. 14b (“those who turn away from
the truth”) are outsiders, Pharisaic Jewish leaders influencing fal se teachers “ of the
circumcision” (v. 10) within the Christian community. Hendriksen and Parry, e.g., say that
the claim “to know God” is a Jewish claim. The radical and decisive language that Paul uses
to describe these individuals probably influenced this view: It is assumed that these words
would only be applied to those outside the Christian community.

”

But the error spoken of hereis not what was typical of Jews. These false teachers are not
the same as those combated in Galatians. They do not insist on circumcision and OT
ceremonial rites. They have amore esoteric (“myths and genealogies’) and ascetic (“human
commandments,” not commandments of Moses) position, parts of which may be found
among Jews, but which was not typical of the main Jewish position. Paul’ s evaluation of
these fal se teachers corresponds with what he says el sewhere in the PE about the false
teachersin the church (e.g., 1 Tim. 4:1-2; 6:3-5, 10; 2 Tim. 2:17-18, 25-26; 3:5; seeaso
Col. 2:20ff.) and to his indictment of false teachersin the Galatian Christian community (e.g.,
Gal. 1:9). Being “of the circumcision” they do have some views that come from the Jewish
community (“myths and endless genealogies’), but their views go beyond Judaism. Itis
unnecessary, therefore, to say Paul has shifted from the fal se teachers within the Christian
community to those outside. In accordance with his normal practice, Paul dealswith false
teachersin the church; herarely, if ever, deals with those outside the Christian community,
and there is no reason to suggest that he does otherwise here.

INSTRUCTIONS FOR DIFFERENT GROUPS OF
BELIEVERSBASED ON GOD’SENABLING GRACE:
2:1-15

In this section Paul gives instructions for various categories of believers (vv. 1-10). The basis
for such instructions and for the expected responses is the instructing and enabling grace of
God (vv. 11-14). In conclusion, Paul charges Titus to communicate these truths and apply
them with full authority (v. 15).

THE INSTRUCTIONS: 2:1-10

Paul urges Titus to teach conduct in accordance with sound doctrine (v. 1) for five different
groups: older men (v. 2), older women (v. 3), younger women (vv. 4-5), young men (v. 6),
with Titus as an example (vv. 7-8), and slaves (vv. 9-10).

2:1 Paul contrasts Titus with the false teachersin a very simple but emphatic way, 0 6¢
(see 1 Tim. 6:11). Titusis urged to “speak” in the sense of “teach” (imperative AdAet, which
in 2:15 aswell serves asavirtual synonym for §idacke, whichisusedin 1 Tim. 6:2ina
construction similar to Tit. 2:15; cf. Eph. 6:20; Col. 4:4). Heisto speak “the things’ (&) that
are“in accord with” or “consonant with” (rpénet) “sound doctrine,” the true teaching of
Christianity (tfj Oytovodon Sidackaliy; see 1:9; 1 Tim. 1:10).

2:2 Thefirst to be instructed are the “older men.” mpeofvtar** (alsoin Lk. 1:18; Phm. 9)
is consistently used of older men inthe NT and in extrabiblical literature (see BAGD). givat
and the other infinitivesin vv. 2-10 may well function as imperatives (cf. Robertson,
Grammar, 944; MHT |, 179). The older men are called “to be” (ivan), i.e., to manifest four
characteristics. vngaAiog,** though it also means “temperate in the use of alcohol,” here
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probably hasits other meaning of “sober” in the sense of clear-headed, asin 1 Tim. 3:2 (see
the comments there) and 3:11, the only other NT occurrences. For a man to be oepvdg (see 1
Tim. 3:8) means that his actions and demeanor make him “worthy of respect,” or “serious
and worthy” (W. Foerster, TDNT VI, 195). ccdgpwv** (see 1 Tim. 3:2; note cwgpovilw in
Tit. 2:4 and swpdvwg in 2:12) refers to the prudent, thoughtful aspect of self-control
(BAGD).

The fourth characteristic required of older men is dywaivovteg (for this word used with tfj
niotel see 1:13), which is used here figuratively in the sense of “sound.” Three areasin which
they are to possess this characteristic are indicated with three dative nouns. Since these nouns
are parallel and apparently used in the same sense and since the second and third, tfj dydmnn
(see 1 Tim. 1:5) and tfj ropovifj (see 1 Tim. 6:11), require a subjective understanding, the
first, tfj miotet, should be understood in the same way. Thus the older men should manifest a
healthy “trust” in God, “love’ toward others, and a hopeful “perseverance and endurance.”
These three nouns repeat the common NT trio of faith, hope, and love, with patience
appropriately taking the place of hope (cf. 1 Tim. 6:11; 1 Thes. 1:3; 1 Cor. 13:13).

The four characteristicsin thislist are similar to the qualifications for officers givenin
1:5ff. and 1 Tim. 3:2ff., and faith, love, and endurance should obviously mark all Christians.
The latter probably implies that Paul believed that the older men should manifest, because of
their chronological maturity, this spiritual maturity as examples for others.

2:3 Paul begins hisinstructions for the next group, “older women” (rpeofutidag,** aNT
hapax), with the transitional term woattwg (see the commentson 1 Tim. 2:9), “similarly” or
“likewise,” implying the repetition of the infinitive eivai. Furthermore, the termsiin the list
are all accusative, as would be expected if the infinitive were present or implied.

Thefirst characteristic required of the older women, iepomnpeneic** (aNT hapax),
designates that which is “befitting a holy person,” or as Lock putsit, “they areto carry into
daily life the demeanour of priestessesin atemple” (the word is used of the conduct of a
priest in inscriptions: see BAGD). They are to act thisway since they belong to God by faith
in Jesus Christ (G. Schrenk, TDNT 11, 254). év katactpati** (@NT hapax) means “in
behavior or demeanor” (BAGD); “the noun denotes comportment or bearing viewed as the
expression of one’sinterior character or disposition” (Kelly). Thus év kataotriuatt
iepompeneig encapsulates what Paul says about women in 1 Tim. 2:10.

un SwxBérouvg (drdPoAog 8x in Paul; of human beingsin 1 Tim. 3:11; here; 2 Tim. 3:3)
means here “not slanderers,” “not malicious gossips.” Concern for people can degenerate into
thisvice. Those usually considered most in danger of falling into it, because of their positive
inclination, are hereby warned.

The perfect passive participle dedovAwpévag, “enslaved,” expresses what “much wine”
(dative ofvw moAA®) can do (cf. 1:7; 1 Tim. 3:3, 8; 5:23). Women, who have constant access
to the food and drink of the household, are warned not to be captured and controlled by wine.
Such arudimentary warning may seem inappropriate, but 1 Corinthians (especialy 11:21)
shows how appropriate it was.

kaAodidaokdAouvc** isahapax not found elsewhere, but is not surprising for one who
likes compounds, who uses kaAonotéw and vopodiddokatog, and who occasionally coins
compounds (cf. especially verbs with Orep-). The older women should be those who are
“teaching what is good”—not in the sense of 1 Tim. 2:12, which is forbidden to women, but
asisindicated by what follows, teaching younger women about their duties.

TDNT G. Kittel and G. Friedrich, eds., Theological Dictionary of the New Testament, tr. G. W. Bromiley,
|1-X. Grand Rapids, 1964-76.

2:4 Paul continues here the characteristics required of older women and, at the same time,
begins those that should characterize younger women, linking the older to the younger as
those who teach what they themselves are and seek to be. The iva clause is connected with
kaAodidaokdAoug (v. 3) and identifies the purpose of the older women in teaching what is
good.

owgpovilworv (aNT hapax; the variant reading cwgpovifovorv makes little differencein
meaning; see NA?® and Bernard’ s arguments for the adopted reading) is used herein the
active sense of “encourage, advise, urge” (BAGD). Paul uses the positive tag véag, “young
women,” with the infinitive efvan as the object of swepovilwotv (the only PE occurrence of
noncomparative véog, “young”) and the comparativein v. 6, asin 1 Tim. 5:2, of the same age
group (the comparative often has little comparative force; cf. the alternation in Diodorus
Siculus 18.46.3-4). “Young(er)” covered alonger span of time than it does today, and Paul
distinguishes “older” and “younger” with adegree of fluidity (see the commentson 1 Tim.
4:12; J. Behm, TDNT IV, 897; BAGD s.v. npeofutng).

@ihavdpor** (aNT hapax used elsewherein Greek literature; see BAGD) means, as the
component parts of the word indicate, “loving their husbands.” This word and the next
(¢p1Abtexvor) were used together in, e.g., an epitaph from Pergamus of about the time of
Hadrian (Deissmann, Bible Sudies, 255f.: “to the most sweet woman who loved her husband
and her children™). giAétekvor** (aNT hapax) is used elsewhere, as here, especially of
women, of “loving one's children” in a positive and not indulgent manner (see BAGD).

It is noteworthy that the list of characteristics for young women begins with love for
husband and children. This section thereby fills out the instructions to wives in Ephesians,
Colossians, and 1 Peter, where the emphasis falls on fulfilling the role of submission and
where love on the part of wivesis not mentioned. It may seem strange for older women to be
called upon to teach younger women to love their husbands and children. But thisis put into
perspective when we realize that Christians are constantly being taught in the NT to love,
whether it be God or fellow Christians and neighbors (here the closest neighbor).

2:5 Paul continues with other things that older women should teach younger women (and
which the older women are also to be). cwgpwv (see 2:2) is the “prudent, thoughtful” aspect
of being “self-controlled” and is the one term that is emphasized for each of these age and sex
groups (wv. 2, 5, 6). ayvég (see 1 Tim. 5:22) means here “pure” in the moral sense. In the
literature of the day it was often used of women in the sense of “chaste,” but it need not be
restricted to that meaning here or elsewherein the NT.

oikovpydc** (aNT hapax; for the variant reading oikovpotg and the reasons for the
UBSGNT reading see TCGNT), literally “working at home,” has been more aptly rendered by
NEB and NIV by “busy at home.” That is, women should be diligent homemakers (cf. 1 Tim.
5:14 in contrast to 5:13; cf. also Pr. 31:10-31 with its wide range of activities done by the
wife as homemaker). Some commentators and versions, ancient and modern, have joined the
following ayabdg to this word and understood the two together, one as a noun the other as an
adjective, as “good housewives’ (so TEV; cf. the arguments, e.g., of Dibelius-Conzelmann
and Hanson). Thisis certainly a possibility, but since the virtues up to this point have
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consisted of singleitems, it is more likely that these two words are to be taken separately (cf.
the arguments, e.g., of Alford, Dornier, Kelly, Ridderbos, and Spicg; trandated as such by
RSV, NEB, NASB, NIV). Paul uses dyaddg frequently as an adjective in the phrase “good
works,” and substantively in speaking about “the good.” Here, however, it is used as a human
characteristic and probably should be understood as “kind,” as probably alsoin 1 Pet. 2:18
(perhaps also Rom. 5:7; cf. also therelated sense in Mt. 20:15).

It has been suggested that the six characteristics presented for young women to this point
are grouped in three pairs. The first two, “loving husbands” and “loving children,” could well
be a pair and were joined together in literature of the time. The third and fourth, “prudent”
and “pure,” would present an interesting combination of wisdom and holiness, and the fifth
and sixth, “busy at home” and “kind,” would present a balanced combination of hard-
working but also good-natured and considerate. The evidence for this suggestion is not
compelling but is suggestive and plausible. Its plausibility isincreased by the clear pairing of
the first two terms, which may set a pattern, and is strengthened somewhat by the tendency of
Paul and others to use pairs and other groupings (cf. 1:6-9).

If this suggested pairing is correct, it provides some explanation for the order of the list
and may in turn suggest that a larger perspectiveisinvolved in the order of the three pairs.
Thefirst pair would present the main concerns of the wife/mother in her relationshipsin the
home. The second pair would focus on her own piety, and the third would speak of her
domain of activity and her attitudes and actions toward those around her. Such an
overarching order may also be suggested by the fact that the list begins and ends—with the
seventh item, yet to be considered—with the younger woman’s relationship to her husband.

The present middle participle vrotacoopévag means here “continually submitting
themselves,” in the sense of voluntary submission. This submission isto be “to their own
husbands.” toig &vdpdorv, literally “to the men,” is used here in the special sense of
“husbands,” as the qualifying i8{oic makes evident (cf. 1 Cor. 7:2; 14:35; Eph. 5:22ff.; Col.
3:18f.; 1 Tim. 3:2, 12; 5:9; Tit. 1.6; 2:5; 1 Pet. 3:1, 5), and isin keeping with “adivinely
willed order” (G. Delling, TDNT VIII, 41ff., especially 43). Paul uses Unotdoow to refer to
being under authority (ibid., 43f.), specifically of the relationship of women to men in the
congregation (1 Cor. 14:34; cf. 1 Tim. 2:11: vnotayr)) and to their husbands (here; Eph. 5:21,
24; Col. 3:18; so aso 1 Pet. 3:1, 5). Such submission is based on the position of the husband
asthe “head” or leader of the marriage (Eph. 5:22-24; cf. 1 Cor. 11:3).

Paul does not feel it necessary to say that all submission is submission under God, with
al that isinvolved in that truth (cf. Acts 4:19; 5:29), nor does he find it necessary to repeat
what he says el sewhere about the equality of awoman/wife to a man/her husband (Gal. 3:28;
1 Cor. 11:11-12; cf. also 1 Pet. 3:7). Thisis so because that equality under God is part of the
basic premise of the Christian faith and because Paul does not regard submission as
problematic and needing explanation or qualification (cf. especially in his delineation of the
headship of man the statement that “ God is the head of Christ,” 1 Cor. 11:3).

The concluding words, “that God’ s word may not be dishonored,” may be more closely
connected with the immediately preceding clause but should be regarded as referring to all
that precedes (for an analogy cf. v. 10; see Ellicott). 6 Adyog tod 6eod isused hereasin 2
Tim. 2:9 and Phil. 1:14 of “the message of God” (cf. Tit. 1:3). PAacenuéw, “speak evil of,
blaspheme,” is used in asimilar context in Rom. 2:24, where Paul, applying Is. 52:5 (cf.
LXX), writes of the Jews that “ God' s name is blasphemed among the Gentiles because of
you,” and he applies the same idea to Christian slavesin nearly the samewordsin 1 Tim. 6:1.

RSV Revised Standard Version
NASB New American Standard Bible
LXX Septuagint

Theideais again applied here with God's “word” in the place of God's “name.” Paul thus
encourages godly conduct by saying that it keeps God' s message from being spoken evil of.
Therefore, for awife to fail to be submissive to her husband or to be unloving or impure, etc.,
would allow non-Christians to say that Christianity makes people worse rather than better and
therefore that its message is not only useless but bad.

Fee and others are mistaken in understanding this argument to be saying that the conduct
prescribed is simply that which is culturally acceptable, implying that Paul did not regard it as
what isintrinsically right in God' s sight. But Fee would presumably not regard the traitsin
this list other than the last one as merely cultural. The issueis Paul’s view of submission of
wife to hushand. Feeis correct in assuming that Paul sees a motivation for good behavior in
the view of non-Christiansin the particular culture. And Paul does list things here that
represent the norms of the day. But it isan error is to assume that what is unacceptable to
non-Christiansis therefore merely cultural and does not reflect a transcultural moral standard.
Paul appeals to Gentile non-Christian perspectives here and elsewhere (1 Tim. 5:8; 1 Cor.
5:1) because he regards non-Christians as having in these cases a proper ethical sense, since
“the work of the law iswritten in their hearts’” (Rom. 2:15) and since they know right from
wrong in certain basics even if they themselves do not follow this knowledge (Rom. 1:32).

Itis particularly significant that when Paul uses the same kind of motivation in regard to
Titus' s own behavior (Tit. 2:8) he has more than arelative or culturally accepted standard in
view: “Beyond reproach” and “having nothing bad to say about us’ refer back to Paul’s
reference—from a Christian perspective—to “good deeds,” “purity in doctrine,” and “sound
speech” (vv. 7-8). In the same way, Paul says that older women must be “teachers of the
good” (kahodidaokdAouc) to young women, “the good” then being described in the virtues
listed, including submission to husbands. And Paul consistently uses the concept “good” of
that which is good from God' s point of view, not of that which society happensto regard as
good. Furthermore, since the sections here on older men and women and younger men reflect
Christian norms rather than merely contemporary cultural norms and are presented side-by-
side with this section on young women and in asimilar format, there is no reason to think that
this section approaches behavior on abasically different basis.

Thus Paul does indeed appeal to young women to be concerned about the non-Christian’s
evaluation of misconduct, but precisely because he regarded that evaluation as correct, and
because misconduct on the part of Christians would undoubtedly cause non-Christians to
speak ill of the gospel as that which they perceived as being responsible for such misconduct.

Four of the seven virtues listed here for young women relate to marriage and the home.
Thisis so probably because marriage and the home were the sphere of activity of the vast
majority of young women and because Paul desired to minister to them in the sphere that they
found themselves. He may a so put the emphasis there partly as a response to the error of the
false teachers (cf. 1:11, 14; 1 Tim. 4:3).

2:6 Just as the other groups must be urged, and the young women are to be taught by the
older women, so “likewise” (woavtwg; seev. 3) Titusisto “appea to” or “urge” (tapakaAet;
see 1:9 and especiadly 1 Tim. 5:1; 6:2) “the younger men” (toug vewtépoug; see 1 Tim. 5:1)
to be what they should be in their Christian lives. The one characteristic that is to be urged on
them is expressed in the infinitive sw@poveiv and has been urged on each of the other groups
(cdppwv inwv. 2, 5; see the remarks there), probably because “to be of sound mind,” i.e.,
“reasonable, sensible, and serious,” is an overarching trait that assumes others that have been
stated. But in areal sense cw@poveiv does not stand alone as the only characteristic asked of
the younger men since the waysin which Titus is urged to be an example to them are also
traits that they are thereby urged to have.

2:7 Here it must immediately be asked whether nept névta, “in al respects’ (for this
understanding of nepi see BAGD s.v. 2d; Dana-Mantey, Grammar, 109), goes with the



preceding words or with those that follow (for English versions on either side see the
UBSGNT punctuation apparatus). It is asserted that taking it with the preceding words lets
oeavtov carry its own force without detraction, but since seavtév and nepi navta represent
different entities they do not necessarily interact with or detract from one another. It isalso
argued, with plausibility, that the wide scope of this phrase would give perspective to the one
characteristic given for younger men, but it would be equally forceful if nept navta were
taken with the following words, thereby giving the range in which Titus was to be an
example to the younger men. The arguments are rather evenly balanced, and with whichever
direction the phrase is taken the significance of vv. 6-8 as awhole is about the same.

Vv. 6-8 take a somewhat different form because Paul is seeking to accomplish two or
three things at once. He is urging younger men to live godly Christian lives, and heis
addressing Titus about his particular responsibilities as a minister and as an example to these
men. But the focus on these two responsibilities of Titus dominates this section. Therefore,
the characteristics named are influenced by Titus's particular position as aminister.

With ceavtov napexduevog tomov kaA@v Epywv (for this verb with the reflexive pronoun
elsewhere in Greek literature see BAGD s.v. napéxw 2a), “show yourself to be an example of
good deeds,” Paul turns to Titus as an example for the younger men (perhaps for al four
groups; cf. fiud@v inv. 8and 1 Tim. 4:12; see 1 Tim. 4:12 also on tonog and 4:7, 12 on
oeavtdv) just as the older women were to be for the young women. The exact words tonog
kaA®V Epywv (for pl. kadoi €pyor see 1 Tim. 5:10) are found here only in the NT, but Paul
uses tunog elsewhere in the sense of “example” with other words (Phil. 3:17; 1 Thes. 1:7; 2
Thes. 3:9; cf. also 1 Pet. 5:3; for the significance of tonog see L. Goppelt, TDNT VIII, 248—
50; De Boer, Imitation, 21-23, 86-89).

Some areas in which Titus must be “an example of good deeds” are presented in the
words that follow here and in the next verse. With one exception, these words are in the
accusative case and dependent on the verb mapexduevog. That one exception is the
prepositional phrase év tfj Sidaokaliy, “in teaching,” which is placed first, perhaps for
emphasis, and which qualifies one or more of the words that follow it.

SidaokaAia (see 1 Tim. 1:10) refers either to the activity of “teaching” or towhat is
taught, i.e., the doctrine. It is hard to sharply differentiate between the two nuances here.
agBopia** (@NT hapax, which probably explains the origin of the textual variants; see
TCGNT) requires that Titus show “soundness’ in either the content or the activity of his
Sidaokaia.

oepvdtng** (alsoin 1 Tim. 2:2; 3:4), “seriousness,” “denotes a high moral tone and
serious manner” (Kelly) and may be a further indication of what Titus's Sidaokalia isto be
like (“sound and seriousin teaching”), or it may stand alone and indicate what hislifeitself
should be like (“sound in teaching, serious ...”). In favor of the former is the obvious
emphasis on d1dackaAia SO soon after areference to God' s “message” (v. 5). In favor of the
latter is the use of cepvdtng elsewhere in the PE of persons, not things, and Paul’ s tendency,
when referring to ministers, to refer to their persond life aswell asto their work (e.g., 1 Tim.
4:6-16, where S1daokalia isused in vv. 6, 13 and where a phrase analogous to this verseis
found inv. 16). The question is further complicated by the fact that the next three words,
Adyov vyif] axkatdyvwotov, can also be understood either as quaifying év tf] Sidaokalia or
as standing as further characteristics on their own. This question, along with the meaning of
SidaokaAia, istaken up in the commentsonv. 8a

2:8a vyig (NT 11x) indicates that which is “healthy” or “sound” and like the verb
Uylaivw refersto that which is“correct.” dkatdyvwotog (aNT hapax) means “not
condemned” or “beyond reproach.” This does not mean that Titus's speech or preaching
(Abyog) should never be reproached or condemned by anyone, but that there should be no

proper basis for such areproach since what Titus says should be Oy, i.e., in accord with the
apostolic norm of what he should say. Here again we face alternatives in meaning, with
Adyog referring either to Titus's everyday speech or to his preaching, although some would
suggest that both arein view. In 1 Tim. 4:12 Adyog is used of speech in general, and there
tonog isused asitisin Tit. 2:7. 1 Tim. 5:17 and Tit. 1:9 are examples of use of Adyog with
reference to preaching. The nearest equivalent to Adyog Oyirg in the PE (Oyrjg does not occur
elsewhere in the PE and Adyog yiri¢ occurs nowhere else in the NT) is plural Adyor with the
verb Oywivw, used of communication of the message of Christianity (1 Tim. 6:3 with
reference to Jesus; 2 Tim. 1:13 with reference to Paul).

The alternatives for the separate words and phrases can now be considered as parts of a
coherent whole. I's the whole section completely about teaching (18aokalia) and preaching
(ASyog)? If so, then ceuvdng probably does qualify “teaching.” Does “teaching” refer to
activity and “preaching” to content? If so, then both a@8opia and cepvdtng may well
describe the qualities of the one who teaches. Or do both phrases, the one about “teaching”
and the one about “preaching,” refer to content, with the second phrase appositional to the
first? Or does the second phrase provide a further qualification of the “teaching” along with
the two preceding words?

As an altogether different solution, we may ask if Paul speaks here of three distinct
concerns, i.e., sound “teaching,” a“serious’ life, and “speech” (Adyog) that is beyond
reproach. The attractiveness of this alternative is that the items listed here would then speak
more directly to Titus's position as an “example of good works” for the younger men.
Unfortunately, Brox’s comments about several of the alternatives correctly apply more
widely in this section: One cannot make such distinctions with certainty because all the
various aternatives are possible.

2:8b The tva clause reminds Titus that his life must be lived purposefully, so that what he
doesis not only intrinsically good and in accord with the “ sound teaching” (v. 1), but also so
that it has effect for good, with reference to the gospel, on those who observe him, especially
those seeking an occasion to fault Christianity. Titus's conduct should not give any grounds
for Christians to be accused of evil.

evavtiog (NT 8x) means either “opposite” or “opposed” according to the context. Here 6
¢€ évavriag (cf. Mk. 15:39) means “the opponent.” The definite articleis used herein a
generic rather than a specific sense so that the phrase refers to “anyone who may oppose” (cf.
the pluralsin 1:10-16 and the generic singular in 1:6—7). This “opponent” is probably to be
identified as any of the false teachers already mentioned (cf. 1:14 and tovg dvtiAéyovtagin
1:9), although it is possible that Paul is thinking more broadly of anyone who opposes
Christianity, not only the fal se teachers but any pagans or Jews who might do so (cf. Bernard,
Fee, Hanson, Kelly, and Spicq).

Paul wants this “opponent” to “be put to shame” or to “be ashamed” (¢vtpanfj, aorist
passive of évrpénw; 2 Thes. 3:14 has the only other aorist passive of this verb in the NT) so
that the opponent and others will realize that there are no grounds for speaking evil of
Christians (undev €xwv Aéyewv mepi fiudv @adAov). Paul does not mean that Titus's good life
will keep opponents from ever saying anything negative about Christians, but that it will not
give an opponent grounds to accuse Christians of anything morally “bad” or “evil.” The
standard of judgment here is not what was unacceptable to that society, as some have
suggested, but rather what isintrinsically “bad,” as every other occurrence of gadAog** in
the NT demonstrates (Jn. 3:20; 5:29; Rom. 9:11; 2 Cor. 5:10; Jas. 3:16).

It is noteworthy that Paul does not say “about you” (which afew manuscripts have added)
but “about us” (repi Nudv). He apparently uses the first person plural pronoun, which
designates the Christian community as awhole (as elsewherein Titus: 1:3, 4; 2:10, 12, 13,



14; 3:3, 4, 5, 6, 15), to indicate that the misconduct of any Christian, and especially of a
leader in the church, will have consegquences for the entire Christian community.

2:9-10a Because slaves are a distinct element in the church, Paul has aword for them
when he addresses groups in the church (cf. Eph. 6:5ff.; Col. 3:22ff.; 1 Tim. 6:1ff.; also 1
Cor. 7:21f.), which iswhy they are herein alist otherwise based on age and sex. This section
(vv. 9-10) assumes an unstated finite verb and therefore harks back either tov. 1 or to
napakdAet in v. 6. For the significance of dotAo1, “slaves,” and consideration of the rationale
for addressing slaves in an apostolic letter see the comments on 1 Tim. 6:1ff.

The response asked of davesis stated in the infinitive notdoceoBat, “to subject oneself”
(also addressed to slavesin 1 Pet. 2:18; elsewhere Paul uses vrakovw, “listento” or “obey,”
Eph. 6:4; Col. 3:22). The same verb is addressed to Christians in other situations as well
(Eph. 5:21; 1 Cor. 16:16; Rom. 13:1; Tit. 3:1; 1 Pet. 2:13; Eph. 5:22; Col. 3:18; Tit. 2:5; 1
Pet. 3:1, 5). Therefore, what Paul asks for is not unique to the slave situation but is a response
that those under authority can appropriately be asked to render as part of their duty and
responsibility to the one in authority. Slaves are asked to subject themselves to “their own”
(idio1g, with afocusing and delimiting significance) “masters’ (Seondtaig; see 1 Tim. 6:1-2).
The latter term may be chosen here (and in 1 Timothy) because it more precisely describes
non-Christian masters, a phenomenon which looms large in both passages.

Does ¢v ndotv go with this statement or with the following one (see the UBSGNT
punctuation apparatus for translations that follow either course). Huther presents what
appears at first to be aforceful argument, i.e., that it should go with what follows sinceit isa
matter of course with the former “whereas the same could not be said of ebapéotor ivan,
since that goes beyond the duty of votdoosobat.” Several commentators (e.g., Lock) argue
that it should go with what precedes and that this balances best with év naowv at the end of the
section (v. 10). Paul’s statement on the same subject in Col. 3:22 clearly joins the comparable
Katd ndvra with the synonymous Unakovete, and this is the most convincing and compelling
consideration in favor of the same construction here (as Hiebert rightly argues; cf. a'so White,
who also points out that Paul joins év avti to bnotdoow in Eph. 5:24 and that “év ndolv
elsewhere in the Pastoralsis at the end of aclause,” i.e., in 1 Tim. 3:11; 2 Tim. 2:7; 4:5; Tit.
2:10). Thus slaves are to subject themselves “in al respects,” i.e., in al aspects of their
service that a Christian slave can render without sinning.

They should also seek to be edapéotoug, “pleasing” or “acceptable” to their masters, i.e.,
to give satisfaction to their masters (BAGD, Bernard). Thus Paul asks for positive and
winsome action in addition to passive submission (cf. Col. 3:22f.; Eph. 6:5ff., especialy v. 7:
uet’ ebvoiag SovAevovteg, “with good will rendering service”). And slaves are not to be
avtidéyovrag (Pl.* 3x: Rom. 10:21; Tit. 1:9; here), used here in the sense of “answering
back” (NEB) or “talking back” (NIV, TEV).

Paul gives two further instructions to slaves, one negative and one positive. pn
voo@ilopévoug** (in NT only middle: Acts 5:2, 3) means “not putting aside for themselves’
that which belongs to their masters, i.e., “misappropriating” or “stealing.” Stealing would be
atemptation to slaves, who could have access to many things that might not be missed in
small quantities and who might justify their actions by saying either that the item did not
count and would not be missed or that what they stole was justly owed to them anyway. It is
evident here, as elsewhere, that Paul addresses slavesin their particular situation with its
particular problems, but it is equally obvious that the problems addressed are not unique to
slaves but are rather common to the situation of workersin general.

PI. Paul
* all occurrences of the word or phrase in Paul or in the Pastoral Epistles are cited

Instead (GAA&) slaves are to be those ndcav niotiv évdetkvupévoug ayadrjv, “showing all
good faithfulness.” évdeikvupévoug (in NT only middle) is used here of “showing” in oneself
the quality spoken of. riotic is used herein the sense of “faithfulness, reliability” (BAGD s.v.
1a; cf. Mt. 23:23; 2 Thes. 1:4), with &yafrig strengthening it (cf. Mt. 25:21, 23: 00Ae dyade
kal moté). On ndg with dya®déc and a noun other than €pyov see especially Acts 23:1. ndoav
is probably added here after GAAd& to emphasize that this “good faithfulness’ must extend to
all areas, as opposed to a tendency evidenced by violations of the preceding two admonitions.
ndoa rtiotig dyadr] is not found as awhole elsewherein the NT, and dyabrjv is found only
here with miotv in the NT, but BGU 314, 19 has peta niotewg ayadfig and P. Oxy. 494, 9
(A.D. 156) has ndoav niotiv ot évdeikvupuévn, “showing entire faithfulness toward me”
(MM).

Paul’ s presentation of the duties of slaves began, then, with ageneral request that they
subject themselves to their mastersin al things (v. 9a). This he followed with four principles
arranged chiastically (positive, negative, negative, positive): be pleasing, do not talk back, do
not steal, show all good faithfulness (vv. 9b-10a), with the first two addressing attitude and
the third and fourth addressing fidelity.

2:10b Here Paul encourages slavesto live thiskind of godly lifein their difficult
circumstances in aiva clause that presents the “purpose contemplated by such conduct”
(Ellicott). That purpose is that slaves may “adorn” or “do credit to” (koou&oiv; see 1 Tim.
2:9) the teaching about God as Savior, i.e., that their lives may be so evidently transformed
that they commend the gospel that teaches that this God saves people and changes their lives.
Paul would have them do this “in all respects’ and “in every way” (¢v ndowv; seev. 9). He
has spoken about various aspects of their lives because each aspect should bring credit (and
not discredit) to the gospel.

SidaokaAia (see 1 Tim. 1:10), “teaching,” is used here as often elsewhere in the PE in the
passive sense of that which istaught. The teaching in view (tr|v Sidackaliav) is designated
by repeating the article tfjv before the following words, toG cwtiipog fju®dv Beod (for this
phrase and the wordsin it see 1 Tim. 1:1), an objective genitive construction describing the
content of the teaching. 600G would seem to refer to God the Father since it does in the same
phrasein 1:3. Thisidentification is strengthened by the fact that the Father appearsto bein
view in this phrase elsewhere whenever no further identification isgiven (see 1 Tim. 1:1; 2:3;
Tit. 1:3; 3:4).

EXCURSUS: MOTIVATIONS FOR APPROPRIATE CONDUCT: 2:1-10

Paul gives two motivations for the behavior that he asks of different groups of Christiansin
Tit. 2:1-10. Thefirst is evidenced at v. 1, where Paul tells Titus to teach godly behavior “in
accordance with sound doctrine.” What Paul then writes for Titus to teach is, by definition, in
accordance with this announced principle and thus comes from and agrees with “sound
doctrine.” Thisisthe most basic and overarching motivation for the instructions that Paul
gives.

A subsidiary and related consideration is the impact that the behavior of Christians will
have on those around them. Paul mentions this three times in this section in different ways,
negatively with reference to younger women (v. 5) and Titus (v. 8) and positively with
reference to slaves (v. 10). These three situations actually deal with the same concern. The
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first and last represent the negative and positive sides of concern for how the Christian’s
conduct affects the gospel message. The second is like the first, but one step removed. Paul
does not want ungodly conduct to give occasion for the gospel message to be defamed (v. 5).
Instead, he wants godly conduct to commend the message (v. 10). Nor does he want Titus,
the example for Christians, to be found guilty of moral evil (¢patAov), which would provide a
basis for attack on Christians and thus on the gospel message (v. 8).

These two factors both bear upon the behavior mandated. All of the actions mentioned in
this section are demanded by Paul because they are intrinsic to “sound doctrine,” i.e.,
Christianity. Therefore, they must characterize the lives of the respective groupsin their
respective roles. At the same time, non-Christians share the perspective of Christians on these
matters and will notice failuresin any of them, so that the gospel message will be adversely
affected by the failures.

Since Paul is concerned for the impact of the conduct of Christians on non-Christians, it
might be assumed that he is only asking for these actions because they were what was
accepted in that culture—not because they are intrinsically right and in accordance with
Christianity. That they were, indeed, the accepted patterns of behavior is clearly documented
by many statementsin literature of the time that commend a comparable list (e.g., for wives
cf. Fee). The conclusion has been drawn, then, that what the culture demanded was a
controlling factor for Paul’ s list, with the implication that in another culture with different
norms not all of the virtues that Paul lists would be demanded, because then no one would be
offended by their omission from the lives of Christians and the gospel would not be harmed.

For instance, Padgett (“ Rationale”) concludes that “the rationales of the hina clauses of
Tit. 2 demonstrate to me that Paul’ s concern was not to lay down alaw for al time, but to
give temporary marching orders for the church, so that the gospel could go forth to all
peoples’ (p. 52). This conclusion provides for Padgett a resolution of what he considers a
dilemma, namely, how Paul could call on women to submit to their husbands. His answer, in
line with his mgjor conclusion, isthat in a society that regarded such submission as a virtue
“it was necessary therefore to yield the right of women Christians to equality with men, so
that the gospel could go forth” (p. 50; incidentally, the demand that wives submit to their
husbands need not carry with it the idea that they are not equal: Paul links Christ's
submission to the headship of the Father with the headship of husbands over wives[1 Cor.
11:3)).

This approach is misdirected on two counts. First, it ignores the principle that Paul says
governs this section, namely that Titus should “teach what is in accord with sound doctrine”
(v. 1, NIV) over against the false teachers, who were teaching “ commandments of humans’
(1:14).

Second, nearly every item in the list, when analyzed independently, can be seen as
intrinsically right and not just in accord with the culture of that day, and every item agrees
with what is said elsewhere in the NT. Certainly the interpersonal qualities asked of slaves
(vv. 9-10) areintrinsically right for any working situation and are asked of the slaves for that
reason. At the same time, slavery itself is not being taught as a norm (see the comments
above on 1 Tim. 6:1ff.; Knight, Role Relationship, 9-15). Certainly for awife and mother to
love her husband and children and be sensible, pure, and kind (vv. 4-5) areintrinsically right
and not just norms of first-century culture. It appears quite arbitrary, then, to single out the
requests that women be homemakers and be subject to their husbands (v. 5) as something
purely cultural. They are treated on a par with the other itemsin thislist, and elsewhere Paul
defends the | atter of these two as a creation ordinance in the face of acultural situation that
wanted to go in the opposite direction (1 Cor. 11:3ff.). Similar remarks could be made about
the list of requirements for Titus, but this is unnecessary since Paul says that a violation of
any of them would be amoral evil (padlog, v. 8).

Another way in which the demands in this section have been dealt with isby a
methodology that places these culturally accepted norms and the ethical perspective of
Christianity in tension with each other, with the conclusion that they cannot coincide or, if
they do, what we have herein Titusis asign of “early catholicism” and of a“middle-class
morality” and must therefore be non-Pauline (so Dibelius-Conzelmann, e.g., at vv. 9-10: “It
isin the emphasis placed upon such purely socia values that the originally secular character
of the parenesisis shown”; Kidd, Wealth and Beneficence, deals with this question of
“middle-class morality”). But even elsewhere Paul commends what might thus be |abeled
purely “middle-class’ social valuesin regard to the state and citizenship (Rom. 13:1ff.) and in
regard to the work ethic (1 Thes. 4:11-12; 2 Thes. 3:6-12).

But even more importantly, as has been seen in the comments on Tit. 2:5, Paul regards
non-Christians as having a proper ethical perspective on some basic matters (1 Cor. 5:1; 1
Tim. 5:8) because they know in their conscience certain basics of right and wrong, even if
they do otherwise and approve others that do (Rom. 1:32). Their consciences reflect the fact
that “the work of the law iswritten in their hearts’ (Rom. 2:15). Hence Paul’ s appeal to wives
to submit to their husbands, for example, isno lessintrinsically right or part of the basic
Christian perspective just because it was also commended by the non-Christian culture and
society of that day. Since Paul commends and teaches this so consistently (as does Peter), it
is, therefore, likely that this represented for Paul an example of where culture and society
reflect “the work of the law written in their hearts” rather than a case where, as Fee says, “as
with the list of virtues, this, too, assumes the cultural norm of what a good wife was expected
to belike” (at v. 5).

GOD’'SGRACE: 2:11-15

The previous section concluded with a reference to “the doctrine of God our Savior.” This
section gives that doctrine as the basis for the exhortations to godly behavior and thus begins
with ydp, “for” or “because.” The connection between the two sections, imperative and
doctrinal, isthe same asin Paul’ s earlier |etters, the difference being that here the
exhortations come first followed by an appeal to the theological basis (this order is also found
sometimes in the earlier letters, e.g., Phil. 2:12-13).

Paul refersto the great act of God' s grace appearing (¢énegdvn) and to that act bringing
salvation to all people (v. 11). Then he speaks of that saving grace teaching usto say noto sin
and to live truly Christian lives here and now (v. 12), while at the same time we look
expectantly for the hope and glory of the second coming of “our Savior Jesus Christ” (v. 13).
The reference to Christ as Savior returns the argument to the major point of this section. Soin
v. 14 Paul speaks of what Christ did and what he was seeking to accomplish thereby: He gave
himself for us to free us from the rebellion of sin and to cleanse us to be his people, who want
above all else to do what he wants (v. 14). Paul concludes by demanding that Titus teach the
foregoing and to seek authoritatively to bring about an obedient response (v. 15).

2:11 “The grace of God” (1] xdp1g toG BeoD; this phrase 15x in Pl.*: here; Rom. 5:15; 1
Cor. 1:4; 3:10; 15:10; 2 Cor. 1:12; 6:1; 8:1; 9:14; Gal. 2:21; Eph. 3:2, 7; Col. 1:6; 2 Thes.
1:12) is God' s gracious intention toward mankind whereby, as Paul goes on to say, he saves,
instructs, and enables people. Paul says that this grace “has appeared” (énepdvr, aorist
passive), by which he refers to its unique historical appearance in Christ, which is
communicated to usin the gospel, asisimplied in the words “ bringing salvation” and is
further borne out by the comparable account in 2 Tim. 1:9-10 and by the only other
occurrence of énegavn in Titus (3:4ff.).

owthplog** is a predicate adjective agreeing with x&pic and means here “bringing
salvation” (cf. again 2 Tim. 1:9-10; for this adjective followed by the dative see Thucydides
7.64.2; substantive elsewherein the NT: Lk. 2:30; 3:6; Acts 28:28; Eph. 6:17). That the



adjective is anarthrous, i.e., that it is a predicate adjective, means that “ God' s favour has
appeared with saving power,” whereas with the definite article it would make the noun phrase
refer merely to “God's saving favour” (C. F. D. Moule, Idiom-Book, 114; cf. Radermacher,
Grammatik, 117; for the variant reading with the article see NA%). swtripiog picks up on
owtfipog, “Savior,” in v. 10 and looks forward to swtiipogin v. 13. What this salvation
entailswill be further delineated in vv. 12 and 14, as has aready been the case in vv. 1-10.

The grace that has appeared is bringing salvation “to all people” (dative ndowv
avOpamoig, attached to cwtrproc), i.e., “to al classes of men, even slaves, enabling al to live
true lives’ (Lock). Since salvation has come to al, al may be exhorted to live in agodly
manner, asin vv. 1-10. Thus Paul uses “all people” here in the same sense that he has used it
throughout the PE (cf. 1 Tim. 2:1-6; 4:10 and the comments there). More specificaly “all
people” in this soteriological setting equals “us’ (nudg, vv. 12 and 14) in the following
verses, i.e., Christians, who are “a people for his own possession” (v. 14), just as“all peopl€’
in1 Tim. 4:10 is clarified by mot®v, “believers.”

2:12 nondevovoa further qualifies xdpig and further indicates the purpose accomplished
by the appearance of “grace.” The verb ta18e0w means both “instruct” and “discipline.”
Although both are possible here, the broader concept of instruction is more likely because of
theinstructions that follow (cf. Acts 7:22; 22:3; cf. dso naideia in 2 Tim. 3:16).

The tva clause that follows gives the content and goal of grace' sinstruction. Paul, as he
often does, first speaks of a set of negative decisions that grace teaches Christians to make.
These are expressed here by the verb dpvnoduevor (see 1 Tim. 5:8; Tit. 1:16), which
basically means “say ‘no’ to” with the further nuance here of “deny,” in the sense of
“renounce” or “give up” (cf. Riesenfeld, “ apveioBat,” especialy 217). Since the controlling
verb nadevovoa is present tense and the following aorist verb, {iowyuev, is used with an
ongoing present significance, it is best to understand the aorist participle dpvnodapevor in the
same sense, without denying that a decisive past choice does undergird every new expression
of thisrenunciation. &pvnoduevor is subordinate to the main verb {ficwpev, which means that
we must be denying (or have already denied) “godlessness and worldly desires’ asa
condition for the positive goal to which we are called, i.e., so that we may live the Christian
life.

doéPerag** (also in Rom. 1:18; 11:26; 2 Tim. 2:16; Jude 15, 18) means “godlessness,
impiety” in both thought and action. tag koopikag émbupuiag** (this phrase occurs only here
inthe NT but cf. 1 Jn. 2:16-17) are “the desires that characterize the world,” with “the world”
considered as the realm of disobedience to God and of sin (cf. kdopog in Gal. 6:14). Paul
returnsto this concern in v. 14 when he speaks of “every lawless deed” (ndoa avopia), which
provides further insight into what he means here. It islikely that this couplet with singular
aoéPera followed by the plural émBouion expresses the fact that grace teaches us to deny both
the root principle, “godlessness, impiety,” and its many concrete manifestations, “worldly
desires.”

Whereas the negative was governed by a participle, the next part of the verseis governed
by amain verb, which demonstrates that the main thing that xdp1ig teaches us is the positive
lesson on how we should live. The verb {riowpev is qualified by three adverbs, cwgpdvwg,
Sikaiwg, and evoePdg, and by the prepositional phrase év td vov ai@vi. cwepdvwe** (aNT
hapax, which, however, picks up on c@pwv invv. 2, 5[and in 1:8] and cwgpovéw inv. 6)
means “in a self-controlled and thoughtful manner.” S ikaiwg** (alsoin Lk. 23:41; 1 Cor.
15:34; 1 Thes. 2:10; 1 Pet. 2:23; cf. dikaiog in 1:8 and atrilogy like what we have here,
including thisterm, in 1 Thes. 2:10) means here “righteously” or “in an upright manner.”
evoePdc** (alsoin 2 Tim. 3:12), “in agodly manner,” isused in the literature of Paul’stime
of aperson’srelation to God (BAGD). Hereit is probably to be connected with Paul’s

opening statement in 1:1: “the knowledge of the truth that is according to godliness
(evoéPerx).” These three adverbs seem to refer respectively to one's self, to one’s
relationships with other people, and to one's relationship with God, i.e., to thoughtful self-
control, to uprightness in dealings with others, and to genuine piety in relation to God.

God' s grace instructs us how we should live “in the present age,” év t® vov ai@vi** (this
phrase also at 1 Tim. 6:17; 2 Tim. 4:10; cf. the synonymous 6 aicv obtog in Rom. 12:2; 1
Cor. 1:20; 2:6, 8; 3:18; 2 Cor. 4:4; Eph. 1:21 and 6 aiwv 6 éveotwg in Gal. 1:4). Two nuances
are probably intended by this phrase, the first being that God' s grace does not simply prepare
us for the age to come (v. 13) but also saves us for the present and teaches us how to live
now. This nuance gives the temporal aspect of viv its due. The other nuance isthe
characteristic of evil and sinfulness that marks “the present age” in Paul’s understanding of it
and in his usage of thisand similar phrases (cf. 2 Tim. 4:10; Rom. 12:2; Gal. 1:4). In this
nuance the difficult arenain which Christians must live is given its due. Thus the need for the
negativeis recognized and particularly the demand to deny “worldly” desires, i.e., desires
characteristic of thisevil world or age. In particular this nuance takes into account that some
are living under athis-worldly social structure, slavery, and that all must be aware that this
present evil age will seek to use any misdeed on the part of a Christian against the gospel and
against Christians (cf. vv. 5, 8).

Dibelius-Conzelmann have argued against Pauline authorship that the terminology used
in this chapter and in this section in particular is more markedly Hellenistic than in Paul’s
earlier writings. But for one who made it his point to become “all things to all people” (1 Cor.
9:22) and who often used the language of his opponents or of the situation in which the
particular church found itself (in, e.g., anumber of terms and concepts used in 1-2
Corinthians and Colossians) it is to be expected that he would use such terms in addressing
his younger Greek colleague in the Cretan situation. Thus the language and terms are in that
sense quite Pauline, even though they may differ from language used in earlier and different
situations. It is evident that Paul is not adopting the piety or ethics of the Greeks but using
their terms to express Christian piety and ethics (asis always the case to some degree in the
NT letters, by necessity, since the NT authors wrote in Greek). The language is being utilized
and molded, and thisis quite Pauline.

2:13 The participial clause that occupies vv. 13 and 14 serves as a further qualification of
the verb {iowuev. We live from the vantage point of “expectantly awaiting” and “looking
forward to” Christ’s appearing (rpoodexduevor; cf. Paul’s use of the related verb
amexdéxopat in Rom. 8:19, 23, 25; 1 Cor. 1:7; Phil. 3:20; cf. the note of expectant waiting in
the use of npoasdéxopatr in Lk. 2:25, 38). Paul joins to the instructions given by grace about
living the Christian life (vv. 11-12) this note of looking forward to Christ’s appearing, so that
the two give perspective to each other.

npoodexduevor has as its object two nouns, éAnida, “hope,” and émgdveiav, “appearing,”
joined by kai and governed by a single definite article. The first noun is qualified by the
adjective paxapiav and the second by the genitive construction tfig 86&ng, which itself in turn
is qualified by another genitive construction.

Paul often uses the concept of “hope” of the expectancy that Christians have for the
unseen and sure, but not yet realized, spiritual blessings that they will possessin the futurein
Christ (cf. especialy Rom. 8:23-25). That “hope” (whichis*“laid up in heaven” for
Christians, Col. 1:5) isfor righteousness (Gal. 5:5) and for the grand inheritance of eternal
life (Tit. 1:2; 3:7). Perhaps as fully as anywhere Paul speaks of this hopein 1 Thes. 4:13-18
as embracing several elementsthat are all inherently tied together, namely, Christ’sreturn,
the resurrection (or transformation) of all believers, and their being “always with the Lord”
(and presumably with one ancther).



Whereas 1 Thes. 4:13 uses £Arti¢ of the subjective attitude of “hope” focused on these
future redlities, here Paul usesit of the objective “that which is hoped for” (asin Rom. 8:24;
Gal. 5:5; Col. 1:5). Thereturn of the one who brings all that Christians hope for isitself
called “the blessed hope” (cf. Col. 1:27). This“hope” is called “blessed” (pakdpiog) just as
God was called “blessed” (see 1 Tim. 1:11) because it, like him, embodies and brings the
blessedness for which Christians hope.

The single article before éAnida and émgdveiav probably indicates that Paul regards
these nouns as referring to the same thing: The “hope”’ and the “appearing” are one event (cf.
Robertson, Grammar, 786). Thisis borne out by the natural sense of the sentence, by the fact
that elsewhere in Paul that which one hopes for istied to Jesus appearing, and by the use of
¢ 86&nc, which elsewhere in Paul is attached to “hope” (Rom. 5:2; Col. 1:27), with
“appearing” here. émpdvela**, “appearing, appearance,” in al its NT occurrences (6x, all
Pl.: here; 2 Thes. 2:8; 1 Tim. 6:14 [see the comments there]; 2 Tim. 1:10; 4:1, 8), except for
one (2 Tim. 1:10, Jesus' first appearance), refersto Jesus second appearance, asis evidenced
here by the words that follow.

The ém@dveia is said more particularly to be tfi¢ 86&ng ktA. Some have suggested that
this genitive construction is a Hebraism and that the phrase should be rendered “the glorious
appearing.” It is more plausible, however, that the passage speaks of the appearance of God's
glory rather than of the glorious appearing of God (émi@dveiav tfig 86&ng tod peydAov Beob).
Thisis supported by the use of 36€a elsewhere with reference to Jesus' second coming,
whereit is not used adjectivally but as a noun indicating the splendor that will accompany
and be manifested in that appearing (cf. Mt. 16:27; 24:30; 25:31; Mk. 8:38; 13:26; Lk. 9:26;
21:27; 24:26). Furthermore, Paul often uses 6 followed by a genitive construction
referring to God, as here (cf. Rom. 1:23; 3:23; 15:7; 1 Cor. 10:31; 11.7; 2 Cor. 4:6, 15; Phil.
1:11; 2:11; 1 Tim. 1:11). Finally, “the appearing of the glory of the great God” (émipdveiav
tii¢ 86&ng tob ueydAov Beob) maintains the verbal parallelism between thisverseand v. 11,
which speaks of the appearing of the grace of God (énegpdvn ... 1] xdpig tod Oe00).

If this understanding is correct, then the appearing manifests the glory of “our great God
and Savior Jesus Christ” (the reasons for understanding this to refer to one person are given
below). This glory has a double aspect: Christianslook forward to the appearing of this glory
because therein “the Lord of glory” (1 Cor. 2:8) himself is finally and openly glorified before
mankind. They also await it because in the appearing of this glory the blessedness that
Christians hope for appears. Thus Paul has spoken here of the blessed hope and of the
appearing of the glory as two aspects of one and the same event. When this glory appears so
also will our blessedness appear (cf. 1 Jn. 3:2; Phil. 3:20-21; see Murray, Romans|, 161f. on
the similar phrase “we exult in hope of God's glory” in Rom. 5:2).

But does tod peydAov Be0b kal owtfipog Au@V ‘Incob Xpiotod refer to one or two
persons, or is there some other way to understand the verse in its entirety? (For afull
discussion of this question see Harris, “Titus 2:13.”) Essentially three views have been
proposed: (1) that one personisin view and that the statement should read “our great God
and Savior, Jesus Christ,” (2) that two persons arein view and that the statement should read
“the great God and our Savior Jesus Christ,” and (3) that two persons arein view and that the
glory of the one (God and Savior) appears in the other (Jesus Christ) so that the statement
should read “the appearing of [him who is] the Glory of our God and Savior [= the Father],
[which Glory ig'that is] Jesus Christ.”

Thefirst of these views is supported by a number of modern commentators (Barrett,
Bernard “with hesitation,” Dornier, Easton, Ellicott, Freundorfer, Gealy, Guthrie, Hanson,
Hendriksen, Hiebert, Houlden, Leaney, Lenski, Lock, Moellering, Ridderbos, Simpson,
Spicg, and Weiss). Initsfavor is, firgt, that the “appearance” in the NT always refersto one

person, Christ, not two (see the occurrences of émipdveia cited above). Second, the hope of
the Christian elsewhere in Paul is centered in Christ and his return (see the discussion of
“hope” above). Third, the joining of two nouns by kat with one article, as here, usually
designates one thing or person (see BDF §276.3; Robertson, Grammar, 786; idem, “ Greek
Article”). Fourth, the words “ God and Savior” (00 kai cwtfipog) are found together asa
title designating one person in the Greek usage of the period (see the literature cited in MHT
I, 84; Robertson, Grammar, 786; BAGD s.v. cwtrip). Fifth, the following verse, v. 14, carries
on the thought of this verse by referring back to it with the words 6¢ £3wkev gavtév, asif
only one person, Christ, werein view (so Lock).

Sixth, “the exceptional use of péyag with 86 may be more easily explained if 6ed¢ refers
to Christ than if it signifies the Father” (Harris, “ Titus 2:13, " 269; cf. Ellicott and especially
W. Grundmann, TDNT IV, 538-40). Harris gives the explanation that “if there is a use of the
0e0¢ kai owtrp formulaand therefore exclusive reference to Christ, it would occasion no
surprise if péyag (and iu®v) were added in opposition to the pagan applications of the
formula: ‘our great God and Saviour, Jesus Christ’ ” (cf. Acts 19:27, 28, 34). Harris says
further that Christ has shown himself to be “the great God and Savior” “by his sacrificial self-
surrender to achieve their redemption and sanctification (verse 14)” (p. 270).

Interpretation (2) is aso held by a number of modern commentators (Alford, Dibelius-
Conzelmann, Holtz, Huther, Jeremias, Kelly, Schlatter, and N. J. D. White). In favor of it is,
first, that Paul rarely if ever refers to Jesus with the word 66 (so, e.g., Huther). Winer states
it more strongly: “Doctrina conviction, deduced from Paul’ s teaching, that this great apostle
could not have called Christ the great God, induced me to show that thereis ... no
grammatical obstacle to taking kai cwtfipog ... Xpiotod by itself as a second object”
(Grammar, 130 n. 2). Second, 006G 6 owtnp Nu@v (PE 6x, twice elsewhere: Lk. 1:47; Jude
25) is used elsewhere of the Father, which “does not make it probable that the whole
expression is applied to the Lord Jesus Christ” (Alford). Third, cwtrp “was one of those
words which gradually dropped the article.... Thisbeing so, it must hardly be judged as to the
expression of the art[icle] by the same rules as other nouns’ (Alford; cf. Bernard). Fourth,
since God the Father is referred to as Savior inv. 10 and as he who brings salvationinv. 11,
it ishighly unlikely that this title would now refer to someone else, namely, the Son (Abbot,
“Construction of Titus11.13, " 448, referred to by Harris, “ Titus 2:13, " 265). Fifth, the
expression “great God” is alate Jewish term for God and would be an exception if applied to
Jesus (Jeremias, who refers to the LXX, Enoch, Philo, and Josephus), and it ismost in line
with “similar epithets to exalt God's glory” (cf. 1 Tim. 1:17; 4:10; 6:15, 16, especialy 1:11;
so Huther). Sixth, while Paul regularly speaks of God and Christ side by side, “they are
invariably distinguished as two persons’ (Kelly; so also Huther).

Interpretation (3) was proposed by Hort (James, 47, 103f.) and has since been followed
by others (e.g., Fee, Parry). It combines some of the considerations of the preceding two
interpretations. First, there is only one appearance. Second, this appearance is that of Christ.
Third, the title “God and Savior” go together so that there cannot be two personsin view but
one. Fourth, “God” must refer to the Father, especially when peyaAov is considered. Fifth,
86&a B00 may have been a primitive christological title (Hort refersto Jas. 2:1; Eph. 1:17; 2
Cor. 4:6; Heb. 1:3; possibly 1 Pet. 4:14; also Rev. 21:11, 23; Fee appealsto the similar
grammatical construction of Coal. 2:2). Sixth, since this interpretation “resolves the difficulties
and carries none of itsown” (Fee), “Jesus Christ” should therefore be understood asin
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apposition to “the glory of God,” and thus God’ s glory is manifested in the appearing of
Christ.

Alford's argument (the third under interpretation [2]) explaining why cwtfipog is
anarthrous does not accord with the evidence in the PE, where swtrjp is articular seven times
and anarthrous only twice (excluding Tit. 2:13). In one of these instances (1 Tim. 1:1)
“owtnp isanarthrous as being in apposition to B¢ which lacks the article in accordance with
the canon of Apollonius’ (that “nouns in regimen must have articles prefixed to both of them
or neither”); in the other (1 Tim. 4:10) “ocwtrp is anarthrous because it is predicative and
adjectival” (Harris, “Titus 2:13, " 274 n. 39; see also 268f. for Harris' s treatment of other
ways of accounting for anarthrous cwtjpog, which, he shows, fail to carry conviction). That
“God our Savior” refersto God the Father in the PE (the second argument under [2]) does not
determine the reference of “God and Savior” or rule out its application to Christ, since Christ
is also referred to in the PE as owtrp (3x of 9x, leaving this verse aside; in Titus, leaving this
verse aside, 2x of Christ [1:4; 3:6] and 3x of the Father [1:3; 2:10; 3:4]). This makes the
fourth argument under (2) inconclusive and points, in fact, to interpretation (1). Paul most
likely does refer to Christ as 8¢ in Rom. 9:5 (see, e.g., the discussion and literature in
TCGNT; Cranfield, Romans, ad loc.), which shows that the first argument under (2) and this
aspect of the fourth argument under (3) are not conclusive. It is doubtful if the fifth argument
under (3), that §6&a B0l was a primitive christological title, has adequate evidence to sustain
the hypothesis.

All three interpretations agree that but one person “appears,” namely, Christ.
Interpretation (3) says that the appearing is that of the “glory” of our great God and Savior,
i.e., the Father, and that “ Jesus Christ” isin apposition to that “glory,” so that it appearsin
him. This position is attractive, but it requires an appositional reference that is quite far
removed, and it isa solution that is certainly less obvious than the aternatives, or at least than
interpretation (1).

Interpretation (2) hasin its favor that it sees Paul using peydAov with 800 in the same
way that the LXX and late Jewish writers do (argument five), but argument six under
interpretation (1) gives an equally adequate, if not better, explanation of the usage in the
setting in which Paul writes. Interpretation (2) has against it that it separates “ God and
Savior,” which was a composite title referring to one person in the literature of Paul’ stime
(the fourth argument under [1] and the third under [3]) and which isjoined by kai and one
article and would be considered by all as referring to one person in the natural reading of the
passage—if the words “ Jesus Christ” were not present (the third argument under [1]).
Interpretation (2) also has against it that it requires that anarthrous cwtfjpog be dependent on
gm@dvelav, so that the passage speaks of “the appearing of the glory of the great God and
(the appearing) of our Savior Jesus Christ.” This construction would be strange for aNT
writer in that it joins the impersonal (86&a) and the persona (cwtfipog UGV Tncod Xpiotod)
on the same footing. But even more fundamentally, there is no compelling reason to take
owtfpog as dependent on émipdvelav or to take kai as epexegetical when the more normal
relationships are so much more likely.

The arguments in favor of interpretations (2) and (3) that focus on the juxtaposition of
“Jesus Christ” and “the great God” are not compelling reasons for setting aside view (1),
which is the natural and normal interpretation. Furthermore, the considerations of
interpretation (1) that address this particular question are quite adequate. Therefore, we
conclude that this section of the verse speaks of the appearing and the glory of one person,
“of our great God and Savior Jesus Christ” (so RSV, NEB, NASB, TEV, which all give
interpretation [2] in the margin, and of NIV).

With regard to the phrase tod peydAov 80, W. Grundmann (TDNT 1V, 538-40) quotes
anumber of OT references to proclamation of God' s greatness in which “the basic
monotheistic thrust in conflict with other godsiis clear and unmistakable” (538f.). He then
provides a number of examples to show that “in Hellenism, with its fusion of the oriental and
Greek worlds, the phrase péyag 0edg is found everywhere” (539), asin the acclamationsin
Acts 19:28, 34. He concludes (see the arguments for interpretation [1] above) that Titus 2:13
adopts both the language of the OT and, more so, that of Paul’s day to speak of Christ over
against pagan cultic claims.

Paul refersto Jesus as owtrp (theword in NT 24x, Pl. 12x, PE 10x) six times (here; Eph.
5:23; Phil. 3:20; 2 Tim. 1:10; Tit. 1:4; 3:6). In the letter to Titusfirst the Father and then
Christ are called “ Savior” in adjacent sections in each of the three chapters (1:3, 4; 2:10, 13;
3:4, 6). Here Christ is called the Savior as the one who will bring the hoped-for blessedness
through what he has done, as the following verse (v. 14) indicates, in his saving deed (giving
himself for us) and its saving accomplishments (redemption from sin, cleansing for himself a
people who will zealously do good deeds). Thus cwtrip is used here asit isin the two non-PE
Pauline uses of the title for Christ: It is set in acontext like that of Phil. 3:20-21, in which
“we eagerly await (dnekSexdueda) a Savior, the Lord Jesus Christ” because of the
blessedness that his coming will bring (“who will transform the body of our humble state into
conformity with the body of hisglory”). And it is set in a context analogous to that of Eph.
5:23ff., in which Christ is the Savior who “gave himself up” for the church “that he might
sanctify it, having cleansed it, ... that he might present [it] to himself” (vv. 23, 25-27).
Whenever Paul uses swtrip of Jesus, except once (Tit. 1:4), the context indicates some aspect
of Jesus’ work as Savior. The pronoun fiu@v here signifies those who already know him as
Savior.

This verse concludes with the name’Incot Xpiotod in apposition to the preceding
designation, “our great God and Savior,” thereby indicating precisely who it is of whom Paul
has been writing. Thisis one of the infrequent, but important, occasions where Jesusis
specifically designated 8ed¢, “God.” The others are arguably Rom. 9:5; Jn. 1:1; 1:18
(according to some manuscripts); 20:28; Heb. 1:8ff.; 2 Pet. 1:1; and possibly 1 Jn. 5:20. The
use of Bed¢ makes explicit what isimplicit elsewhere in the NT, where Jesusis said to have
the attributes of God, to do the work of God, and to receive the worship and allegiance due
only to God. These references are infrequent, probably because the NT usually designates the
Father as“God” and Jesus as“Lord” (cf., e.g., the trinitarian blessing in 2 Cor. 13:14 and
Paul’ s argument for monotheism in 1 Cor. 8:4-6, where he writes of “one God, the Father,”
and “one Lord, Jesus Christ” [v. 6]).

2:14 Since this entire section (vv. 11-14) is governed and controlled by the motif of the
saving and enabling grace of God in Christ (v. 11, the main clause), so that our expectant
waiting for the blessed hope is spoken of as the appearing of “our Savior” (v. 13), it isnot
surprising that this reference to the “ Savior” is followed here by a statement that sets forth the
work of Christ as Savior in terms of what he did (the 8¢ clause) and in terms of its intended
result (the iva clause). Although v. 11 speaks already of salvation and v. 12 of the results of
salvation in the Christian’ s life, they do so in more impersonal terms (1} xd&p1g), in more
instructional terms (ma1dsbovon), and without explicit reference to the work of Christ. Now
that the person of Christ the Savior has been introduced into the flow of the argument, Paul
presents Christ’ s work as Savior, i.e., his giving himself for us, and thus gives the basis for
the salvation previously spoken of. Paul also presents the results that this deed accomplishes
in the lives of the Savior’s people and thus gives the basis for the effective instruction
previously spoken of.



The antecedent of the relative pronoun 6 is Incod Xpiotod, the only person (so we have
argued) mentioned in the preceding verse. His saving work is set forth with the simple but
profound words 6¢ #8wkev £avtov Orep UGV, “who gave himself for us,” which seem to
echo what Jesus said concerning himself (Mt. 20:28 par. Mk. 10:45). If they do, they embody
certain changes from the Gospel form (some of which are already evident in Paul’s previous
statement echoing these words, 1 Tim. 2:6): The present tense is replaced by a past tense
(understandabl e after the crucifixion; cf. 1 Tim. 2:6), “his soul” is replaced by “himself”
(£avutdv, the reflexive pronoun to indicate identity with the person acting; cf. 1 Tim. 2:6 and
see below for the uniquenessin the NT of these words with the verb §iwt), “ransom” is
omitted (because understood), and avti toAAGV isreplaced by Onep judv (the personal
replacing the impersonal since Christians are addressed, an analogous preposition being used;
for the latter cf. again 1 Tim. 2:6).

£dwkev £autdv refers particularly to the past and once-for-all act of Jesus giving himself
up to die on the cross (here; 1 Tim. 2:6; and Gal. 1:4 with ¢avtdv; in Mt. 20:28; Mk. 10:45
with tiv Yuxnv avtod, al of Jesus—the only NT occurrences of didwpt with either of these
singular objects; cf. napadidwur in Gal. 2:20; Eph. 5:2, 25; Romaniuk, “Origine”). This self-
giving is said to be onep fudv, “for us,” i.e., for those who accept Christ as Savior (cf.
owtfpog U@V, v. 13). The preposition Urép can be rendered “for” herein the sense of “on
behalf of” or “for the sake of,” but it is also possible that here it is equivalent to &vti, “in
place of”; thisis even more likely if this passage is considered a parallel to Mt. 20:28; Mk.
10:45 (cf. Robertson, Grammar, 630-32; Zerwick, 891; and especialy M. Harris, NIDNTT
111, 1196f. and the literature referred to there).

The tva clause indicates with two verbs and a concluding phrase the purpose or intended
result of Jesus’ giving of himself. The first intended result is “that he might redeem us from
every lawlessdeed.” Avtpdw** (middle hereand in Lk. 24:21; passivein 1 Pet. 1:18) means
here “set free, redeem, rescue.” F. Blichsel (TDNT 1V, 350f.) thinks that here the idea of
ransom is present (asin 1 Pet. 1:18) because the previous words refer to the “ransom” saying
of Jesus (Mt. 20:28 par. Mk. 10:45). nudg, “us,” refers as before (vv. 12, 13, 143) to those
who know Jesus as Savior. Jesus self-giving for “us’ is effective and thereby he redeems
“Us”

amod mdong avoptag, “from every lawless deed,” with Avtpdw may reflect LXX Ps. 129:8
(130:8 in English versions; adtog Avtpwoetal tov TopanA ék Tac®v T@V dvopl®v avtod),
Ezk. 37:23 (pvoopal avTovg &rd Ttac@v TdV dvopuldv avt®v), or more likely a combination
of the two (see below). By rendering ané and the verb “to set us free from,” the NEB has
caught the meaning well. Singular attributive naong with no article includes “everything
belonging, in kind, to the class designated by the noun,” and thus nothing is excluded. dvopia
means in its ethical sense, as here, “against the law,” so that Christ by his death sets us free
from all deeds done against or in opposition to God's law (cf. 1 Jn. 3:4). Christ liberates us
from control by every kind of sin.

The second intended result is that Christ might “purify for himself a people for his own
possession, zealous for good works.” These words a so seem to reflect various OT passages.
Aaog meprovotog, “a people for his own possession,” isfound in the LXX in Ex. 19:5; Dt. 7:6;
14:2; 26:18, with the Deuteronomy passages expressing the concern for holiness found here.
The language of the LXX of Ezk. 37:23 isalso close to that found here: It speaks of a people
for God (¢covtai pot gi¢ Aadv) that God will cleanse (kabapi®), having delivered them from

par. parallel Gospel passages
NIDNTT C. Brown, ed., The New International Dictionary of New Testament Theology I-Ill. Grand
Rapids, 1975-78.

all their transgressions (pvoopat abTov¢ 4o TAc@V TWV Gvopl®dv abt@v: note the close
similarity to the previous clause here). Probably Paul isinfluenced both here and in the
previous clause by the concept and language of the promise of the messianic age in Ezk.
37:23, which he sees as carrying out the earlier covenantal promises of Deuteronomy.
Therefore, he combines the passages in this allusion, with the Ezekiel promise informed and
shaped by the Deuteronomy covenantal language of nepiovatov, and then concludes with the
summary phrase “zealous for good works,” {nAwthv kaA&v €pywv, which may reflect his
own way of expressing the concern of Dt. 26:18 (“a peculiar people ... to keep his
commands”).

kaBapilw is used figuratively in all its Pauline occurrences (Pl.* 3x: here; 2 Cor. 7:1;
Eph. 5:26; cf. also Heb. 9:14) of moral and religious cleansing and therefore means “ cleanse
or purify” from sin. Whereas Avtpwontot speaks of removing Christians from the control of
sin, kaBapion speaks of removing the defilement of sin from Christians. In thisway it recalls
2 Cor. 7:1, where the context (6:16) reflects Ezekiel 37, as does the present passage (i.e., Ezk.
37:27, which contains virtualy the same words as Ezk. 37:23, which isreflected here).

The purpose of this action in Titusis twofold: so that Christ can prepare “a people for
himself” and so that they will be “zealous of good works.” The former is the ultimate
concern. The “specia” and “chosen” quality of nepiovoiov with Aadv is appropriately
represented in “a people for his own possession” (NASB), and “a people that are his very
own” (NIV; cf. BAGD s.v. neprotoiog and with a slightly different emphasis H. Preisker,
TDNT VI, 57f.; Cremer, Lexicon, 242f.; BDF §113.1; cf. for the concept 1 Pet. 2:9). With
£aut® Aadv meprovotov Paul is utilizing the covenantal formulaand applying it, in
fulfillment, to the NT people of God. This phrase replaces, in this allusion to the OT
passages, the equivalent statement in Ezk. 37:23, i.e., “they will be my people (¢€covtai pot
gi¢ Adadv), and | will be their God.”

Christ also wants that people to be, literally, “a zealot for good deeds’ (accusative
singular {nAwtrv agreeing with and modifying Aaov nepiovoiov). {nAwtrg (Pl.* 3x: here; 1
Cor. 14:12; Gal. 1:14) means here “one who is eager or enthusiastic.” Genitive kaA®v €pywv,
“good works’ (see 1 Tim. 5:10, 25; 6:18), indicates what that one is eager to perform (BAGD
s.v. {nAwtrg 1af). Paul was always concerned for good works (cf. 1 Cor. 3:13-14; 2 Cor.
9:8; Eph. 2:10; Col. 1:10; 2 Thes. 2:17). The good works of the preceding section (2:1-10)
are seen here as “the proper response to God' s grace revealed and made effective in the
saving death of Jesus Christ” (Fee). With this phrase Paul has come full circle.

2:15 Paul turnsto Titus and charges him to communicate “these things’ (tadta) with full
authority to the members of the Christian community. Thisis the first occurrence of tatta in
Titus, but this usage reflects a pattern in 1 Timothy (see the commentson 1 Tim. 4:11; 6:2).
The natural understanding is that tatta refers to that which precedes in vv. 2-14, and this fits
the pattern in 1 Timothy. Here tadta is the object of all three following verbs, just asit isthe
object of several verbsin 1 Tim. 4:11; 6:2.

The three present imperative verbs, AdAet kai tapakdAer kai EAeyxe, indicate that “these
things” are to be communicated continually (cf. the similar verbsin 1 Tim. 4:11; 6:2). With
AdAet, “speak,” Paul returnsto the verb that he used to begin this chapter (v. 1) and uses it
here as there in the sense of “teach,” now including the great redemptive basis with the
practical instructions. tapakdAer (cf. 1:9; 2:6 and see especially the parallel usagein 1 Tim.
6:2) means here “appeal to” or “exhort” or “urge,” so that those taught appropriate “these
things” and live accordingly. With é\eyxe, “reprove” or “rebuke” (concerning “these
things”), Paul again picks up aword previously used (1.9, 13) and adds it here as a necessary
third ingredient in view of those who contradict or resist, who either may be influenced by
others to do so, or who do so by their own inherent tendency because of the remnants of sin



(cf. 1:9). This“solemn admonition” should be given “to those who neglect their duties’ or
“who are slack or fail to respond” (Huther and then Hiebert; cf. the PE* occurrencesin 1
Tim. 5:20 and especially 2 Tim. 4:2).

petd maong émtayfg, “with all authority,” although possibly modifying only the last
verb, probably modifies all three. Since Titusisto communicate God's truth, heisto do it
with God' s authority (here Paul appliesto Titus'stask aterm he usually uses with reference
to God, i.e., in Rom. 16:26; especialy 1 Cor. 7:25; and in the other PE* occurrences: 1 Tim.
1:1; Tit. 1:3). The authority is inherent in the message because it is from God, as Paul
indicatesin 1 Cor. 7:6 by distinguishing what he says “by concession” from what he can say
“by command” (xat’ émitayrjv). To make this point plain and forceful Paul adds here the
adjectival aong, “al” or “full.” Elsewhere he reminds the minister that he must
communicate authoritatively and with personal humility, gentleness, and patience (2 Tim.
2:24; 4:2).

Because God' s truth is at stake, Paul goes on to charge Titus with another imperative:
undeic sov mepippoveitw, “let no one disregard you.” mepippoveitw** (aNT hapax; here
with the genitive object cov) has as a possible range of meanings here “disregard, ook down
on, despise” (BAGD). Titus must let no one (undeic) disregard the message by disregarding
him. Since this follows the previous charge, it is a further encouragement to “reprove” or
“rebuke” anyone that does so. This charge is addressed to Titus, but it may also be written to
support him in thistask in the churches as the letter was read to the churchesin Crete (cf.
Calvin).

INSTRUCTIONSFOR LIVING UNDER RULERSAND
WITH NON-CHRISTIANSBASED ON GOD’S
EXAMPLE AND ENABLEMENT: 3:1-8

Here Paul instructs believers about their conduct and attitude with regard to civil authorities
(inall or most of v. 1) and to “all peopl€e” in general (v. 2). Inthe light of the descriptioninv.
3 of the “people” thought of, most likely this latter instruction is particularly concerned with
Christians' relationships with non-Christians. Paul states that Christians also were once just
as sinful and difficult to get along with as those he speaks of are now. But when the
Christians were such, God was kind and loving to humanity (v. 4). Thereby God saved the
Christians, though they had done no deeds of righteousness, simply because of his mercy (vv.
4-5). He did this through Christ by washing away the bondage of their sins and regenerating
and renewing them by the Holy Spirit (vv. 5-6). Having declared the Christians righteousin
his sight by his grace, God made them heirs who have the hope of eternal life (v. 7). Itis
evident that Paul wants this saying about God’s mercy, kindness, and love toward mankind to
be a motivation for Christians to perform good deeds toward sinful people, though he does
not make this explicit in so many words. The lesson is so self-evident that he does not need to
state the connection but simply says that this great redemptive truth should be “ stressed,” “so
that those who have believed [in such a God may be careful to engage in good deeds” (v. 8).
INSTRUCTIONS FOR LIVING UNDER RULERS AND WITH NON-CHRISTIANS:
3:1-2

With very few but telling words Paul gives hisinstructions. They can be few because, as the
main verb (Onouiuvroke) indicates, heis reminding the believers of what he has already
taught.

The line between the words that relate to government and those that relate to one' s fellow
citizens and fellow human beings is not altogether clear. It is possible to take v. 1 as referring
to government and v. 2 asreferring to one's fellow citizens. Even with this division some say
that government is not wholly forgotten in v. 2. Another view speaks of one or more of the
last words of v. 1 as being more general. Or, going the other way, it is possible to see one or
more of the wordsin v. 2 as referring to one' s attitude and action with regard to government.
In any event, the significance of v. 3 for understanding these two verses, and especially v. 2,
must not be overlooked.

3:1 Paul charges Titus to continually “remind” (present active imperative of
unoppviiokw with accusative of the person and infinitives following) “them” (avtovg) of
what he has taught about their relation to the state (for such teaching cf. Rom. 12:14-13:10).
Those to be reminded are the Christians on Crete, not non-Christians, because only Christians
have been previously taught by Paul. Paul addresses the Cretan Christians as awhole, rather
than in separate groups as in 2:1-10, because what he now says applies to them all.

If the UBSGNT is correct in having no kai between &pxaicand é€ovsiaig, asisfound in
some manuscripts, most of the versions, and the Fathers (see TCGNT for the argument), then
we have a double asyndeton of two pairs, these two dative nouns and the two infinitives that
follow them (cf. BDF 8460.1). It ismost likely that the second infinitive, neiBapxeiv, isnot to
be taken by itself and therefore absolutely, but rather that it is to be taken with both of the
nouns. Thiswould mean that the two nouns are governed by both of the infinitives. Parry
suggests that “in each case the second word has the effect of qualifying the first: = ‘to ruling
powers which have due authority render the submission of an active obedience.” ” This seems
likely even if one might express the qualification differently.

apxaic isused hereinits sense of earthly “rulers,” asthe plural isalso used in Lk. 12:11
(BAGD s.v. 3). é€ovociaig has as one of its meanings “the power exercised by rulers or others
in high position by virtue of their office” (BAGD s.v. 4). It isused herein a particular
application of that meaning, i.e., of “human authorities” as “the bearers of the authority”
(BAGD s.v. 4ca). The other occurrences of the word in this sense arein Lk. 12:11 (with the
plural of apxn as here) and Rom. 13:1, 2, 3 (the only other instance in Paul, with the same
subject under discussion).

The first infinitive, drotdooecbat, means here “to subject oneself” or “to be subject” and
is used elsewhere in the NT with reference to secular authoritiesin Rom. 13:1, 5 and 1 Pet.
2:13. The second, tei@apxeiv** (also in Acts 5:29, 32; 27:21), “obey,” is probably used here
not in ageneral sense, because it is not used in that way elsewhere in the NT, but rather in the
sense of obeying the “rulers and authorities.” LSIM give “obey onein authority” asits basic
meaning. Paul makes no qualifications here, just as he does not in Rom. 13:1ff. and as Peter
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doesnot in 1 Pet. 2:13. But we know from Acts 5:29 that this obedience is under God, and
that, as Peter says there, there are times when one “must obey God rather than humans.”

The next infinitive clause, “to be ready for every good deed,” could be arequest for
readiness to perform good deeds in society in general or could refer to areadinessto do soin
relation to government in particular. The general form of the statement would incline one to
regard it asrelating to society in general, but its position immediately after the demand to
obey authorities suggests that it goes with this demand and explains what such obedience
entails. In Rom. 13:3 and 1 Pet. 2:13-15 aswell, doing good is mentioned in relation to the
state. But even in these other contexts doing good is not restricted to that which relates
directly to the government, even though it includes such—in submission, paying of taxes, etc.
(cf. Rom. 13:6-7), but seemsto include doing good in the larger context. The sameislikely
the case here, i.e., that the immediate connection is with the government but the statement is
not meant to be confined to that.

“Every good work” (nav €pyov dyaBév)** isnearly exclusively a Pauline phenomenon in
the NT: It occurs 8x in Paul (2 Cor. 9:8; Cal. 1:10; 2 Thes. 2:17; 1 Tim. 5:10 [see the
comments there]; Tit. 1:16; here; 2 Tim. 2:21; 3:17) and only once elsewhere (Heb. 13:21).
By using ndv in the singular and thus specifying “every” individual good work, Paul is
speaking as broadly as possible and encouraging Christians to be “ prepared” (or “ready,”
€rotpoug) “for” (mpdg), i.e., to be “ready” and willing to do, whatever good work might need
doing (cf. for the same phrase 2 Tim. 3:17, and especialy 2 Tim. 2:21, which uses it with the
cognate verb).

3:2 Paul continues his list of reminders with four more items. The first is undéva
BAacenueiv, “to speak ill of no one.” Does he till have government officialsin mind here or
is he now speaking in more general terms? In favor of the latter is the indefiniteness and
breadth of the word un&éva, “no one.” Paul seems to be including any and all people under
that word and thereby self-consciously broadening the horizon. Similarly, the conclusion of
this verse says that Christians should show consideration to “all people” (ndvtag
avOpwmouc), and thiswider perspectiveis picked up inv. 3. Thisis not to say that
government officials are excluded, but only that they are not exclusively in view.

BAaocenueiv is used here in the sense of “to speak ill or evil of,” asin Rom. 3:8; 14:16; 1
Cor. 10:30. Paul is not saying by this admonition that Christians must be naive and never
correctly evaluate and speak about the evil that they seein anyone, since thisis what he
himself doesin 1:10-16. Rather, heis urging Christians to restrain their natural inclination to
say the worst about people. As he putsit in Romans 12, Christians should not “pay back evil
for evil to anyone” and should bless rather than curse those who persecute them (vv. 17, 14).

The next two items, dudyxovg eivat, émeikeic, “to be uncontentious, gentle,” go together,
as the one infinitive governing them indicates and as they do in the only other NT occurrence
of thefirst, albeit in reverse order, 1 Tim. 3:3 (see the comments there). &paxog is used
metaphorically in the NT and means “peaceabl€” in the sense of “uncontentious’ (cf. 2 Tim.
2:23-24). émekn¢** (alsoin Phil. 4:5; 1 Tim. 3:5; Jas. 3:17; 1 Pet. 2:18) means “gentle,”
“kind,” with aconcomitant note of graciousness (see the related noun émieikela** in Acts
24:4 and especially 2 Cor. 10:1, where Paul urges his readers “ by the meekness and
gentleness of Christ”). It is often contrasted with severity in Greek literature. See Spicq's
discussion of both wordsin Notes |, 263-67, and H. Preisker, TDNT |1, 588-90 for the
second word.

TDNT G. Kittel and G. Friedrich, eds., Theological Dictionary of the New Testament, tr. G. W. Bromiley,
|1-X. Grand Rapids, 1964-76.

In the last item the participle évéeikvupévoug (see 1 Tim. 1:16; Tit. 2:10) means here
“showing” or “demonstrating.” The verb (évdeikvupt) isused herein away similar to that of
2 Cor. 8:24, where Paul urges his readers “ openly before the churches [to] show them the
proof of your love.” Paul concluded the previous section of Titus on ethical admonition with
this same participle and also with the same universal nég (2:10: ndoav niotiv
gvderkvupévoug ayadnv).

npaiitng means “ gentleness, humility, courtesy, considerateness, meekness’ (BAGD; see
also Spicq, Notes |11, 570-81; Leivestad, “Meekness”). It may be best understood by its
contrast to its opposites, roughness, bad temper, sudden anger, and brusqueness (see F. Hauck
and S. Schulz, TDNT VI, 646, who give “mild and gentle friendliness’ as the general
meaning). English trandations vary trying to find the right words to render this term with the
qualification naoav: “perfect courtesy” (RSV), “a consistently gentle disposition” (NEB),
“every consideration” (NASB), “always ... agentle attitude” (TEV), “true humility” (NIV).
Whatever the nuance for npaiitnta may be, Paul urges that it be shown not partially but fully
(ndoav placed before the verb for emphasis; see BAGD s.v. nag 1af). ndoav mpabtnta isto
be shown npog avrag avBpdmoug, “toward all people,” i.e., “to everyone” without exception
(cf. the occurrences of ndvteg dvOpwmor in the PE*: 1 Tim. 2:1, 4; 4:10; Tit. 2:11). The
double use of nag is quite emphatic: Paul isurging “al” gentlenessto “al” people.

This section deals, therefore, with Christians' relationships to both the civil government
and to humanity in general. That Paul speaks of “all people” with non-Christians particularly
in mind is made evident by the following verse, where he indicates by the use of “also” that
the past condition of the Christians, i.e., their pre-conversion and thus non-Christian state, is
what these “all people” are now like. His awareness of the sinfulness of “all people”’ and the
call, nevertheless, for Christians to live with them in gentle and considerate ways leads to the
next section, which identifies the theological basis for such action in God's own action

THE THEOLOGICAL BASISFOR LIVING WITH NON-CHRISTIANS: 3:3-8

By beginning this section with a statement that Christians “were once also” like non-
Christians now are (v. 3), Paul does several things at the same time. He acknowledges that
non-Christians are difficult to live with (e.g., “hateful”) and thus that it is not easy to be
gentle, kind, and considerate to them. In fact, he may be dealing with this factor as an
objection that Christians might raise to his admonitions. At the same time he makes this fact
part of the basis for his appeal to them (note yap). The Christians must consider that God's
kindness and love for humanity was shown to such people, i.e., to themselves (v. 4). So Paul
is only asking them to show to others, in the ways he has spelled out in vv. 1 and 2, the
attitude that God showed to them when they were as sinful and hateful as the non-Christians
now are.

God's attitude of kindness and love went so far asto save “us’ (fudg) because of his own
mercy, not on the basis of our righteous deeds, but by a mighty inner transformation of the
Holy Spirit (v. 5) whom he bestowed on us through Christ, whose work as Savior had
accomplished such a great salvation for such sinners (v. 6). The result for “us” isthat God,
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* all occurrences of the word or phrase in Paul or in the Pastoral Epistles are cited



having declared us righteous in his sight on the basis of his grace, has made us his own heirs
who expectantly look forward to eternal life in his presence (v. 7), those same people who
“also once werefoolish ... , disobedient ... , enslaved ... , [and] hateful ...” (v. 3).

Paul affirms the faithfulness of this “saying” (the content and extent of which will be
dealt with in the comments on v. 8), which has summarized God' s gracious salvation of
sinners, and urges that its truths be “ stressed” “so that those who have believed in [such a]
God may be careful to engage in good deeds’ (v. 8a). So Paul ends by indicating that the
result of such atransformation and the awareness of such an attitude on God' s part should
cause Christians to “devote themselves to doing what is good” (NIV), i.e., to the very things

Paul has asked of them in vv. 1-2, which he says “are good and profitable for people” (v. 8b).

3:3 yap introduces the reason for the foregoing admonition, especially but not exclusively
its concluding words, just asit did in 2:11ff. Auev, the imperfect first person plural of eiuf, is
used here with the enclitic particle noté (which is temporal here), “once or formerly,” to
describe in general terms what Christians were before their conversion (for this use of noté in
Paul, cf. Rom. 11:30; Gal. 1:13; Eph. 2:2, 3, 11, 13; 5:8; Col. 1:21; 3:7). Paul emphasizes the
personal, as well as the collective, note already inherent in the verb by adding for emphasis
the personal pronoun nueig, “we,” i.e., Christians (cf. 3:5, the only other use of fueigin
Titus: There that the saying is affirmed by Christians about themselves makes it evident that
nueic and the two occurrences of fiudg in that verse and the next designate Christians). kai,
used here with its meaning “also” or “likewise” (BAGD swv. I1.1), by itsinherently
comparative note adds to this statement of what Christians once were the clear implication
that those with whom they are being compared (because they are distinguished from them),
i.e., non-Christians (the group primarily in view in the “al men” of v. 2), are till asthe
Christians are described as having been (cf. the almost identical kai fjueig ndvteg ... toté of
Eph. 2:3 and the quite similar xai Uueig ... tote of Coal. 3:7).

That which we Christians “ a so once were” is now set forth in seven characteristics. The
first is dvénror** (LK. 24:25; Rom. 1:14; Gal. 3:1, 3; 1 Tim. 6:9), “foolish” in the sense of
“without spiritual understanding” (Guthrie; cf. Eph. 4:18). The second is dne1feig** (alsoin
Lk. 1:17; Acts 26:19; Rom. 1:30; Tit. 1:16; 2 Tim. 3:2), “disobedient.” Asthe usagein Tit.
1:16 seemsto indicate, this disobedienceis to God (cf. Paul’swords in Acts 26:19 and his
phrase “ disobedient to God” in Rom. 11:30). This disobedience to God may be shown,
however, by one’s attitude and actions to those in authority; thus Paul urges Christians to be
obedient to rulersin v. 1, since “he who resists authority has opposed God' s ordinance’
(Rom. 13:2), and describes the ungodly as “disobedient to parents’ (Rom. 1:30; 2 Tim. 3:2).
The third characteristic is TAavauevor (P.* 6x), a passive participle that should probably be
understood here in the sense of “being deceived” (or perhaps “led astray”), since that seems
to be the sense in the other PE occurrence of the participle (2 Tim. 3:13, there with an active
form: “deceiving and being deceived”) and in the other Pauline occurrences of the verb
mAavdw (1 Cor. 6:9; 15:33; Gal. 6:7), in each of which he urges his readers not to be
deceived about sin.

The fourth characteristic is expressed in a participial phrase, dovAet ovteg émbupiong kai
ndovaic nowkiaig, “enslaved to various lusts and pleasures.” dovAevovteg is used here
figuratively of “being aslaveto” (BAGD s.v. 2c) desires and pleasures (cf. Rom. 6:6, 16; 2
Pet. 2:19).

That which the Christians were formerly enslaved to isfirst of all émiBupio (see 1 Tim.
6:9; Tit. 2:12), which means generally “desires, longings, or cravings’ (cf. BAGD). Although
the word can and does have aneutral senseinthe NT, it isusually used of “evil desire” in
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accordance with Greek and Jewish usage (as F. Blichsel demonstratesin TDNT 11, 170f.).
Often some qualifying phrase will indicate this (asin Eph. 2:3), but émfupia can be used for
sinful desire without any such addition (asin Rom. 7:7, 8; 2 Tim. 3:6 [?]; Jas. 1:14, 15; 1 Pet.
4:2; cf. Buchsel, 171). Certainly the other PE occurrences (1 Tim. 6:9; Tit. 2:12; 2 Tim. 2:22;
4:3) are used of sinful desire, which would appear to be the case here, even if it refersonly to
human enslavement to pursuing the natural desires of life as the chief purpose of being
human (cf. Mt. 6:19-25, 31-33).

They were enslaved also to rjdovai,** “pleasures,” a common Greek word used
infrequently in the NT (Lk. 8:14; Jas. 4:1, 3; 2 Pet. 2:13, all but the last plural). In the other
NT occurrences the word is used of sinful pleasure, and apparently thisistrue here also (cf.
the Pauline compound ¢1Afdovog, “loving pleasure,” which is analogous to the phrase here,
“enslaved to pleasures,” and which is regarded as the opposite of “loving God” in 2 Tim.
3:4). F. Bichsel notes that ndovr and émbupia are closely related and offers as an
explanation for that here that “when émbupia is satisfied we have r1dovr}, and when ndovr is
sought we have émbuuia” (TDNT 111, 171 n. 36).

nokidaug (P.* otherwise only in 2 Tim. 3:6, there with émiBupiat only) carries hereits
general meaning of “variouskinds’ or “manifold” and refers to both nouns. It may be last for
emphasis (NEB [and TEV] aso placesit last, abeit with a dlightly different construction: “We
were slaves to passions and pleasures of every [all] kind[s]”).

Thefifth characteristic is expressed in another participial phrase, v kakiq kai ¢86vw
Sidyovreg, “spending our lifein malice and envy.” idyovtec** is used here in the sense of
“spend one' s life, live” with the accusative piov understood (in this sense, with or without
Biov, common in Greek writers; for examples see BAGD s.v.; LSIM sw. [1.1-2; in 1 Tim. 2:2
with Biov). Thefirst thing that Paul says the Christianslived “in” is kakia, which wheniitis
used in alist with other vices (Rom. 1:29; Eph. 4:31; Col. 3:8; 1 Pet. 2:1), as here, means
something like “malice or ill-will” (BAGD), “the evil habit of mind” (Trench, Synonyms,
8xi). The second thing that Paul’ sreaderslived “in” is ¢86vog, “envy,” which is aso used in
listsof vicesin Rom. 1:29; Gdl. 5:21; 1 Tim. 6:4; 1 Pet. 2:1 (thefirst and last with kakia). “It
is the grudging spirit that cannot bear to contemplate someone else’s prosperity” or their
success (Bruce, Galatians, 249, at 5:21).

The sixth characteristic is stuyntoi** (aNT hapax), which can mean either “hated” or
“hateful” (see BAGD for occurrencesin Greek literature, which tend toward “hated”; in 1
Clement it has both meanings: “hated” in 35:6, “hateful” in 45:7). BAGD note that the
compound Beootuyrig before the NT had only the passive sense “hated by agod” but in Rom.
1:30 probably has the active sense “hating God,” noting two later documents in which the
active meaning is obvious. If stuyntdg underwent asimilar development, then the slightly
more contextually suitable meaning “hateful” is to be understood here (NASB; cf. NEB:
“odious ourselves’). If not, then the meaning “being hated,” i.e., hated by humans, isto be
understood (cf. RSV, TEV, NIV).

The seventh characteristic is uicotvteg GAAAovg. The verb picéw (P1.* 4x: here; Rom.
7:15; 9:13; Eph. 5:29; with &GAAfAoug here and in Mt. 24:10) means “hate” or “detest.” The
reciprocal pronoun dAAfjAot, “one another,” indicates the mutuality of thisterrible hatred that
sinners have for one another (cf. 1 Jn. 2:9, 11; 3:15; 4:20).

3:4 This verse begins with postpositive 8¢, which contrasts the characteristics of God
named here with the characteristics of our past condition listed in v. 3 and also contrasts the
Gte clause here and its resultant outcome for us (“he saved us,” v. 5) with the unstated but
acknowledged condition, i.e., needing to be saved, presumed in the noté clauseinv. 3. A
time framework is indicated by “when” (6te) and “appeared” (¢ne@dvn). The two nouns
xpnotdtng kai 1 @rhavBpwria enable us to understand this time reference.



xpnotétng** (NT 10x, al in Paul) is used of both humans (Rom. 3:12; 2 Cor. 6:6; Gal.
5:22; Col. 3:12) and God (Rom. 2:4; 11:22 [3x]; Eph. 2:7; here). In both cases the general
meaning is “goodness, kindness, generosity” (BAGD; cf. therelated adj. xpnotdgin 1 Pet.
2:3, echoing Ps. 34:8 [LXX 33:9], and in Lk. 6:35). Wherever it isused of God it isrelated in
the context to human salvation, as here. Eph. 2:7 is the passage the most similar in thisway to
Tit. 3:4: God does his redeeming work for those who “formerly lived in the lusts of [their]
flesh” (Eph. 2:3; cf. Tit. 3:3) and is described as “rich in mercy because of his great love with
which he loved us’ (Eph. 2:4; cf. giAavBpwnia hereinv. 4, o avtod é\eoginv. 5, and
mAovsiwgin v. 6).

@rhavBpwria** isfound only twicein the NT, in Acts 28:2 of humans and here. Outside
the NT it is frequently used of the virtue of rulers and their gods in relation to their subjects
(see thereferencesin BAGD; Spicg, 657—76; U. Luck, TDNT IX, 107-12). Here it refersto
God's “love for mankind” (cf. Jn. 3:16).

Since xpnotdtng and giAavBpwnia occur together frequently in extrabiblical Greek
literature (see BAGD s.v. gilavOpwria and the extended list of citationsin Field, Notes,
222f.) and since singular £éne@dvn appears to indicate that the two terms are considered as
one (so, e.g., Hendriksen, Lenski, and Lock), we may properly understand that it is God's
“kindness-and-love-toward-mankind” that “ has appeared.” This attitude of God is contrasted
with Christians’ past attitude (v. 3) so that no one less than God the merciful Savior can be
the norm for exhorting Christians “to be gentle, showing all meekness toward all people” (v.
2), since God showed to the Christians his “kindness and |ove toward mankind” when they
were as “all people” are now (cf., e.g., Fairbairn, Huther).

This “kindness-and-love-toward-mankind” isthat of “God” acting in his capacity as “our
Savior.” It isthis attitude of God that secures the salvation of such needy ones, as the main
verb in this sentence and its object, £owoev fuag (v. 5), signifies. The flow of the sentence
indicates that it is God the Father that isin view. All three persons of the Trinity are
mentioned: The Father “saved us’ (v. 5) and “poured out” the Holy Spirit on us (v. 6)
“through Jesus Christ.”

Thetemporal framework of 3:3-6. How and when (8t¢) did this kindness-and-love-
toward-mankind “appear” (émepdvr, second aorist passive)? émpaivw** (NT 4X) meansin
the NT in the active (Lk. 1:79; Acts 27:20) “appear, show itself” and in the passive (Tit. 2:11
and here) “show oneself, make an appearance”’ (BAGD). Except in Acts 27:20 it occursin
soteriological settings. All the NT occurrences of the cognate noun émgaveia refer to
Christ’s appearing on earth (2 Thes. 2:8; 1 Tim. 6:14; 2 Tim. 1:10; 4:1, 8; Tit. 2:13).
Therefore, it islikely that the appearance of Christ isthe occasion referred to by the verb here
and in Tit. 2:11, in both of which Paul seemsto be referring to the same event but in different
terms: Both passages speak of God's saving actions as the basis for what Christians are told
to do, and both do so by saying that a characteristic of God has “appeared” (¢nepdvn both
times), bringing salvation or causing people to be saved (cf. Moffatt, Love, 214). We have
seen above that “grace” and “kindness’ (and “love”) are inseparably linked in Eph. 2:4-7.
Therefore, to ask how and when God' s “kindness and love toward mankind” appeared is also
to ask how and when his “grace” appeared. In 2 Tim. 1:9-10 Paul indicates that God's
“grace” appeared in the first appearance of Christ and was brought to us through the gospel.
Therefore, we can conclude that God' s “kindness and love toward mankind” appeared in that
same first appearance of Christ and has also been brought to us through the gospel.

Therefore, Tit. 3:4ff. hasin view the same two time perspectives as 2 Tim. 1:9-10.
“When” (6te) and “appeared” (éneqdvn) refer to Christ’sfirst appearance, in which he “gave
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himself for us to redeem us from every lawless deed” (Tit. 2:13-14). God's salvation of
Christians is based on Christ being their Savior, sinceit is only through Christ that the Holy
Spirit is “poured out” on them and that the washing and renewing by the Holy Spirit, by
which God saves, take place (3:5-6). But it would be a mistake to assume that the time
referencesin 3:4—7 refer only to Christ’s first appearance and not also to Christ's
accomplishment of that salvation for particular Christians. Although “he saved us” (v. 5) is
encompassed by the time reference of “when” and “appeared” inv. 4, it is nonetheless true
that “he saved us” is further delineated by the time reference involved in the specific act in
which Christians were saved, i.e., “through the washing of regeneration and renewing of the
Holy Spirit, which he poured out on us’ (vv. 5-6).

Furthermore, the other time reference in this context must not be forgotten. It is, after all,
quite personal: “We (1ueic) aso once (ote) were (fuev) foolish” (v. 3). God'slove in Christ
has burst forth on their horizon, and this great eschatological event has now made them
personally those who are saved, washed, regenerated, and renewed and thus no longer what
they once were. This contrast between “before and after” isarecurring themeinthe NT (e.g.,
Rom. 6:17-23; 1 Cor. 6:9-11; Eph. 2:2ff.; Col. 3:7ff.). Here as elsewhere thisthemeis
related both to what has happened in Christ and also to what has, therefore, happened in
believers. Titus 3isthuslike 2 Tim. 1:9-10, which says that Christ manifests God' s grace by
his appearance and which also reminds us that Christ does this “through the gospel.”

The temporal location of “saved” (Tit. 3:5) is, therefore, in terms of the history of
salvation, when God's kindness and love appear eschatologically in Christ and also, in terms
of the experience of those involved, when they receive the “washing of regeneration and
renewal by the Holy Spirit.” The term “saved” isthus qualified from two sides. Salvation is
accomplished in the appearing of God's “kindness and love toward mankind” in Christ and
applied when the Holy Spirit is actually “poured out” on those who are thereby renewed.

3:5 The main clause of this verse, £owoev Muag, “he saved us,” is preceded by two
prepositional phrases that deal with the basis for God' s saving us. The first is a strong
negation of any contribution on our part and the second is an equally strong affirmation that
salvation is solely based on God's mercy.

With the negation Paul clearly rejects works as a basis for God' s salvation, as he does
elsewhere (Rom. 3:27, 28; 4:2-6; 9:11; Gal. 2:16; Eph. 2:9; 2 Tim. 1.9; cf. Marshall, “Faith
and Works"). Paul makes more explicit what he is rejecting by adding to o0k £ £pywv, “not
on the basis of works,” the prepositional phrase t@v év dikatocOvn and arelative pronoun
clause with the verb éroijoauev and the personal pronoun fueig, which both fall under the
negation of the initial ovk.

The operative centerpieceis év dikatoovvy, which is closely linked to €pywv by the
article tov and thereby describes the “works” in view. év dikaiostvr occurs 8x in the NT, 3x
with reference to God (Acts 17:31; 2 Pet. 1:1; Rev. 19:11) and 5x with reference to humans
(LK. 1:75; Eph. 4:24; 5:9; here; 2 Tim. 3:16). In reference to humans the phrase refersto an
ethical response taught by scripture (2 Tim. 3:16), to the “fruit of light” (Eph. 5:9), and to
what is acceptable to God (Lk. 1:75). Here it refers either to one' s status as a child of the light
having this “fruit of light” (asin Eph. 5:9) or, as Jesus and Paul sometimes use dikatocUvn,
to human self-righteousness and efforts in the moral realm (cf. Phil. 3:6), or, more likely, to
both together (cf. G. Schrenk, TDNT II, 202: The phrase here “ corresponds materially, though
not in detailed wording ... inasmuch as €v dikatocUvy denotes the human attainment
envisaged in Phil. 3:6, 9”). If it does refer to both, then Paul istelling the Christians that
neither their present good works (cf. v. 8; Eph. 2:10) nor any pre-Christian efforts at good
works are the basis for God’ s kindness and love toward them and for God saving them. The
implication is clear: They must not wait until “all people” of v. 2 have become Christians or



even until such people do some good work or something decent before they show them
gentleness and kindness (vv. 1-3).

In the light of this understanding the meaning of the relative clause is clear: The action
verb énojoapev is used to highlight further that it is the works of our activity that are
negated (cf. Paul’s use of this verb to highlight human activity in worksin Gal. 3:10, 12; 5:3).
Emphatic rueig lays further emphasis upon “us” individual Christians, the very ones (nudg)
that God saves “according to his mercy.” “We” did not “do” anything that could claim God's
kindness and love or that would provide a basis for his saving us.

A strong affirmation of the basis for our salvation is now given. The adversative particle
&AAd introduces a contrast to the preceding negative: not our works “ but because of his
mercy” (NIV; cf. 2 Tim. 1:9). katd is used here with the meaning “because of” (BAGD s.v.
11.585; cf. 2 Tim. 1:9; 1 Pet. 1:3). #Acog is used 21x in the NT of the “mercy” of God/Christ
toward people, and 10 of these occurrences are in Paul (cf. Rom. 11:31 and especially Eph.
2:4ff.; for the OT background cf. Ex. 34:6—7; Pss. 78:38; 86:15). avto0 is emphatic not only
because of its attributive position (BDF §284.3; MHT 11, 190), but also because of the
contrast between the negation of what “we” did and the affirmation of “his’ (God’s) mercy as
the basis for God saving us. God has mercy and pities our miserable condition and delivers us
from it. Eph. 2:4ff. setsthis mercy in the context of love.

£owoev (see 1 Tim. 1:15) isused here in the general NT and Pauline sense of spiritual
salvation. Since thisisthe main verb of the sentence that includes vv. 4-7 and the focal point
of w. 37, dll that leads up to the verb and flows from it enters into the understanding of
what isintended by it. Plural fudc indicates that it is anumber of individuals who are saved,
individuals who have been identified as sinners (v. 3). The time indicators (rote and dte, vv.
3 and 4), combined with the aorist tense of the verb, signify that this salvation has aready
taken place and that it has delivered the Christians from what they were. Thetermsused in v.
5 describing the way in which they were saved indicate that it was accomplished by an inner
cleansing of anew beginning and by arenewal wrought within by the Holy Spirit. V. 6
further indicates that this salvation comes about because Christ is Savior and therefore pours
the Holy Spirit into the lives of Christians. One reason that God saved Christiansis so that he
might declare them righteous and enable them to become heirs who expectantly look forward
to eternal life (v. 7).

The concept of salvation presented hereis, therefore, grand in its perspective and
inclusive in its accomplishment. The perspective isthat God enters into history with his
gracious attitude to act for us, transforming us now and making us heirs for an eternity with
him. The accomplishment is that we are delivered from past bondage to sin, made here and
now anew and transformed people who are indwelt by God’s Holy Spirit, thus already
declared justified at the bar of God' s judgment, and finally made heirs of future eternal life.

This verse states that God saved 314 Aovtpol maAtyyevesiag Kai GVaKaIV@oEw
nvebpatog aylov. did with the genitive is used with 6{w some 9x inthe NT (Jn. 3:17; Acts
15:11; Rom. 5:9; 1 Cor. 1:21; 3:15; 15:2; Eph. 2:8; 1 Tim. 2:15; here). Sometimes its genitive
object is Jesus, the one “through” whom salvation comes, and sometimesit is an instrument
or means through which salvation takes place (e.g., Acts 15:11; 1 Cor. 1:21; 15:2; Eph. 2:8; 1
Tim. 2:15). Nowhere else, however, doesit speak as fully and explicitly about the content
and activity of the means of salvation asit does here. Aovtpdv,** “washing,” isused here asa
metaphor for spiritual cleansing, i.e., the removal of one’'ssins, asin Eph. 5:26 (cf. the
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cognate verb Aovw in Jn. 13:10; Heb. 10:22 and the compound form &roAotw in 1 Cor. 6:11;
Acts 22:16; for the possible connection with baptism see the commentson v. 8a).

The interrelationships of the string of genitives that begins with Aoutpod are not
immediately apparent, but there is no doubt that taAtyyevesiag is dependent on Aovtpod.
naAtyyeveoioa** (also in Mt. 19:28) is compounded from the adverb ndAwv and yéveoig, the
verbal noun of yivopat, and thus according to H. Biichsel means “new genesis’ (TDNT I,
686; for other studies of the term see Dey, ITAAIITENEZIA; Y sebaert, Baptismal Terminology,
87-154 [88 on the meaning]). Blichsel (687) concludes that the word “seems quite early to
have come into use outside the Stoic schools and to have become part of the heritage of the
educated world, thus acquiring a more general sense” (so also Dey, 133, and Y sebaert, 90;
Dibelius-Conzelmann acknowledge [150] that there are two points of difference between the
use here and that of the mysteries, which they regard as the background for this passage; this
identification of the background is regarded by Biichsel, Dey, and Y sebaert as not borne out
by the evidence). In English versionsit is often translated “rebirth” or “regeneration” (e.g.,
BAGD, RSV, NASB, NEB, NIV, but Y sebaert, 88, has some doubts about this). Aovtpod
naAyyeveoiag might better be translated “the washing of anew beginning” or “the washing
of conversion” (cf. Y sebagert, 134, 137, cf. Ezk. 36:25-28).

We cannot say with certainty why naAtyyevesia occurs only twicein the NT, but
Y sebaert’ s suggestion may be part of the answer: “The reason for its adoption need be no
other than that which led to its use in this sense elsewhere: the want of a solemn term” (134).
Another part of the answer may be that this is one of the few times that this particular truthis
expressed in a somewhat creedal saying, that therefore a noun, rather than the usual verb
form, is preferred here, and that this is the noun form best suited. The noun avayévvnoeug,
which isrelated to the verb forms usually used to present this truth in the NT, yevvdw and its
dvayevvdw, isnot itself used in the NT. Similarly, the “secret discourse of Hermes
Trismegistus to his son Tat, concerning rebirth” consistently uses the verbs (ava)yevvdaw and
the noun aAyyeveoia of rebirth (W. Scott, Hermetica I, 238-55 [libellus X111]; cf. Knight,
Faithful Sayings, 97-100).

Is dvaxaivioewg dependent on Adoutpod (so Barrett, Bernard, Bouma, Bratcher, Brox,
Dornier, Ellicott, Freundorfer, Gealy, Hanson, Hendriksen, Huther, Jeremias, Kelly, Lock,
Moellering, Parry, Ridderbos, Schlatter, Spicg, Ward, Weiss, and Wohlenberg) or, with
Aoutpod, on dud (so Alford, Bengel, Fairbairn, Fausset, Guthrie, Hiebert, Lenski, N. J. D.
White, and Wuest)? It appears that most of the discussion is focused, initially at least, on the
wrong questions. Most of those who hold that &vakaivaoewg is dependent on Aovtpod aso
hold that the “washing” is baptism, that it is baptism that brings renewal, that salvationis
brought about by one action, not two, and therefore that “renewal” must be dependent on
“washing” and not on &1&. A number of the others hold that dvaxaivwoig elsewherein the
NT refersto progressive sanctification and thus refer it to that here and assume, therefore,
that it cannot be considered part of the initial act of washing and regeneration; rather, it must
be distinguished from that initia act. Therefore, dvakaivwoig must be dependent upon did.
Some commentators candidly acknowledge that the problem cannot be solved simply by an
appeal to grammatical and syntactical considerations, since both solutions are theoretically
possible (e.g., Barrett, Bernard, Bratcher, Hiebert, and Kelly).

A further look at the content of the passage is needed before we return to this question.
The concepts referred to by the string of genitives here are “washing,” “new beginning,”
“renewal,” and “the Holy Spirit.” A similar cluster isfound in Jn. 3:5 (“born of water and the
Spirit”), and is apparently credited to the OT (in that Jesus expects Nicodemus to be
acquainted with “these things,” v. 10). Ezk. 36:25-27 speaks of God cleansing his people and
giving them “anew heart and a new spirit,” indeed his Spirit. The cluster of conceptsin Tit.



3:5, along with “through Jesus Christ our Savior ... justified” in vv. 6-7, is also echoed, and
inasimilar order, in 1 Cor. 6:11, which says that Christians were “washed,” “ sanctified,” and
“justified” in the name of Christ and in God'’s Spirit. In these three related passages,
therefore, the two concepts of water/washing/cleansing and God' s Spirit are closely linked
but also distinguished and are related to the inner transformation of humans. Furthermore,
inner cleansing and inner transformation, though related, are distinguished in Ezk. 36:25-26
(and note that 1 Cor. 6:11 lists as separate concepts “washed” and “sanctified”).

In Tit. 3:5 two of the four genitives precede kai and two follow it. Since the second and
third of these words, “new beginning” and “renewal,” are similar in meaning, the two most
distinguishable terms are “washing” and “the Holy Spirit,” asin the three related passages
examined above. Here “washing” and “the Holy Spirit” are both paired with aterm for inner
transformation, again as in the three related passages. And, asin 1 Cor. 6:11, two terms are
used for inner transformation.

Therefore, in Tit. 3:5 Paul considers this inner transformation from two different
perspectivesin a manner analogous to Ezk. 36:25-27 and 1 Cor. 6:11. He arranges the four
genitive nouns chiastically with the most distinguishable terms first and last and with the
terms for the result, the transformation, in the center. Thefirst pair of genitives focuses on the
need for cleansing from past sin: “washing” and aword that speaks of that washing as an
inner transformation, a“new beginning” (cf. Norbie, “Washing”). The second pair focuses on
the new life received and to be lived: The “Holy Spirit,” the giver and sustainer of the new
life, must do hiswork within Christians and so is joined to aword that speaks of such anew
life as an inner transformation, “renewal.”

If our analysisis correct, then, dvakaivwoewg is dependent on 814, not on Aovtpod
(which corrects the view taken in Knight, Faithful Sayings, 96f., 100). In &vakaivwoic**
(also in Rom. 12:2; cf. the related verbs dvakaivéw** in 2 Cor. 4:16; Col. 3:10 and
avakawvilw** in Heb. 6:6) the basic root kaiv- signifies that which is “new in nature”; the
adjective kavdg isused in this sense in the NT of the Christian who isa“new creation” (2
Cor. 5:17) and who isto put on the “new person” created in God's likeness (Eph. 4:24). Here,
where the operative verb “ saved” applies to those who were once endlaved to sin, it would
appear that the sense of the explanatory noun avakaivwoewg is“renewal” or “making new,”
i.e., the act of causing the “new creation” to come into being, “the first and unique renewing,
the creation of alife that was not there before” (TDNT Abridged, 388; see J. Behm, TDNT I,
44754, especialy 453). It is on the basis of thisinitial renewal that the Christian and his or
her mind is being renewed to true knowledge according to God' simage, and hence the term
and its cognate verb are used in this related sense elsewherein the NT (e.g., Rom. 12:2; Col.
3:10).

nvebpatog aylov indicates the one who accomplishes that initial renewal (cf. 2 Thes.
2:13: “salvation through sanctification by the Spirit”): The “Holy Spirit” isthe one who
directly effectstherenewal. Thisinitial “renewal” and the “washing of regeneration”
mentioned just before are the twin aspects of inner transformation that were seen in Ezk.
36:26-27; Jn. 3:5-8; 1 Cor. 6:11: water/washing/cleansing and rebirth by the Spirit/renewal
by the Spirit/initial sanctification. Here nveduatog aylov does not have the syntactical
relationship with taAtyyeveoiag that it has with avakaivwoewg, though it may be said on
other grounds that the Holy Spirit does also accomplish the naAtyyevesia. The combination
nvebua dytov occurs only here and in 2 Tim. 1:14 in the PE* (17x in Paul); rtvedpa by itself
isused 2x in the PE of the third person of the Trinity (1 Tim. 3:16; 4:1).
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3:6 Paul unfolds the saying further with “whom he poured out upon us richly through
Jesus Christ our Savior.” The relative pronoun o0 refers to the nearest antecedent mvetduatog
ayiov (and is attracted to its case), not back to Aovtpod, as the following considerations
would seem to indicate: The verb “pour out” (kxéw, here é€éxeev) is used of liquids and
could be used with reference to the washing, but it is used in the LXX of Joel 3:1ff. and thus
in the early church (Acts 2:17, 18, 33) of the Spirit, providing a background on which the
usage with the Spirit here seems natural. Furthermore, that the pouring is “through Jesus
Christ our Savior” again points to the Holy Spirit since the early church understood that the
Spirit was poured out by Christ (cf. Acts 2:33: “having received from the Father the promise
of the Holy Spirit, [Christ] has poured forth [¢€€xeev] what you see and hear”).

This portion of the saying is a further delineation of the work of God that accomplished
salvation. The subject of £é€¢xeev isthe subject of £owoev, God. éxxéw (NT 28x according to
BAGD and VKGNT, who combine the forms ¢kxéw and £kx0v[v]w), “poured out,” is used
figuratively in the NT 8x, always with reference to the (Holy) Spirit (Acts 2:17, 18, 33;
10:45; Rom. 5:5 [God' s love poured out through the Spirit]).

The adverb “abundantly” (rAoveiwg,** alsoin Col. 3:16; 1 Tim. 6:17; 2 Pet. 1:11) makes
explicit what isimplied in “poured out,” i.e., that God gave the Holy Spirit in alavish way to
each believer, just as the OT prophecies had said he would do (cf. Joel 2:28 [LXX 3:1]ff;
Ezk. 36:26ff.; 39:29; |s. 44:3ff.; Zc. 12:10; cf. J. Behm, TDNT I, 468f.: “the idea of
outpouring, of the streaming down from above of a power ... , isalso used to describe the
impartation ... in which God imparts himself”). Because God himself poured the Holy Spirit
out on Christians, the Spirit, as God' s agent, accomplished salvation by renewing their lives.

€@’ udg indicates those on whom the Spirit was poured out, and in the context of this
saying it describes the personal and direct nature of that action. Just as “we” (nueig, v. 3) at
an earlier time were personally enslaved to sin and lived sinful lives (v. 2), now we have
personally been saved (¢swoev, note the same rjudg as the direct object of that verb) through
“renewa” by having the Holy Spirit poured out “on us” (¢¢’ udg). Thisisthefifth of six
occurrences of the first person plural pronoun, which occursin every versefromv. 3tov. 6.
Even when one makes allowances for the two (more common) genitive possessive forms
(nu&v), the occurrence of four nominative or accusative formsin as many versesis quite
significant.

Inal the NT passages in which the Spirit is said to be poured out “on” humans the
preposition érni is used, asit isin the LXX of Joel 3:1-2 (Acts 2:17, 18; 10:45; and here).
BAGD (s.v. I11.1by) relates that various verbs are used of the Spirit in connection with éni
and that the preposition in this caseis used figuratively of the power that comes on a person.

d1¢ with gen. Incod Xpiotod is used to denote the personal agent through whom God has
acted (cf. A. Oepke, TDNT Il, 66-69; Jonker, “De paulinische formule”; for an especially
significant Pauline use of 814 ['Incod Xpiotod] see 1 Cor. 8:6): The pouring out of the Spirit
has occurred “through Jesus Christ our Savior,” i.e., through Christ in his capacity as
Savior—as Savior of those (u®v, “our”) on whom he pours out the Spirit (cf. Acts 2:33,
where Christ’ s exaltation bespeaks the triumph of his saving work and leads to his pouring
out the Spirit, and Jn. 15:26, which speaks of the Spirit as the one whom Jesus will “send”
“from the Father”).

3:7 The affirmation that began in v. 4 moves on to its conclusion with atva clause that
expresses the purpose of the main verb €swoev (v. 5). This part of the statement focuses on
the present position of Christians (“being justified by his grace”) and on their present
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privileged status and future hope (“ heirs according to the hope of eternal life’ or “of eternal
life according to hope”) that is the purpose of God' s salvation.

Sikardw (Pl. 27x, PE 2x) became virtually atechnical term in Paul’ s writings, especially
in Romans (15x) and Galatians (8x). But the verb isfound in only one other earlier Pauline
letter (1 Cor. 4:4; 6:11), and there it has two nuances of meaning, asit doesin the PE (1 Tim.
3:16; here). Here it has the usual Pauline sense that it has in Romans and Galatians and in 1
Cor. 6:11, which, we have seen, is parallél to this passage (see above on v. 5). The aorist
passive participle dikaiwbévtec indicates here apast action that “we” have been recipients of,
that of being “justified,” i.e., declared righteous in God' s sight and forgiven of sins. It thus
refers to a judgment made by God in which already, here and now, God has acquitted sinners
and pronounced them righteous.

This declaration is tfj ékeivov xdpiti: Itsbasisis “hisgrace.” éxeivov may be used here as
a demonstrative denoting the more remote object (“that one”), i.e., specifically going past
Jesus Christ (v. 6) to God (the Father), the subject of “[he] saved” inv. 5. Or it may be used
for emphasis (“that one,” i.e., “ his"). In either case, God, the subject of the entire sentence
fromv. 4, ismost likely meant, God whose grace is operative for usin Christ (cf. 2 Tim. 1:9;
Rom. 3:24). xapig (NT 155x, Pl. 100x) is used here of God's “grace” or “favor,” the attitude
and action of one who does what he is not bound to do (BAGD). Therefore, justification is a
“gift” made available “through the redemption that isin Christ Jesus’ (Rom. 3:24; cf. the
reference to Christ as cwtrp in Tit. 3:6 and 2 Tim. 1:9-10).

The work of the Spirit in transforming and of God's grace in justifying coalesce in
causing those saved to become “heirs of eternal life.” That is, the tva clause of this verse
indicates the purpose of the salvation accomplished by God (v. 5), and the participial phrase
with SikaiwBévteg indicates another aspect of that salvation. The “heirs’ are, therefore, those
who are both transformed by God’s Spirit (v. 5; cf. Rom. 8:15-17; Eph. 1:14) and declared
righteous by God's grace (cf. Rom. 4:13).

With yevn0&pev Paul states that those who have been saved and are justified have now
“become” kAnpovduot. kAnpovéuog** (NT 15x) is used once in each of the Synoptic
Gospels (Mt. 21:38 par. Mk. 12:7/Lk. 20:14) and in Heb. 1:2 of God’'s Son as “heir” and in
theremaining NT occurrences (Rom. 4:13, 14; 8:17 [2x]; Gal. 3:20; 4:1, 7; Heb. 6:17; 11.7,
Jas. 2:5) of the redeemed as God' s “heirs.” In both casesit is used figuratively of one who as
God' s son will receive something as a possession from him and who now stands in that
privileged and anticipatory position. The possession to be received hereis “eternal life”
(Cwig aiwviov), afuture unending life with God. The phrase {wfig aiwviov isused 4x in the
PE* (1 Tim. 1:16; 6:12; Tit. 1:2; here) aswell as elsewherein the NT (for discussion see the
other occurrencesin 1 Timothy and Tit. 1:2).

Between kAnpovdpor yevndauev and {wiig alwviov are the words kat’ éAnida. This
phrase might indicate that the inheritance of eternal lifeis characterized by “hope” (¢Aric)
and thus function as an intervening qualification: “that we might become heirs, according to
hope, of eternal life.” Or it might be joined more closely and directly with “eternal life” so
that the first half of the statement is qualified by all that followsit: “that we might become
heirs, according to the hope of eternal life.” On either view the heirs are to receive eternal
life, and that outcome and the position of the heirs who expect it is always in the attitude of
hope. éAnig (see Tit. 1:2) isused in the NT generally of “hope” and “expectation” and
especially of “hope” pertaining to supernatural things spoken of in God' s promises (BAGD;
R. Bultmann, TDNT II, s.v., especialy 531f.). Hope is a so connected with the position of
heirsin Rom. 8:16-17, 24-25, where “hope” is related to what is not seen but looked for (v.

par. parallel Gospel passages

24) and is said to be marked by patient and expectant waiting on God and his promised
inheritance (v. 25; cf. Gal. 3:29; Heb. 6:17; Jas. 2:5).

3:8a: The extent and nature of the “faithful saying.” Vv. 4-7 have spelled out the
marvel of what God has done and has yet in store for his redeemed people—all on the basis
of God' s attitude of kindness and love toward them, which he was willing, at great cost and
in the face of great hostility and opposition, to express to them. The unstated, but clearly
evident, implication is that he calls on them, his “heirs,” to express the same attitude toward
sinners that he, God, has expressed to them and thus be true heirs who reflect their Father’s
character. V. 8 goes on to make this implication explicit.

motog 6 Adyog is another of the five identical citation-emphasis formulas (1 Tim. 1:15;
3:1; 4:9; 2 Tim. 2:11). For adiscussion of the meaning of the formula see the commentson 1
Tim. 1:15 and Knight, Faithful Sayings, 4-22. In brief, Aéyog indicates that some “saying” is
being cited, and miotdg indicates that Paul is commending the saying as “trustworthy” (for
what follows cf. Faithful Sayings, 81-86).

The negative evidence regarding the identification of the “saying” is that nothing that
follows the formula appears to be appropriate as a saying. The positive evidence is that
several statements in the preceding verses could well be referred to as a“faithful saying,” and
the virtually unanimous opinion of commentatorsis that the formula refers to what precedes
it. But to how much of the preceding verses? Dibelius-Conzelmann stand virtually alonein
positing that the saying consists of vv. 3—7 (in their commentson 1 Tim. 1:15). The vast
majority of exegetes identify it asvv. 4—7 (Alford, Barrett, Bernard, Bouma, Brox, Ellicott,
Fausset, Hendriksen, Huther, Jeremias, Kent, Robertson, Simpson, Vine, Wohlenberg, and
Wuest). A few identify it as vv. 5-7 or some part thereof (Easton, Lock, and Spicq). Kelly
narrows his choice to vv. 5b-6, but then adds wisely that identification of the saying is
difficult precisely because “Paul has clearly interwoven thought of his own with whatever
traditional or liturgical material he has borrowed” (Gealy, who is apparently undecided,
concludes his discussion with a similar note of caution).

It istrue, as Dibelius-Conzelmann argue, that the first person plural gives a certain unity
and continuity to vv. 3-7. But the usein v. 3 may be influenced by the following verses and
adapted to them. Gealy notesthat “vs. 3 islessrhythmical in form and liturgical in phrasing
than vss. 4—7. Itslist of vices would then ... serve as the dark shadow against which the light
of the Christian gospel shines the more brilliantly.” The obvious relationship of v. 3tov. 2,
signalled by the introductory words “for we were once also” and, in content, evidenced by its
nouns, speaks against it being part of a saying continuing with vv. 4-7. Furthermore, it stands
as a separate sentence not necessarily or inherently related to vv. 4ff., while al the other
“faithful sayings’ consist of asingle sentence.

Kelly arguesthat v. 4 should “probably” be excluded from the saying “since both was
manifested and God our Saviour arein the idiom of the Pastorals.” Furthermore, “since both
5aand 7 have a strongly Pauline tang, the extract may well be limited to 5b-6, i.e. the
specifically baptismal section.” The appeal to the “idiom of the Pastorals’ and “astrongly
Pauline tang” is, in fact, one of the best gauges of what isand is not part of an citation,
provided it clearly distinguishes one part from another. But this cannot be so definitely done
here. Vv. 5b—6 also contain Pauline and PE language: £Aeog is found nine other timesin Paull,
four of them in the PE (excluding this verse); oo{w appears twenty-eight times elsewhere in
Paul, of which six are in the PE (excluding this verse). The close combination of #Acog and
olw is, it istrue, lacking elsewhere in Paul, including the PE, but thisis also true of £pywv
@V €v dikatoovvn (V. 53a) and 1| xpnotdtng kai erhavOpwmnia (v. 4), both of which are
excluded from the saying by Kelly. Admittedly naAiyyevesia (v. 5b) does not occur
anywhere else in Paul and only once otherwise in the NT (Mt. 19:28). But the sameisalso
true of giAavOpwmria in v. 4, which Kelly excludes, being found elsewhere only in Acts 28:2



and then with humans, not God, as the subject in view. Consideration of Kelly’s view thus
shows not only that his criteria cannot with certainty limit the saying to vv. 5b-6, but also
that the criteria, as valid as they are, simply do not serve to identify the saying.

Furthermore, Kelly’s elimination of v. 7 would have the formula “faithful is the saying”
jump over that intervening verse to the saying rather than refer to what immediately precedes
it. Thisis contrary both to the normal expectation and to Paul’s actual practice with the other
“faithful sayings,” in which the formula refers to the immediately preceding or following
words.

Kelly’s (and, e.g., Easton’s) exclusion of thefirst part of v. 5 (beginning the saying
probably with 81 Aoutpod) is based on the assumption that the saying is connected with a
baptismal setting and therefore should begin with or be restricted to what relates to baptism.
Kelly admitsthat “he saved us’” and even the rest of v. 5 and perhaps even v. 4 are needed to
complete the words and thought pattern that, it is claimed, begins with 81 Aovtpo®. Since, as
it is admitted, some words preceded 316 Aovtpod in the saying, why may they not be what we
have in v. 5a and perhaps also v. 4? Easton’ s assertion that the theological statement of v. 5a
“would be out of place in the hymn that follows” is not convincing. Both Kelly and Easton
seem to include €owoev with v. 5a, but then treat it as necessarily introducing and as virtually
part of v. 5b, which shows the difficulty of dividing the verse. Admittedly, this may show
Paul’ s skillful blending of his argument with the saying, as Kelly in principle allows for. But
it may more convincingly show that the two parts of the verse constitute one coherent
thought, with €swoev as the verbal focal point that binds them together and is necessary to
both parts.

Sweteis “disposed to think” that the saying beginswith v. 5 and regards v. 4 as “the
writer's note of transition from fiuev ydp mote ktA. to the quotation” (“Faithful Sayings,” 5).
Thisis plausible, but since vv. 4—7 constitute a unit in both form and content and may asa
whole be aptly designated a saying, there must be conclusive reasons for excluding v. 4. Asit
is, v. 4 signals the contrast in the saying to v. 3 that provides the reason for the admonition in
vv. 1-2 by showing what God has done to and for those who were once also sinful (v. 3) in
his great salvation (vv. 4-7). The bridge for the saying is thus the 3¢ added in v. 4 to set forth
immediately the contrast and carry the reader from v. 3 to the saying. But even while we
identify vv. 4-7 as the saying on the basis of these considerations, we must do so with the
awareness that there is no evidence that will allow usto identify the saying with absolute
certainty. (An early understanding of the saying as embracing vv. 4-7 is seen in the uncial
Codex Sinaiticus, which separatesv. 4 from v. 3 and joins vv. 4—7 [as noted by Ellicott and
Simpson].)

The vocabulary of the saying is almost entirely what may well be called Pauline (for
specifics see Knight, Faithful Sayings, 108). Of course, many of the words are not
exclusively Pauline. Furthermore, some of the words are used in un-Pauline ways. Paul does
not characterize human “works” (v. 5) with the term “righteousness’ (neither does any other
NT writer). dvakavaoig (v. 5) inits only other Pauline (and NT) occurrence has a somewhat
different emphasis. And gilavOpwria and naAryyevesia (vv. 4, 5) do not occur elsewherein
Paul’ s letters. These non-Pauline qualities are in accord with Paul’ s formulaic identification
of these verses as a saying. On the other hand, he uses the sixteen or so words of the saying
found elsewhere in his letters more often than any other single NT writer, and the first word,
xpnotdtng, isfound only in his letters (10x). These considerations are insufficient to point to
influence by any NT writer, except to say that the saying might have arisenin an area
influenced by Paul.

A considerable number of commentators have associated “washing” (v. 5) with baptism.
This hypothesisis strengthened by the concomitant focus on the Holy Spirit. In Acts and
elsewherein the NT baptism and the gift of the Spirit are related. Furthermore, the saying

lays particular stress on initial inner change (“the washing of regeneration and the renewal of
the Holy Spirit”), which is appropriate in connection with the initial rite of Christianity,
which signifies such an inner change. And the saying is aterse creedalliturgical statement
that would be appropriate at Christian baptism. Thisis exemplified in its trinitarian structure
(God, the Holy Spirit, Jesus Christ), which would be fitting in connection with baptism (cf.
Mt. 28:19). The corporate or public use of the saying is seen inits use of plural pronouns.
Some have suggested that it isa“hymn” or expression of praise. Against thisis the fact that
God is referred to in the third person rather than the first person. Perhaps the saying was an
affirmation spoken by those receiving baptism or by such people and the congregation
together.

But v. 5 refersto “washing,” Aovtpdv, and not “baptism,” Bdntioua, aterm that was, of
course, well known among Christians. But the Christian community apparently chose to use a
term that would point more directly to human inner spiritual need and the inner spiritual
reality brought about by God. The accomplishment of that inner reality is spoken of in the
past tense in the aorist verbs €owoev and €€éxeev (vv. 5, 6). Christians confessed, therefore,
that God had already saved them through the radical inner washing of regeneration, and they
did so at the time that they received that which signified that washing, i.e., baptism. They did
not speak of baptism as saving them or as being the means of salvation but rather of a past
action wrought by regeneration, which baptism symbolized and represented. In this setting
they thus utilized (asin Rom. 6:1ff.; Col. 2:11f.; 1 Pet. 3:18ff., especially vv. 20-21) the
forceful and picturesgue language which speaks of the reality of the Holy Spirit’s work under
adesignation that might also have been used of baptism.

3:8b-c Paul adds (kai) to the formulamotog 6 Adyog his specific direction to Titus (og)
concerning the utilization and significance of what precedes. The demonstrative pronoun
(here tovtwv), asin 2:15 and elsewherein the PE (e.g., 1 Tim. 4:11; 6:2), refersto the entire
preceding section, i.e., 3:1-7, and not just to the “saying” (the Aéyoc) in wv. 4-7. Thisis
borne out by the reference here to “good deeds,” which is the point of vv. 1-2 and the reason
for citing the saying in the first place. So Titusis to speak about “good deeds,” such aswv. 1—
2 have prescribed and which are to be done even for sinners (v. 3), and about God' s own
attitude and actions toward us—as such sinners—in saving us and enabling us to do such
deeds (wv. 4-7).

With the verb fovAopar (PI. 9x), which he uses elsewhere in giving apostolic instructions
(e.g., 1 Tim. 2:8; 5:14), Paul expresses his desire that Titus do what is expressed in the
infinitive that follows: “speak confidently,” even “insist” (SiaPeparotobat,** 1 Tim. 1:7) on
“these things.” Tva introduces the following subfina clause or clause of conceived or
intended result (Robertson, Grammar, 991; Burton, Syntax, 83; Deer, however, suggests that
thisuse of tva isimperatival asin vv. 13-14 and thirty-five other placesin the NT [“ Still
More"]). Theresult that Paul intends from Titus' sinsisting on “these things” iswhat he
expects of “those who have believed (trusted in) God,” i.e., those who have come to know
God' s love and kindness, his Spirit’s renewing work, and his great salvation. Paul thus
introduces his usua insistence on faith with the perfect participle nemotevkdreg, with the
definite article ot signifying its use here as a substantive. miotebw with dative (t®) e@®
occurs 5x inthe NT (Acts 16:34; 27:25; Rom. 4:3; Gal. 3:6; here). Paul uses it twice of
Abraham’ strust in God as the great example of the believer (Rom. 4:3; Gal. 3:6), and in Acts
16:34 it is used of anew convert, the latter most anal ogous to the usage here.

Paul intends that believers “be careful” (ppovtilw,** aNT hapax but 15x in the LXX; cf.
the related @pdvipog, 5x in PL.), i.e., that they be intent kaA&v €pywv Tpototacdar. Two
understandings have been proposed for this infinitive clause both hereand inv. 14: “to
engage in (apply/devote themselves to) good deeds’ (e.g., NASB, RSV, NIV, NEB margin)



and “to engage in (enter) honorable occupations’ (NEB, RSV margin). rpototacfat (NT 8x,
al inPl.) “literally means ‘to stand in front of’ and was the word used for a shopkeeper
standing in front of his shop crying hiswares’ (Barclay; for documentation see Field, Notes;
Lock). But thisis neither the only meaning of the word in Koine nor even one of the two
meanings found el sewhere in Pauline usage.

Furthermore, Field questions whether any instance can be found of kaAa €pya with the
meaning “honorable occupations.” In this letter the phrase is used consistently of “good
deeds’ (cf. 2:7, 14; 3:1). Here Paul is repeating and reinforcing the appeal inv. 1 (aswell as
that of 2:14). Therefore, the context is decisively in favor of “busy oneself with” or “engage
in” “good deeds’ (see BAGD s.v. npoiotnut 2; cf. MM s.v. npototnyt, using the Goodspeed
translation: “makeit their business to do good”; cf. Lock). On kaA&v €pywv see the
comments on 2:14.

That to which tatta in the next clause refersis disputed. Opinion is essentially divided
between it picking up on tovtwv and referring again to what Titusisto “insist on” (Alford,
Bernard, Ellicott, Hendriksen, Spicq, N. J. D. White, and Wohlenberg) and it referring to
kaA@v €pywv (e.g., Bratcher, Fee). Huther says that it refers back to SiafePatotodat, but this
seems too limited. Some argue that for Paul to attach the adjective kaAd to the kaA@v €pywv
would be a tautology (Alford, Ellicott, Huther, Wohlenberg). Many commentators say that
what followsinv. 9 and is contrasted to this final clausein v. 8 by ¢ determines what
“things’ Paul hasin mind here (Ellicott, Fee, White, and Wohlenberg). But here, too, the
divided opinion remains, since v. 9 refers both to teachings (e.g., “genealogies’) and to deeds
(e.g., “strife”), so that some think that the matters of v. 9 are naturally contrasted with the
“teaching” (Ellicott, White, and Wohlenberg) and others that they are naturally contrasted
with the “good deeds” (e.g., Fee). Ridderbos holds that tadta refers to the entirety of what
precedes, i.e., vv. 1-7, and thus both to teaching and to the “good deeds’ with which the
section begins and which the teaching seeks to engender. This more comprehensive view is
warranted by the broadness of what isexcluded inv. 9.

With such a comprehensive view, it may well be that the two predicate adjectives, “good
and profitable,” refer respectively to the two parts of the entire preceding section. Thus kaA&
is not tautologically attributed to the “good deeds’ but is an affirmation of the “praiseworthy”
(BAGD s.v. 2b) character of the teachings about God' s salvation (vv. 4-7). d@éAipa Toig
avOpamoig would then refer especially to the benefit that “good deeds’ have for “people,”
i.e., non-Christians, avBpwmnoig here picking up the previous use of theword inv. 2, where
non-Christians are primarily in view and where Christians are being urged to practice the
consummate good deed of “showing every consideration for all people” (mpdg ndvrag
avOpamoug). Obviously such teaching with such an outcome of good deeds is “profitable,”
i.e., “useful and beneficial” (O@éApa,** alsoin 1 Tim. 4:8 [see the comments there]; 2 Tim.
3:16) for “people.”

FINAL INSTRUCTIONSABOUT FALSE TEACHINGS
AND FOR DEALING WITH A ‘AIPETIKOZ: 3:9-11

Paul brings the body of the letter, and particularly the preceding section, to aclose by
returning to the subject of false teaching (cf. 1:10-16). Thus he contrasts what should be
avoided in teaching and action (v. 9a) with what should be taught and done (vv. 1-8), and
gives the reasons that such teaching and action should be avoided (v. 9b). Having told Titus
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what he should do about false teaching, he then gives him instructions for dealing with a
aipetikdg GvOpwmog (vv. 10-11).

3:9 8¢, “but,” contrasts this statement and its contents with what immediately precedes.
The action enjoined is neprictaco** (present middle imperative of nepiiotnut), a verb that
has within its basic meaning the concept of “around” and which in the middie means “go
around so asto avoid,” and more succinctly “avoid, shun” (alsoin2 Tim. 2:16; in 2 Tim.
2:23 Paul uses asimilar verb, mapaitéopat, which occursin Tit. 3:10, with the noun
{ntroeig, which occurs here). What Paul urges Titus to constantly do he also thereby urges
on al the Christians on Crete. He delineates four errors that must be avoided.

The first is pwpdg {ntioeig. Plural {ntroceig (see 1 Tim. 6:4) is used once each in the
three PE of an aspect of the false teaching: “controversial questions” or “controversies’
(éxlnthosig isused similarly in 1 Tim. 1:4). In two of these three instances the {ntriceig are
designated as pwpdg, “foolish” or “stupid” (hereand in 2 Tim. 2:23; since {ntroeig is thus
qualified by uwpdg elsewhere and yeveahoyiag isnot in its other PE [and NT] occurrence, it
is appropriate to attach pwpdg to {nrijoeig and not to yeveaoyiag). Elsewhere Paul tells
Timothy to correct those involved with such controversies so that “God may grant them
repentance leading to knowledge of the truth” (2 Tim. 2:23-26); thus “ occupation with such
questions is taken to be sinful and culpable” (G. Bertram, TDNT 1V, 845; cf. also what Paul
says about pwpoloyia in Eph. 5:4-7).

The second error is yeveaAoyiag** (see 1 Tim. 1:4), “genedogies,” i.e., speculation about
the origins and descendants of persons, which are erroneously thought to have religious
significance.

The third error is €peig. (Singular €p1v was preferred in NAZ; see NA% and TCGNT for
preference of the plural.) £peig (see 1 Tim. 6:4) occurs regularly in the Pauline vice lists (and
isinvicelistsin most of its NT occurrences) and means “strife” and in the plura “quarrels’
or “dissensions.”

The fourth error is pdyoag vouikdg, “battles about things pertaining to the law.” pdyag**
isawaysplura inthe NT (2 Cor. 7:5; here; 2 Tim. 2:23; Jas. 4:1) and is used “only of battles
fought without actual weapons’ (BAGD). vouikdg (NT 10x, PE* 2x, here and v. 13) is used
herein the sense of “pertaining to the law” (BAGD; cf. vopodiddokaAogin 1 Tim. 1:7). The
law in view here is undoubtedly the OT law, with which the fal se teachers were especially
concerned (1 Tim. 1:7ff.).

Each of these four errorsis also mentioned in 1 Timothy, and two are mentioned in 2
Timothy. As has been noted, it appears that the same problem, or at |least a group of similar
problems, is being confronted in al three |etters (see the I ntroduction and the comments on
1 Tim. 1:3ff.). The substantive elements here are “genealogies’ and a misuse of the law. The
atmosphereis one of strife and contention.

Paul concludes this exhortation by giving the reasons that such errors should be avoided:
They are dvwgeleig** (alsoin Heb. 7:18), “unprofitable’—the opposite of the description of
the teaching and good deeds set forth in vv. 1-8 (O@éApa, v. 8)—and pdtator, “idle” or
“empty” in the sense of “useless’ or “fruitless’ (see 1 Tim. 1:6: pataioAoyia; Tit. 1:10:
patatoAdyog; cf. O. Bauernfeind, TDNT IV, 519-24).

3:10 Paul givesinstruction in this verse and the next on how to deal with a aipetikdg
avOpwrog. The adjective aipetikdc** (@ NT hapax) is used here of one who has chosen to
follow the false teachings and practices described in v. 9 over against the apostle, Titus, and
othersin the Christian community who embrace the true teaching and its good deeds. Thusiit
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may properly be rendered “heretical,” as long as we do not read later ideas back into the text
(cf. BAGD, Lock, and the use of aipeoig in 2 Pet. 2:1). Since this choice with regard to
teaching and practice sets the one so choosing against apostolic teaching, it aso makes such a
person “factious” and onewho is “causing divisions,” which are also meanings of aipetikdg.
Paul uses this adjective in a pleonastic construction, perhaps for emphasis, including the noun
avOpwmov, theword used generally in Greek and in the NT for “human being,” rather than
using a simple substantive adjective.

Itisonly “after” (uetd with the acc., BAGD s.v. B.I1.3) two admonitions have been given
to such a person that the action then commanded may take place. piav kai devtépav
combines acardina (for an ordinal) and an ordinal number, as was done elsewhere in Greek
writings (cf. BAGD s.v. €ic 4). vovBsaia** (alsoin 1 Cor. 10:11; Eph. 6:4), “admonition,”
includes both “instruction” and “warning” but with emphasis on the latter. (The verb
vouBetéw, like the noun, isused in the NT only in Paul’ s letters [and in the account of Paul’s
laborsin Acts 20:31]—with 818dokw in Col. 1:28; 3:16 in the sense “admonish,” i.e., speak
so as to affect the will and disposition; cf. J. Behm, TDNT 1V, 1019-22.) The two
admonitions are obviously intended to turn such a person from his or her error, asin 2 Thes.
3:15; 2 Tim. 2:25-26, and are “a pastoral attempt to reclaim” (Behm, 1022). This procedure
reminds us of Mt. 18:15-20, where one who sinsisfirst dealt with privately and then semi-
privately before the final step is taken. mapaitéopat (PE* 4x: 1 Tim. 4:7; 5:11; 2 Tim. 2:23;
here imperative napattod) is used here in the sense of “reject” or “dismiss,” i.e., remove from
the fellowship of the Christian community (cf. 1 Cor. 5:11-13; 2 Thes. 3:14; Mt. 18:17-18).

3:11 Paul refersto the kind of person whom Titus and the church must admonish and
dismiss with the definite article 6 with the correlative adjective toottog used as a
substantive: “such aperson,” “one like that,” probably meaning anyone who bears the
qualitiesindicated (so 2 Cor. 10:11a; Gal. 6:1), though other occurrences of the term refer to
definiteindividuals (see BAGD s.v. 3ax). One can take the radical action of dismissing such
a person from the Christian community because the refusal of a*“heretical person” to respond
to two admonitions gives the grounds for such action and indicates the necessity for it. Asin
Mt. 18:17, the basis for taking the last difficult step is such a person’s self-indictment (“being
self-condemned,” adtokatdkpitog).

The dismissal is grounded in knowledge (ei8w¢, causal participle from oida) of the
“heretical” person’s views and actions that has been gathered from contacts that the two
admonitions have afforded (cf. Mt. 18:16: “so that every fact may be confirmed”). What is
known is “that” (&tv) the person é€éotpantar** (perfect middle or passive of ékotpépw, a
NT hapax), which means either that he “has turned himself aside/perverted himself” (middie)
or that he “isturned aside/is perverted” (passive). In either case the person has moved away
from the apostolic message by choice (cf. the LXX of Dt. 32:20 and the use of simple
oTpépw to mean “turn to something evil, be perverted” in Didache 11:2). The perfect tenseis
most likely used to indicate a settled position.

Titus and others will also know that such aperson “issinning,” auaptdvet, the present
tense most likely indicating the person’s persistence in false views and activities in the face
of the pastoral admonitions (cf. Mt. 18:17: “if he refuses to listen to them”). This combination
of asettled persistence in chosen erroneous views and continued refusal to repent of sin
enables one to know that such a personiis (&v, “being”) “self-condemned”
(avtokatakpitog,** aNT hapax): The “heretical” person has shown himself to be clearly
guilty and therefore has himself provided the basis for his dismissal (tapaitod, v. 10).

PERSONAL INSTRUCTIONS AND GREETINGS: 3:12—-
15

This letter concludes in ways typical of Paul’s other |etters. He gives final personal
instructions (vv. 12-13; cf. Rom. 16:1-2; 1 Cor. 16:5-12; Col. 4.7-9) and repeats a major
concern of the letter (v. 14; cf. 2 Cor. 13:11; Gal. 6:12-16). He then sends final greetings
from those with him and from himself to the believersin the place he writesto (v. 15g; cf. 1
Cor. 16:19-21; 2 Cor. 13:12-13; Phil. 4:21-22; Col. 4:10-15, etc.) and closes with a
benediction (v. 15b; so dl of hisletters).

3:12 In this verse Paul lays plans for Titus to leave Crete and join him at Nicopolis for the
winter. “Otav with the aorist subjunctive (here néppw) is used “when the action of the
subordinate clause precedes that of the main clause” (BAGD s.v. 1b). Thus “whenever” either
Artemas or Tychicus arrives to take Titus's place, Titus should then leave to join Paul (ue).

Apparently Paul had not decided which of the two men to send, nor exactly when he
would send one of them. Thereis no other reference to ‘Aptepdg** inthe NT. Acts 20:4
indicates that Toxikog** was from Asia, a coastal province of AsiaMinor, and that he and
Trophimus were the representatives from the church there who accompanied Paul with the
gift for the poor Christiansin Jerusalem. Paul relatesin Eph. 6:21 and Col. 4:7 that Tychicus
is abeloved brother and faithful minister who will tell those churches about how Paul is
doing; apparently Tychicus was the one delivering those letters. Since from 2 Tim. 4:10, 12
we learn that Paul sent Tychicus to Ephesus and that Titus went to Dalmatia, whichisjust up
the coast from Nicopolis (see below on the identification and location of Nicopolis), we may
reasonably assume that the plan outlined here did materialize and that Artemas was
apparently the one sent to Crete. The plan was for Titus, when replaced by one of the two
men, to “make every effort” or to “make haste” to come (both meanings for the aorist
imperative onovdacov are possible and both appear elsewhere in the PE* [4x: 2 Tim. 2:15;
4:9, 21], athough the former is more dominant in Paul asawhole [7x: also Gal. 2:10; Eph.
4:3; 1 Thes. 2:17]; see BAGD).

Paul wants Titusto join him at NikémoAig** (aNT hapax; see J. M. Houston, ZPEB |V,
436; G. L. Borchert, ISBE 111, 534f.). Although several places were known by that name (see
Zahn, Introduction I, 835, n. 3), the capital of Epirus best fits the time framework of the
letter and the referencein 2 Tim. 4:10 to Titus being in Dalmatia, which was just up the coast
from Epirus. Nicopolis was on the west coast of Greece about two hundred miles northwest
of Athens on the the gulf of Ambracia (now known as Arta) near the Adriatic Sea (cf. Strabo
7.7.5). It was founded and named by Augustusin 31 B.c. and established as a Roman colony
(cf. Dio Cassius 51.1; Strabo loc. cit.).

Titusisto come “because” (ydp) Paul “has decided” (kékpika, from kpivw) “to winter
there,” the perfect tense expressing a settled decision. The infinitive tapaxeipdoar** with
¢kel, “to spend the winter” “there,” indicates the decision that Paul has reached. He is not yet
at Nicopalis, since herefersto Nicopolis as “there” (éxei, “in that place,” BAGD; cf. Rom.
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15:24), not “ here.” Thus the subscriptions (see NAZ) that say that the letter was written from
Nicopolis are not accurate.

Travel on the seawas difficult or impossible during the winter (cf. 2 Tim. 4:21), and
Paul’ s experiences (Acts 27:12; 28:11) made him keenly aware of the need to make plans for
the season. Use of mapaxeiudlw by Paul or in connection with Paul (the Acts passages just
mentioned; 1 Cor. 16:6) shows that he sought to spend his winters with Christiansin strategic
locations for gospel ministry. His choice of Nicopolis put him and Titus one step further west
of the area where most of hislabors had been concentrated and was most likely taken with a
view to fulfilling his desire to go where the gospel had not been preached and, ultimately, to
Spain (cf. Rom. 15:20-24).

3:13 Paul knows that two men will be going through Crete and commends them and their
needs to Titus and the Christians there. They are probably coming from Paul and carrying the
letter with them.

Znvac** is not mentioned elsewherein the NT. Here he is designated by his profession as
oV vouikdv, “the lawyer,” just as Paul mentions the professions of others on occasion (Rom.
16:23; Col. 4:14). Theterm ismost likely used here of an expert in Roman law rather than
Jewish law (so Spicg and Ridderbos; Lock regardsit as indicating here an expert in Jewish
law asin Matthew and Luke; cf. BAGD s.v. 2; Mason, Greek Terms, s.v.; on the training and
duties of vouikoi in the Greco-Roman world see Taubenschlag, “Legal Profession”).

Itisquitelikely that AmoAA&G** isthe Apollos referred to elsewhere by Paul and in Acts
(Acts 18:24; 19:1; 1 Cor. 1:12; 3:4, 5, 6, 22; 4:6; 16:12). Acts 18:24ff. identifieshim asa
Jewish Christian from Alexandria who “was mighty in the scriptures’ and “fervent in spirit”
and speaks of his desire to go to other placesto minister (v. 27). Therefore, it is not surprising
to find Apollos going through Crete to his next field of labor. Since Zenas and Apollos are
mentioned in the same breath and are both to be helped on their way and since we know that
Apollos was a Christian worker, it may be assumed that Zenas his associate was also.

Paul commands that these men be orovdaiwg mpdneupov. mpdneppov is aorist
imperative of nporéunw,** which is used twice in the NT in the sense of “accompany” or
“escort” (Acts 20:38; 21:5). It is used here, however, asis borne out by the following iva
clause, with the meaning “help on one’sjourney” by various means, including money, asit is
predominantly elsewhere (cf. Acts 15:3; Rom. 15:24; 1 Cor. 16:6, 11; 2 Cor. 1:16; 3 Jn. 6).
The journey thus spoken of in the NT is always related to Christian ministry, and those to be
aided are those involved in such ministry (cf. especially 3 Jn. 7-8; al the other passages
relate to Paul and his fellow workers and have the same implicit perspective).

The adverb orovdaiwe,** aswas the case for the related verb oovddlw inv. 12, can
mean either “with haste,” in the sense of special urgency (Phil. 2:28), or “diligently,
earnestly,” in the sense of “do your best” (RSV) or “do everything you can” (NIV). Aswith
the verb the slight preponderance of usage falls in the second category (LK. 7:4; 2 Tim. 1:17),
and that is the preferred meaning here (BAGD s.v. 2).

The tva clause gives the purpose for such help being given to Zenas and Apollos. Paul
wants these two men to “lack” or “fall short of” (Aeinw,** Lk. 18:22; Tit. 1.5; Jas. 1.4, 5;
2:15; herein theintransitive sense; see BAGD s.v. 2) “nothing.” The verb is used here with
regard to the necessities of life, asin Jas. 2:15 (and asisindicated by eig tag avaykaiog
xpelag in Tit. 3:14); “nothing” (undév) recalls the reference to appropriate Christian
generosity in 3 Jn. 6, which speaks of sending such workers on their way “in a manner
worthy of God” (!) since they have accepted “nothing” (undév) from Gentiles.

3:14 Paul again, prompted by the particular need he has just spoken of, calls on Titus to
remind the Christians on Crete of the necessity of doing good deeds. The definite article ot
with the first person plural possessive pronoun fipétepot implies that the pronoun qualifies an

understood noun, so that the referenceisto “our people,” i.e., those who “belong” to Paul and
Titus as fellow Christians (BAGD; cf. Rom. 15:4), those of whom Paul has used the first
person plura pronoun nueig in this letter (1:3, 4; 2:8, 10, 13, 14; 3:3, 4, 5, 6) and elsewherein
the PE. Perhaps Paul uses this construction to distinguish those who follow him and Titus
from the fal se teachers and their followers as well as from non-Christian neighbors.

Paul wants the Christians to keep on “learning” (navBavétwoav, present active
imperative; see 1 Tim. 5:14) through the activity of doing (cf. the similar sense in Heb. 5:8).
The infinitive following indicates the activity (for other examples see BAGD s.v. 4). What
they areto learn is “to engage in good deeds,” kaA@v €pywv mpototacdat, which is repeated
from v. 8 (see the comments there). Thisis an obvious attempt to drive the general lesson
home with this concrete case. Thusthey areto learn “also” (kai) with referenceto this
pressing need as well asin the more normal routines of life.

They areto learn this €ig tag dvaykaiag xpeiag. gi here either means “because of”
(Dana-Mantey, Grammar, 103f.) or more likely has a purposive sense (MHT 11, 266; NIV:
“in order that”; RSV: “so asto0”). tag dvaykaiag xpeiag are literally “necessary needs,” i.e.,
what is “pressing, urgent, and real” (xpeiag; see especialy Acts 2:45; 4:35; Eph. 4:28; Phil.
4:16; 1 Jn. 3:17).

Such concrete and evident cases of need on the part of fellow believers and Christian
workers are opportunities in which the Cretan Christians must not fail to be doing good
deeds. If they fail in such clear situations, they will indeed be in danger of being “unfruitful”
(éxapmon; cf. the unfruitful branches of John 15, especially vv. 2 and 6). Even though this
statement is cast in the negative, it is given not so much as a warning as an encouragement
(like 2 Pet. 1:8).

3:15 donalopat is the verb used for greetings in the conclusions of Greek |etters (BAGD
s.v. 1a; Exler, Form, 69-77, 111-13), including most of Paul’s letters (Romans, 1 and 2
Corinthians, Philippians, Colossians, 1 Thessalonians, 2 Timothy, and Philemon) and
Hebrews, 1 Peter, and 2 and 3 John. Those whose greetings Paul conveys, ot uet’ éuod
navteg, may be either his fellow workers or all the Christians where heis. The exact phraseis
not used elsewhere by Paul or in the NT, but ndvteg in similar phrases refers both to all
Christians (Phil. 4:22; 2 Cor. 13:12) and to Paul’s “brothers,” i.e., his fellow workers (1 Cor.
16:20; cf. the distinction between &deAgoi and &yiot in Phil. 4:21-22). The one other
occurrence in such phrases of “with me” (with o0v; uet’ is used here) is used in regard to the
“brothers” (Phil. 4:21), so here, too, Paul may be referring to his fellow workers (so also Gal.
1:2[o0v]; 2 Tim. 4:11 [pet’]). Paul’s closing greetings are directed to singular o only, aswe
would expect, in letters directed to individuals (here; 2 Tim. 4:21; Phm. 23; 1 Timothy has no
such greetings). The “you” is, of course, the addressee of the letter, Titus.

Titusisdirected to “greet those who love usin the faith.” The recipients of this greeting
are those who remain in the bonds of brotherly lovein that “faith” (cf. Tit. 1:4; 1 Tim. 1:2)
and are distinguished by this designation from others who are disloyal to Paul and his gospel.
Paul uses the same verb, giAéw, “love,”** in an even more forthrightly negative statement in
the conclusion of 1 Cor. 16:22: “If anyone does not love the Lord, let him be accursed.” He
implies here that Titusisto make an appraisal of others with regard to their relationship to
Paul himself, since only Titus knows the situation where he is and how individuals there
stand with regard to Paul. That the apostle himself often made such appraisals of Christians,
loving them because they were brothers in the faith and because their reciprocal love showed
thisreality, is seen in hisrepeated use of ayanntég, especialy in the plural and in the phrase
&deA@ot ayamnroi (1 Cor. 10:14; 15:58; 2 Cor. 7:1; 12:19; Phil. 2:12; 4:1; 1 Thes. 2:8; cf. 1
Tim. 6:2; Jn. 13:34-35; 15:12, 17; Eph. 6:24).



Paul’ s concluding benediction is “Grace be with you all.” The letter thus ends, asit began
(1:4), with God' s grace (xdp1g), since Paul is persuaded that grace alone brings salvation
(2:11) and produces godly lives (2:12). xapig is, indeed, used in the first and last chapter of
every letter of Paul’s, asalsoin 1 and 2 Peter and Revelation and at the beginning of 2 John
and the end of Hebrews. The word expresses God' s unmerited favor in Christinits
soteriological significance for the believer, saving, sanctifying, and empowering him or her
(cf. the full discussion at 1 Tim. 1:2 and the very informative usagesin Tit. 2:11; 3:7, where
the significance of xdpig in the believer'slife is explicated). Here Paul asks that this “grace”
continueits work in thelife of all in the church on Crete (for a discussion of what verb should
be understood and what significance should be given to the benediction see the full
discussion at 1 Tim. 6:21).

Here at the conclusion of aletter addressed to an individual, Paul concludes with plural
ndvtwv vudv, “al of you,” addressing al the Christians on Crete, to whom he has been
speaking throughout the letter in the instructions he has given them through Titus. Plural
vu®v isused in this way in the concluding benedictions of each of the PE and in Philemon
(see the comments on 1 Tim. 6:21). But here only in the PE does Paul add ndvtwv, “al,” for
clarity and emphasis (cf. ndvtwv in 1 Cor. 16:24; 2 Cor. 13:13; Eph. 6:24; 2 Thes. 3:18; Heb.
13:25; Rev. 22:21). The concluding aurv “is absent from avariety of early and diverse
witnesses’ (TCGNT; see NA%) and was probably added by a copyist early in the history of
transmission.



